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Publisher’s Note

We offer our countless thanks to Almighty Allah for granting us the
honor and success to translate and disseminate the internationally
acclaimed and groundbreaking work of the esteemed Qur’anic
exegete, Allama Dr. Muhammad Yaqub Bashovi (may Allah protect him)
— "Ghadir in the Qur'an from the Perspective of Sunni Tafsir". This
noble effort involves rendering the book into multiple global languages
and delivering it to both scholarly and public audiences worldwide. This
book, based on a modern exegetical approach and an independent
ijtihadl methodology, not only deepens the understanding of the
Qur’an but also powerfully substantiates the Wilayah (guardianship) of
Imam Ali ibn Abi Talib (peace be upon him) through Qur’anic verses. It
represents a unique example of thematic exegesis (tafsir mawdt i),
relying solely on Sunni sources to discuss the event of Ghadir. While
respecting differing views, the book maintains a purely evidence-
based, academic tone—thus making it a model of scholarly integrity
and methodological excellence.

This work was honored as the selected book at a prestigious
international conference held in the historic city of Isfahan, Iran, and
was later published by the renowned and credible Iranian publisher
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Bustan-e-Ketab. The book also received official recognition and
commendation from the Ministry of Culture and Islamic Guidance of
the Islamic Republic of Iran. Among Allama Dr. Bashovi’s numerous
groundbreaking scholarly contributions, this book stands out as one of
his most influential. His works have been translated into more than
forty languages across the globe—a testament to his far-reaching
intellectual impact.

We would like to express our heartfelt gratitude to all the translators
from various countries, especially Hujjat al-Islam Dr: AbdulQadir,
Muhammad-Bello, who rendered the English version with remarkable
precision and devotion. May Allah (swt) graciously accept their efforts
and increase their success in every noble pursuit. We are also
profoundly grateful to Allama Dr. Muhammad Yaqub Bashovi himself,
whose scholarly vision has opened new horizons in the fields of
Qur’anic understanding and the theology of Wilayah. Through his
pioneering work, a new chapter in the comprehension of divine
leadership has been unveiled before the world. It is our firm resolve to
continue disseminating Allama Bashovi’s profound research and
publications to international scholarly circles, so that the world may be
further enriched by the divine knowledge of the Holy Qur’an and the
Ahl al-Bayt (peace be upon them). Finally, we are pleased to announce
to all readers and institutions around the world that any individual or
organization, from any country and in any language, is hereby granted
full and unconditional permission to publish and distribute this book.
Wa ma tawfiqr illa billah.

Al-Kawthar International Institute, Qom — Iran
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Translator’s Foreword

The present work is the English translation of the book titled Ghadir dar Qur’an
az manzari Tafsir Ahl al-Sunnah (literally, Ghadir in the Qur’an from the
perspective of the Sunni exegeses) written in Persian by Dr. Muhammad Yaqub
Bashovi and published in 2003 by Bustan Kitab (an affiliate of the Islamic

Propagation Center, Qom Islamic Seminary), Qom lIran.

The book focuses on the event of Ghadir Khumm, which is considered one of the
most important historical events in Islam and is documented virtually in the Sunni
and Shia reliable sources. Apart from the introduction, the book is made up of
three distinct chapters. Chapter one focuses on the 'Verse of Guardianship [Ayah
of Wilayah] in which the occasion of its revelation and manifestation are
discussed. In chapter two, four Qur’anic verses such as the 'Verse of Forsaking'
[Ayah of Tarik]; the '"Verse of Appointment' [Ayah of Nasb] and the "Verse of
Proclamation’ [Ayah of Iblagh], which are believed to have been revealed before
the event of Ghadir Khumm were examined based on the Sunni Qur’anic
exegeses. The last chapter focuses primarily on another four Qur’anic verses such
as 'Verse of Perfection' [Ayah of Ikmal] and the first three verses of Qur’an 70
[Surah al-Ma’arij], which were revealed after the declaration at Ghadir Khumm.
The author, using the Sunni Qur’anic exegetical sources, is able to establish the
significance of guardianship [Wilayah] in Islam and that, Ghadir Khumm was a
place where the religion is perfected, divine blessing completed and Islam is

approved as a religion of salvation with the appointment of the Commander of
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the Faithful, Ali ibn Abi Talib (peace be upon him) as the guardian [Waliyy] and
the leader of every believer after the Holy Prophet (peace be upon him and his
household).

Meanwhile, it is pertinent to mention that in most cases, the Arabic texts of
Qur’anic verses were quoted along with the English translation to avoid any
ambiguity in its understanding. Likewise, the English translation of the Qur’an

by Qara'i, Ali Quli is used throughout to ensure coherence.

It is hoped that this valuable book will fill the existing vacuum between different
Muslim denominations and be a source of enlightenment and guidance to every

seeker of truth on the path towards achieving Islamic unity.

AbdulQadir, Muhammad-Bello
March, 2024
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About the Author

Dr. Muhammad Yaqub Bashovi was born on April 15, 1972, in a village called
Basho, 45 kilometres from the city of Skardu, Baltistan, Pakistan. At an early age,
he started learning the Holy Qur’an from his father and completed his primary
education in his birthplace and secondary education in the Kachura region. Then,

he left for Lahore city to continue his modern and Islamic seminary education.

Dr. Bashovi started studying religious sciences at Jamia Al-Muntazar and for six
years he was under the tutelage of respected teachers such as Ayatollah Hafiz
Riyaz. After the completion of his study, he was invited to Iran in 1993 and he

continued his religious study in the Holy City of Qom.

Apart from participating in the extra-curricular classes of jurisprudence [Figh]
and jurisprudential principles [Usul Figh], he obtained a bachelor's degree in
Islamic studies, a master's degree in Qur’anic and hadith Sciences, and a doctorate
in the Comparative Qur’anic exegeses. His doctoral dissertation titled "Social
Changes from the Perspective of the Qur'an™ was recognized by the respected

panel of judges as an example of scientific presentation.

Among his teachers in Qom are: Grand Ayatollah Mirza Javad Tabrizi, Grand
Ayatollah Vahid Khorasani, Ayatollah Mohammad Hadi Marifat, Ayatollah Dr.
Ahmad Abidi, Grand Ayatollah Mohammad Javad Fadil Lankarani, Ayatollah
Seyed Mohammad Najafi, Ayatollah Andalib Hamdani and Dr. Mohammad Ali

Rezael.

The author has published about forty books and several articles on various
Qur’anic and Hadith topics. His books and articles have been translated or under

the process of translation into various languages such as Arabic, Urdu, English,
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French, German, Turkish, Burmese, Bengali, Indonesian, Tajik, Russian, Hindi,
Sindhi, Balti, Sindhi, Saraiki, Pashto, Azeri, Fulani, Swahili, Hausa, Yoruba,
Thai, Chinese, Gujarati, Dandi, Chechua, Dagombe, Kashmiri, Spanish.

The author has won first place in many international festivals, and conferences.
He was recognized as the best researcher and the best preacher in the international
arena. He is a talented orator and an outstanding researcher in this field, he has
conducted workshops on the skill of oratory and research methodology in Iran
(Qom, Mashhad, Isfahan), and in various cities such as Karachi, Quetta,
Islamabad, Lahore, Muzaffarabad, Gilgit, Chenyut, Skardu and Holy Najaf in
Iraq.

He has engaged in missionary trips and academic meetings in numerous countries
such as Saudi Arabia, Irag, Iran and Pakistan and has academic cooperation with
several universities and academic institutions. He has also collaborated with
numerous establishments to organize international conferences. Teaching and
counselling are among his outstanding hobbies. | wish him sound health and a
prosperous long life in his endeavours towards propagating the messages of the
pure Prophet’s Household [Ahl al-Bayt].
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Introduction

In the name of Allah, the Most Gracious, the Most Merciful. Praise be to Allah,
the Lord of the Universe, and the pleasant outcome will be in favour of the
Godwary. | testify that there is no god worthy of worship but Allah, He alone has
no partner. "Look! All creation and command belong to Him. Blessed is Allah, the Lord
of all the worlds." | testify that Muhammad (peace be upon him and his household)
Is His beloved servant and Messenger, who was sent as a mercy to the Universe
and it was sent down along with him a divine Book that falsehood cannot
approach it, a [revelation gradually] sent down from the all-wise, all-laudable
One?. May the peace and blessings of Allah be upon his holy and pure household
and his chosen companions. O Allah, bless Muhammad and his family and hasten
their relief. Thereafter, Almighty Allah said: "wWe send down in the Quran that which
is a cure and mercy for the faithful, and it increases the wrongdoers only in loss.” (Qur’an

17: 82)

L. Qur’an 7: 54. [Translator]
2 Qur’an 41: 42. [Translator]
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The purpose of the revelation of the Holy Qur'an is to create awareness and for
society to advance towards perfection. The Holy Qur'an has set a firm path before
society, which does not have any kind of crookedness, deviation or darkness:
"Indeed this Quran guides to what is most upright...”" (Qur’an 17: 9)

Considering the noble status of the Holy Qur'an, | held onto this and decided to
write about a very crucial issue of "Wilayah" (Guardianship).

This work consists of three chapters: In the first chapter, the concept of Wilayah
(i.e., Guardianship) is discussed while the main focus is on the Verse of Wilayah
[Ayah of Wilayah]. The second chapter is about the Verses of Ghadir and
Wilayah before the declaration of guardianship (Wilayah) in Ghadir Khumm, and
the verses that were revealed about it [Wilayah] after the event of Ghadir Khumm
was the focus of discussion in the third chapter.

All the exegetical discussions of this book are based on the Sunni Qur’anic
exegeses using the Ijtihnad methodology, and its scientific discussions are written
in a fluent, simple and unifying language.

It is hoped that the experts on the subject matter will point out the areas that need
to be corrected or modified by the author. I would like to sincerely thank the
esteemed staff of Bustan Kitab Institute for the preparation and publication of this

work, and | beseech Almighty Allah for their continuous success. "And my success

lies only with Allah: in Him, I have put my trust, and to Him, | turn penitently."

1. Qur’an 11: 88. [The Translator]
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Muhammad Yaqub Bashovi
Islamabad Pakistan

Chapter 1

The Verse of Guardianship

Introduction

There are numerous discussions about the Verse of Guardianship (i.e. Ayah of
Wilayah) but the topics shall be presented in a concise form in this book.
Concerning the guardianship [Wilayah], Allah says:

08T, s BT 05 WAl o o 1 T 0T, L5 A (5 )

“Your guardian is only Allah, His Apostle, and the faithful who maintain the prayer and give

the zakat while bowing down.” (Qur’an 5: 55)

In the Qur’anic exegetical and hadith sources of the Sunni brethren, several verses
related to the event of Ghadir Khumm and the declaration of the guardianship of
Imam Ali (peace be upon him) can be found. For societal administration, the
Prophet Muhammad al-Mustafa (peace be upon him and his household) based on
the divine commandment announced the leadership of Ali (peace be upon him)
to the Muslims. With an emphasis by the glorious Qur'an and the descent of

Gabriel, his guardianship [over the Muslims] was announced generally for all

17



time at Ghadir Khumm. After the official declaration, the Prophet (peace be upon
him and his household) took an oath of allegiance from the Muslims for the
Commander of the Faithful, Ali ibn Abi Talib (peace be upon him).

Several Qur’anic verses have been revealed about the issue of guardianship
[Wilayah] and Ghadir Khumm. Some of these verses focus on the fundamental
issue of guardianship - but only the "Verse of Guardianship" shall be discussed
in this chapter- and some verses were revealed before the declaration of
guardianship [in Ghadir Khumm] which portray the significance and the
necessity of making the declaration and the negative consequences of not
announcing it by the Messenger of Allah (peace be upon him and his household).

The Literal definition of "Wilayah"

The Arabic terms "Wilayah" and "Mawla" are derived from the root word "Wa-
la-ya" while "Wilayah" means placing two things next to each other, in such a
way that there is no distance between them, and someone who is in this state on
behalf of someone or something else is called "Waliyy". Therefore,
lexicographers have listed various meanings for "Waliyy" which include: Malik
(a possessor), ‘Abd (a servant), Mu'tiq (a liberator), Mu'taq (a freed person), Sakib
(a companion), Qarib (a relative such a cousin), Jar (a neighbour), Halif (an
alliance), Ibn (a son), ‘Amm (an uncle), Rabb (a lord), Nasir (a helper), Mun’im
(a benefactor), Nazil (one who chooses a place to live), Sharik (a partner), Ibn al-
Ukht (a nephew), Muhibb (a lover), Tabi’ (a follower), Sahr (son-in-law), Awla

bi-Tassaruf (one who is more entitled to take over the personal affairs of others).

18



Therefore, "Wilayah" is also used in the meaning of administration and

leadership?.

The author of the book "Al-Mufradat" writes: The Arabic terms "al-Walau" and
"al-Tawali" mean placing two or more things next to each other in such a manner
that nothing else separates them, and it is metaphorically used for the proximity
of a place. "Al-Wilayah™ means victory, but “al-Walayah" means to be in charge
of an affair. It has also been said that the meaning of the two [i.e., Wilayah and
Walayah] is the same just like the meaning of "Dalalah™ and "Dilalah™ and the

actual meaning is "an owner of the authority?".

FirazAbadi also considered "Wilayah" and "Walayah" as the same, which means
leadership and authority®. Fayyami also interpreted the term “Wilayah” to mean

authority and leadership®.

In view of this, the Arabic term “Wilayah” has different meanings in its literal
sense but its intended meaning in every sentence is understood based on a

particular context and its understanding is impossible without this.
The Technical definition of "Wilayah"

In a technical sense, the Arabic term "Wilayah" means the guardianship of a
perfect human being over other human beings in various dimensions such as
personal and social, religious and worldly, outward and inward, intentions and
the hearts of people and the legislation and development of the world of existence

in order to lead them to the ultimate happiness of this world and the Hereafter.

The prerequisites for this position are: infallibility, inner purity, divine

knowledge, connection with the unseen world and a broad heart. The outcomes

!, Muhammad Ya’qub, FirlizAbadi, Al-Qamiis Al-Muhit, under the entry "Waliy", vol. 4, p. 404; Muhammad,
Sa’idi Mehr, Kalam Islami, vol. 2, p. 168.

2, Raghib Isfahani, Mu’jam Al-Mufradat al-faz Qur’an, p. 570.

3 . Muhammad Ya’qib, FirizAbadi, Al-Qamiis Al-Muhit, vol. 4, p. 404.

4. Ahmad ibn Muhammad Fayyiimi, al-Misbah al-Munir, p. 672.
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of these are the establishment of a proof and a witness upon the outward and
inward actions of every human being in this world and giving the testimony [on

their actions] in the Hereafter.

From the Shia point of view, a person can become the spiritual leader [i.e., an
Imam] of the Islamic community if he has an absolute divine authority or God
and His chosen servant [such as the Prophet or Imam] authorize him, otherwise,
he is a usurper. This is because, so far the most perfect candidate is present and

available, it is not yet the turn [for the leadership] of others’.

This definition comprises prominent features and broad concepts and it is
therefore considered as the best, comprehensive and complete definition of its
kind.

The Verse of Wilayah specifies all the manifestations of a "Waliyy" [i.e., a
guardian], but it does not explain the meaning of Wilayah [Guardianship], while
in order to understand the meaning of Wilayah, it is necessary to understand why
God, with special attention, has placed the Wilayah of Ali (peace be upon him)
alongside His Wilayah and that of the Prophet (peace be upon him and his family)
and with an emphatic expression "Innama", when Allah says:
ST oy ST 550 WA gy 0l 2T 1 s W01 ST, L)
"Your guardian is ;)nly Allah, His Apostle, a;1d the faithfl;I who maintain/the/prayer and give

the zakat while bowing down."

Paying an attention to the context of the verse is necessary and it helps to
understand the concept of Wilayah [Guardianship]. In the context of the verse,
God refers to the change in the state of the Islamic Ummah:

ol 31 o el s 510 i ¢ 0 LU s o e S LT Gl G

ke el Ay L e s Al SO 05 0 U ) o 3

L https://www.islamquest.net/fa/archive/question/fal156
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“O you who have faith! Should any of you desert his religion, Allah will soon bring a people
whom He loves and who love Him, [who will be] humble towards the faithful, stern towards
the faithless, waging jihad in the way of Allah, not fearing the blame of any blamer. That is

Allah’s grace, which He grants to whomever He wishes, and Allah is all-bounteous, all-

knowing.” (Qur’an 5: 54)

In this verse, Allah has informed us about the apostasy and the reversion of some
of the people to disbelief and the ineffectiveness of such a reversion to Islam. It
has also given information about the consolidation of religious values by another
group of people whose attribute is described as being loved by God. The
Messenger of Allah (peace be upon him and his household) introduced the
Persian people as a manifestation of this group of people: "It is narrated that the
Messenger of Allah (peace be upon him and his household) was asked about the
interpretation of this verse, and he placed his hand on the shoulder of Salman Al-
Farsi (The Persian) and said: "This man and his people". Thereafter he (PBUHH?)
added: "If the religion is hung to the chandeliers, the Persian people would have

obtained it2."

In this hadith, the Holy Prophet (PBUHH) informed about the future that there
would be a group of people from among the Persians who shall be very lenient
[in dealing] with the believers but very strict against the infidels, and these people

are a manifestation of this verse.

The apostates are also a group from among the Companions of the Prophet who
renounced Islam. Abu Hurayrah reported the Prophet of Islam (peace be upon
him and his household) to have said: "A group of my companions will come to
me on the Day of Resurrection, and they will be taken away from the Pool of

Kawthar, then I will say, ‘O my Lord, [they were] my companions, my

1. PBUHH: This abbreviation is used after the name of Prophet Muhammad and denotes “Peace be upon him and
his Household while PBUH used after the names of pure Prophet’s progeny and denotes “Peace be upon him/her”.
2. Ahmad Tha’alabi, Al-Kashf wa al-Bayan ‘an Tafsir al-Qur’an, vol. 4, p. 79.
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companions.” Then it will be said to me, “You do not know what they did after

youl."

This hadith is the actual interpretation of the verse, it introduces to the Islamic
Ummah a manifestation of those who reverted from the religion, and it recounts
their ugly and norm-breaking deeds after the death of the Holy Prophet (the
Mercy to the Worlds). In one hundred and eighty degrees, some people have

hastily reverted from Islam to disbelief and ignorance!

Two different reactions of the Companions are presented in this verse. Some
Companions will renounce Islam, while some others are genuine believers who
have no fear of the enemy, and it is this group that accepts the guardianship of
Allah, the Messenger of Allah, and the believers who give zakat while bowing. It
Is from this that the confederates of Allah [Hizbullah] are formed:
A 0 e B LT G . A A
Whoever takes for his guardians Allah, His Apostle and the faithful [should know that] the

confederates of Allah are indeed the victorious. (Qur’an 5: 56)

The existence of a community that is the confederates of Allah and its dominance
over everyone is the outcome of not reverting from the divine religion; being
loved by God, and accepting the three guardianships, which was stated in these
three verses of Surah Ma'idah (Qur’an 5: 54-56).

A Study of the "Verse of Guardianship' (Ayah of Wilayah)

The meaning of "Wilayah" in this verse is an authority, and other meanings such
as Imamate or Prophethood, etc., are specifically excluded because Imamate and

others are based on divine appointment.

The term "Waliyy" in the Verse of Wilayah means "a guardian”. The 'Verse of

Guardianship' indicates the bond between the guardian and the believing

L. lbid, vol. 4, p. 79.
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community and says that the community should not be without a guardian and be
left to its own fate. This tie is firmly connected to such an extent that it will never
break even in the Hereafter. This verse enjoins the believing community to follow
the absolute guardianship of the Commander of the Faithful, Hazrat Ali (PBUH?Y).
Imam Ali, just like Almighty Allah and the Holy Prophet (PBUHH), is the
guardian of the people, and this guardianship is trans-temporal and trans-spatial
as it is not restricted to a specific time and place. In order to understand the
concept of Wilayah [guardianship] and the manifestation of a Waliyy [a guardian],
it is necessary to interpret the verse of guardianship along with the next verse,
which says:
wlw\ o JURSARE |l ¥l s VIS s
Whoever takes for his guardians Allah, His Apostle and the faithful [should know that] the
confederates of Allah are indeed the victorious. (Qur’an 5: 56)

The very crucial interior points and exterior evidence of both two verses help a
lot to better understand the verse and bring the reader closer to the intention of
Allah. These two verses are among the verses that absolutely indicate the
guardianship of Imam Ali (PBUH) and give good news to the Islamic community
that the leader of this community is the one who gave Zakat while in the bowing
position. Numerous Sunni and Shia authentic narrations from dozens of the
Companions and the Followers [i.e., Tabi’un] have identified the person in
question as Ali ibn Abi Talib (peace be upon him). These two verses are the
clearest evidence of the leadership and imamate of the infallible Imams (peace be

upon them), especially Hazrat Ali (peace be upon him).

1. PBUH: This abbreviation is used after the name of any member of pure Prophet’s Household and it denotes
“Peace be upon him”.
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The Occasion of Revelation

There are numerous narrations and viewpoints in Sunni Qur’anic exegeses about
the circumstances surrounding the revelation of the "Verse of Wilayah', some of

those viewpoints are as follows:

Muhammad ibn Jarir al-Tabar1 (died: 310 AD) who is one of the famous Qur’anic
exegetes and historians mentioned five narrations with connected chains of

transmission to support this matter. For example, he quoted Mujahid to have said:
"Your guardian is only Allah, His Apostle, and the faithful who maintain the prayer and

give the zakat while bowing down'" was revealed in honour of Ali ibn Abi Talib when

he gave charity while in a bowing [ruku’] position®.

Ibn Abi Hatim (died: 327 AH), who is a well-known and reliable Sunni Qur’anic
exegete, narrated the following about the reason for the revelation of the verse
with a connected chain of transmission from Salma Ibn Kahil: Ali gave his ring

as charity while bowing in the prayer; this verse was therefore revealed: ""Your
guardian is only Allah, His Apostle, and the faithful who maintain the prayer and give

the zakat while bowing down2." And he mentioned thereafter three other narrations

in this regard.

Imam Fakhr Razi (died: 604 AH) has given three types of narrations about the
'Verse of Wilayah' in his Tafsir. He quoted the first narration from l1bn Abbas and
wrote: "’Ata narrates from Ibn Abbas that this verse was revealed about Ali ibn

Abi Talib3."

!, Muhammad ibn Jarir al-Tabari, Jami’ al-Bayan fi Tafsir al-Qur’an, vol. 4, p. 289.
2 Tbn Kathir, Tafsir al-Qur’an al-‘Azim, vol., 4, p. 1162.
3 Fakhr Razi, al-Tafsir al-Kabir, vol. 12, p. 383.
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The second narration was also from Abdullah ibn Salam who said: "When this
verse was revealed, I said: O Messenger of Allah: | saw Ali giving out his ring in

charity to the needy while bowing. Thus, we accept his guardianship!"?

Abdullah ibn Salam explicitly mentioned the acceptance of Imam Ali's
guardianship in this narration, with the expression "We" which indicates a group
of people. That is, ‘We, the Companions, accepted the guardianship of Ali and

considered him as our guardian’.

Fakhr Razi has narrated the third narration in a little more detail from Abu Dharr
Ghiffari, in which, in addition to the confirmation of the revelation of the verse
in honour of Imam Ali (peace be upon him), it also mentioned the inquiry of the
Prophet as he (PBUHH) witnessed the giving out of a ring to a needy and
immediately, he asked Allah about his successor and requested Allah to appoint
Ali as his minister just as he appointed Haran as the minister and deputy for
Moses. Allah also revealed the 'Verse of Wilayah' in response to such a request
from the Prophet (peace be upon him and his household): It was narrated on the
authority of Abu Dharr (may Allah be pleased with him) that he said: | prayed the
Noon Prayer with the Messenger of Allah (peace be upon him and his household)
on a day, and a needy asked for help in the mosque, but no one gave him anything.
Thus, he raised his hand to the sky and said: O Allah, bear witness that | asked
for help in the Prophet’s mosque but no one gave me anything and Ali (peace be
upon him) was on genuflection [ruku’] position, so he gestured to him with his
right little finger in which there was a ring in it, so the needy approached him and
took the ring in the presence of the Prophet (may peace be upon him and his
household), and he (PBUHH) said: “Oh Allah! My brother, Moses asked you,
saying: "My Lord! Open my breast for me" until ""And make him my associate in my

task?.™ Then You sent down a speaking Qur’an: ""We will strengthen your arm by

1 ibid.
2 Qur’an 20: 25-32.
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means of your brother, and invest both of you with such authority that they will not touch

youl. Oh Allah! I am Muhammad, Your Prophet and Your selected one, so
expand my heart for me, ease for me my affairs and appoint Ali as a minister from
among my family, with whom You will strengthen my back. Abu Dharr said: By
Allah, the Messenger of Allah did not complete this expression until Gabriel
descended and said: O Muhammad, recite: "Your guardian is only Allah, His
Apostle...2." Meanwhile, Nishabari has also mentioned the same content in his

Tafstre.

The Holy Prophet (peace be upon him and his household) used the guardianship
of Moses and Hariin (peace be upon them) as a basis to establish the guardianship
[Wilayah] of Ali. He used the eight verses of Qur’an 20 [Surah Taha] and recited
them:
« sl ol RS L;La:\ o l},;} Sl S5 | seii, S o suie a0, sl S ,_“) oo J e o, G
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"My Lord! Open my breast for me. Make my task easy for me. Remove the hitch from my

tongue. [So that] they may understand my speech. Appoint for me a minister from my family.
Hariin, my brother. Strengthen my back through him and make him my associate in my task*"

Thereafter, he presented his request and immediately the "Verse of Wilayah' was
revealed to the Messenger of Allah (peace be upon him and his household) by the
trust-worthy Gabriel, and in this way, it is understood that these eight verses are

also linked to the issue of guardianship [Wilayah].

In these verses, some of the characteristics of guardianship are mentioned which
include: the removal of great sufferings and the creation of ease under the shadow
of guardianship. The "Saint of Allah" such as the Prophet took up the divine

. Qur’an 28: 35.

. Fakhr Razi, al-Tafsir al-Kabir, vol. 12, p. 383.

. Hasan ibn Muhammad Qummi Nishabari, Tafsir Gharib al-Qur’an wa Ragha’ib al-Furgan, vol. 2, 605-606.
. Qur’an 20: 25-32.
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mission and provided hope and support for the religion of God. He is both an

advocate of monotheism and a breaker of the tyrant.

Allah commanded Prophet Moses (peace be upon him) to challenge the tyrant
[Pharaoh] of his time: "'Go to Pharaoh. He has indeed rebelled®.” He (peace be upon
him) asked Allah to appoint Hariin (peace be upon him) to assist him [in his
mission] and then recited the above-mentioned verses. Then this mission has been
assigned to the Prophet (PBUHH) and Ali, who must fight against the Pharaohs

of their time and free the 'Israelites’ of their time from the tyrannical system:
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"Allah is the wali of the faithful: He brings them out of darkness into light. As for the
faithless, their awliya are the fake deities, who drive them out of light into darkness. They
shall be the inmates of the Fire, and they will remain in it [forever]%."

Therefore, the concept of Wilayah is a continuous phenomenon that does not stop

and it plays a vital role in all places and times.

Tha’alabi, one of the Sunni Qur’anic exegetes, has narrated the same narration
but with a slight difference. He has narrated from Fakhr Razi who also reported
‘Ibadah ibn Rabi't thus: One day, Abdullah ibn Abbas was sitting next to Zamzam
and was narrating to the people the hadith of the Prophet, suddenly a man wearing
a turban and covering his face came near and every time Ibn Abbas quoted a
hadith from the Prophet (PBUHH), he also narrated another hadith from the
Prophet (PBUHH) with the expression "“The Messenger of Allah said."” Ibn Abbas
said: | beseech you by Allah, who are you? He removed the mask from his face
and exclaimed: O people! One who knows me knows me [quite well], but those

who do not know me, should know that | am Jundub ibn Junada al-Badri; Abu

1 Qur’an 20: 24.
2 Qur’an 2: 257.

27



Dharr Ghiffari. | heard from the Messenger of Allah (PBUHH) with my own ears,
and if | tell a lie, let both my ears be deaf, and | saw this process with my own
eyes, and if | tell a lie, let both my eyes be blind. The Prophet (PBUHH) said:
"Ali is the leader of the good ones and the killer of the disbelievers. Whoever
helps him will be helped and whoever abandons him will be abandoned. Then
Abu Dharr added: O people! One day | was praying with the Messenger of Allah
(PBUHH) in the mosque and a beggar entered the mosque and asked the people
for help, but no one gave him anything, he, therefore, raised his hand to the sky
and said: O Allah, be a witness that | asked for help in the mosque of Your
Messenger, but no one gave me anything. At that moment, Ali, who was in a
genuflecting (Ruku’) position, pointed with the little finger of his right hand. The
beggar went near and removed the ring from his hand. The Holy Prophet
(PBUHH) who was also praying saw this incident. When he finished the prayer,
he raised his head to the sky and said: O Allah, my brother Moses beseech You
to expand his breast and make things easy for him and untie the knot from his
tongue so that people can understand his speech. In addition, Moses also
requested that You appoint Hariin, who was his brother, as his minister and helper
and increase his strength through him and make him a partner in his mission. And
You answered his prayer and sent down a verse of the Qur'an concerning him:
""We will strengthen your arm by means of your brother, and invest both of you with such
authority that they will not touch you®." O Allah! I am Muhammad, Your Prophet
and chosen one, expand my chest and make things easy for me and appoint Ali
from my family as my minister so that through him, my back is strengthened.
Abu Dharr said: The prayer of the Prophet (peace and blessings of God be upon
him) had not yet finished when Gabriel came down and said to the Prophet
(PBUHH): Recite. The Prophet said: What should | recite? Then Gabriel said,

1 Qur’an 28: 35.
28



recite: ""Your guardian is only Allah, His Apostle, and the faithful who maintain the

prayer and give the zakat while bowing down'."

Suyitt mentioned eleven different narrations with different chains of transmission
from Imam Ali, Imam Bagir (2 hadiths), Ibn Abbas (4 hadiths), Salma Ibn Kabhil,
‘Ammar ibn Yasir, Mujahid, Sadi, ‘Utbah ibn Hakim and Abu Rafi’, according
to which it is mentioned that the "Verse of Wilayah' was revealed in honour of

Imam Ali (peace be upon him).

It is stated in the narration of ‘Ammar ibn Yasir that he said: One day, a beggar
stood in front of Ali, while he was in a genuflecting position (Ruku’) in prayer.
Thus, he removed his ring from his finger and gave it to the beggar. Thereafter,
he [the beggar] came to the Messenger of Allah (PBUHH) and narrated his story

to him. It did not take much time when this verse was revealed: "Your guardian is
only Allah, His Apostle, and the faithful who maintain the prayer and give the zakat while
bowing down.” The Messenger of Allah (PBUHH) recited the verse to his

Companions and then he said: Whoever | am his master, Ali is therefore his

master. Oh Allah, love whoever loves Ali, and hate whoever hates him?.

It can be found from this narration, that the Holy Prophet (PBUHH) explained
the same famous hadith of Ghadir during the revelation of the "Verse of Wilayah'.
The hadith was declared in Ghadir Khumm with greater diligence and amid one
hundred and twenty thousand companions who were just returning from Hajj. In
the 'Verse of Wilayah', the same guardianship which was mentioned in Ghadir is
explained. And the link between the 'Verse of Wilayah' and 'Ghadir Khumm'
becomes more obvious in this way. In addition, the joy of the Prophet (PBUHH)
and his pronouncement of Takbir after the revelation of the "Verse of Wilayah',
indicates the leadership of Imam Ali (peace be upon him), as the sentences
indicate: "The Messenger of Allah (PBUHH) said Takbir at that time he recited

!, Ahmad ibn Muhammad Tha’alabi, al-Kashf wa al-Bayan ‘an Tafsir al-Qur’an, vol. 4, p. 80.
2 Jalal al-Din Suyiitt, Al-Durr al-Manthiir ff Tafsir al-Ma’thiir, vol. 2, p. 294.
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""Whoever takes for his guardians Allah, His Apostle and the faithful [should know that]
the confederates of Allah are indeed the victorious™ and this is an indication on the

significance of this issue’.

The Messenger of Allah (PBUHH) also interpreted the next verse that, ‘whoever
accepts the guardianship of Ali (peace be upon him) is the confederates of Allah
(i.e., Hizbullah)'. The pronouncement of Takbir by the Prophet (PBUHH) during
the revelation of the verse indicates the greatness of guardianship of Ali (PBUH),
and this verse heralds the victory of Ali's party (PBUH) over all parties and
movements. It was here that the Messenger of Allah (PBUHH) after reciting the
verse: "Your guardian is only Allah™ said: ‘Praise be to Allah, Who has completed
His blessings on Ali and prepared them for him with His grace?. This expression
contains the meaning of the same "Verse of Perfection' that all the blessings are
hidden under the shadow of Wilayah and with this, no other blessings remain and

this is the grace that Allah gave to Ali (peace be upon him).

The Consensus of Sunni Qur’anic Exegetes and Scholars on the Manifestation of Waliyy
in the "Verse of Wilayah'

The consensus of the Shia Qur’anic exegetes is that the 'Verse of Wilayah' was
revealed in honour of Ali (peace be upon him) and none of them doubted this.
However, among the Sunni Qur’anic exegetes and scholars, some have
considered the revelation of the 'Verse of Guardianship' in honour of Imam Ali
(peace be upon him) and regarded it a consensual matter among Sunni Qur’anic

exegetes while some other Sunni scholars hold a contrary viewpoint.

Ibn ‘Atiyyah Andalast (died 546 AH) writes: "And it is unanimously agreed that
Ali ibn Abi Talib gave charity while he was in genuflection position (Ruku)®"

L ibid.
2 Jalal al-Din Suyiitt, Al-Durr al-Manthiir ff Tafsir al-Ma’thiir, vol. 2, p. 294.
3. Al-Mubharrar al-Wajiz fi Tafsir al-Kitab al-‘Aziz, vol. 2, p. 208.
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Nizam al-Din Nishabiiri (died 728 AH) said under the previous verse: "It is
unanimously agreed that the next verse was revealed in his honourl." He
attributed the view about the revelation of the "Verse of Wilayah' in honour of
Imam Ali to a majority of the Qur’anic exegetes. Then, he writes after a long
discussion: "And the truth is that if the authenticity of the narration is established,

the verse is a strong indication of the greatness of Ali, peace be upon him2."

In the Sunni most important book on beliefs, Qad1 ‘Adidu-Din Iji Ash'ari (died
756 AH) considered the revelation of this verse -based on the consensus of the
great scholars of Tafsir- to be in honour of Hazrat Ali (peace be upon him) and
he writes in this regard: "The great scholars of Tafsir unanimously agreed that the
intended person [in this verse] is Ali and there is a consensus of scholars on any
other person®." Based on the opinion of Iji, Imam Ali is the one who is intended
as someone who gave Zakat during the genuflecting [ruku’] position. Saying that,
there is a unanimous consensus among the Qur’anic exegetes on the issue, it
should also be said that there is a consensus among them that no other person is

intended in this verse except Ali (peace be upon him).

Mas’tad ibn ‘Umar Taftazani (died in 792 AH) also says: "It was revealed based
on the consensus of the Qur’anic exegetes in honour of Ali ibn Abi Talib while

he gave his ring to a beggar at genuflecting [ruku’] position in Salat*."

‘Alauddin Ali Ghoshcht (died 879 AH) writes: "Indeed the verse was revealed
based on a unanimous consensus of the Qur’anic exegetes in honour of Ali ibn
Abi Talib, when giving his ring to a needy while in a genuflecting (Ruk’u)

position®."

. Hasan ibn Muhammad Qumm1 Nishabiiri, Tafsir Ghara’ib al-Qur’an wa Ragha’ib al-Furgan, vol. 2, p. 605.
. ibid, p. 606.

. Abdul-Rahman ibn Ahmad Iji, Al-Mawagif i ‘Ilm al-Kalam, p. 405.

. Sa’adudin Taftazani, Sharh al-Maqasid, vol. 5, p. 270.

. Ali ibn Muhammad Ghoshchi, Sharh Tajrid al-‘Itigad, p. 368.
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Suyaitt (died 911 AH) brought some hadiths that prove the revelation of this verse
in honour of Hazrat Ali (peace be upon him), then he writes: "These are strong

pieces of evidence that strengthen one another"

Tha'alabi (died in 876 AH) considers this to be a unanimously agreed issue and
says: "And it was unanimously agreed [by the scholars] that Ali ibn Abi Talib
(peace be upon him) gave his ring while he was in a genuflecting (ruku’)

position?".
The Narrators of "Hadith of Wilayah'

Many Sunni Qur’anic exegetes, hadith scholars, historians and scholars have
considered the Commander of the Faithful, Hazrat Ali (peace be upon him) as the
reason for the revelation of the "Verse of Guardianship." A Sunni scholar, Hakim
Haskani (471 AH) quoted the narrations related to the "Verse of Guardianship' in
29 different ways®. The narrators of 'hadith Wilayah' can be divided into three
groups based on Sunni sources, and there are reliable individuals in each group,

some of whom are:

1) Members of the Prophet’s Household (Ahl al-Bayt): Imam Ali* (peace be upon
him) and Imam Bagqir® (peace be upon him);

2) The Companions: ‘Abdullah ibn Abbas; ‘Abdullah ibn Salam®, Abu Raf
Madani’; Ammar ibn Yasir®; Abu Dharr Ghiffari®; Anas ibn Malik'%; Jabir ibn
‘Abdullah!!; Migdad ibn Al-Asud?2.

. Jalal al-Din Suyti, Libab al-Nugqil F1 al-Bab al-Nuzil, pp. 117-118.

. Abdul-Rahman ibn Hamd Tha'alabi, Al-Jawahir al-Hisan Fi Tafsir al-Qur’an, vol. 1, p. 438.
. Hakim Haskani, Shawaid al-Tanzil Li-Qawa’id al-Tafdil, vol. 1, pp. 161-186.
. Hakim Haskani, Shawaid al-Tanzil Li-Qawa’id al-Tafdil, vol. 1, p. 175.

. ibid.

. Fakhr Razi, al-Tafsir al-Kabir, vol. 12, p. 28.

. Jalal al-Din Suyuti, al-Durr al-Manthdr, p. 106.

. ibid, Libab al-Nugqtil F1 al-Bab al-Nuzal, p. 117.

. Fakhr Razi, al-Tafsir al-Kabir, vol. 12, p. 28.

10 Hakim Haskani, Shawiid al-Tanzil Li-Qawa’id al-Tafdil, p. 165.

1 ibid, p. 174.

2 ibid, p. 177.
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3) The Followers (Tabi’tiin); Muhammad ibn Hanafiyah!; Salma ibn Kuhil?
‘Utbah ibn Abi Hakim?; Sudah*; Mujahid®; ‘Ata’®; and Abdul Malik ibn Jar?’
Makki.

The Interpretation of the Verse

In this verse, God Almighty, the Omnipotent has spoken about the system of
guardianship, which originated from monotheism, and the main source of
guardianship is the Holy Essence of the Lord. The orderliness in this world and

the Hereafter is based on the centrality of guardianship and absolute guardianship.

And God has such an authority in the world of possibility, and He gave this
authority to His Messenger and also gave it to a group that guarantees the survival
and implementation of religion. The main duty of this group is to maintain the
religion "maintain the prayer", which indicates such a principle, as the prayer is
the manifestation and the perfection of all servitude and "and give the zakat while
bowing down" also describes this guardian. He is the possessor of the authority of
the people, who pay full attention to God, and on the other hand, he is not
oblivious to God's creation but also pays full attention to their needs. Originally,
this guardian (Waliyy) neither did he neglect God nor His creatures, rather he paid
full attention to both of them. This state was his continuous and permanent one.
This guardian (Waliyy) fulfilled the rights of God and the rights of the servants at
the same time, and he had such a noble position that God, the Almighty also
introduced him as the guardian of the people alongside Himself and His
Messenger, and likewise, his obedience is obligatory for the people, just like the

obedience to God and the divine Messenger. From this verse, the role of the

. ibid, p. 167.

. Jalal al-Din Suyiiti, Libab al-Nuqul F1 al-Bab al-Nuzil, p. 117.

. Muhammad ibn Jarir Tabari, Jami’ al-Bayan F1 Tafsir al-Qur’an, vol. 4, p. 288.
. ibid

. ibid, p. 289.

. Hakim Haskani, Shawaid al-Tanzil Li-Qawa’id al-Tafdil, p. 168.

. ibid.
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guardianship [Wilayah] in the lives of the people can be understood better. It is
the role of guiding people towards monotheism and divine values and the role of

the guardian is to guide society:
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"Allah is the guardian (wali) of the faithful: He brings them out of darkness into light. As for
the faithless, their guardians (awliya) are the fake deities, who drive them out of light into

darkness!"

What is the meaning of the term guardian (Waliyy) in this verse? There is a
difference of opinion on this issue. The Shia Qur’anic exegetes have unanimously
considered the meaning of "Waliyy" as "the one who possesses an authority".
However, some scholars from among the Sunni Qur’anic exegetes interpreted it
to mean "a helper" and "a beloved?". The love of Imam Ali (peace be upon him)
Is made obligatory in the Qur'an. In the ‘Verse of Affection’, his love is presented

from God Almighty as a reward for the Prophetic mission and a right:
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"... Say, ‘I do not ask you any reward for it except the love of [my] relatives.” Whoever
performs a good deed, We shall enhance its goodness for him. Indeed Allah is all-forgiving,
all-appreciative®."

Many Sunni scholars consider the ‘Verse of Affection’ to be revealed in honor of
the members of the Prophet’s pure Household [Ahl al-Bayt], especially Hazrat
Ali, Lady Fatima, Hasan, and Husain, and they have narrated several narrations
about the love of the Ahl al-Bayt under the verse. The most famous of those
narrations is the narration of Ibn Abbas, who says: "When this verse [Say, ‘I do not

ask you any reward for it except the love of [my] relatives’] was revealed, They said:

1 Qur’an 2: 257.
2 Fakhr al-Razi, Tafsir al-Kabir, vol. 12, p. 384.
3 Qur’an 42: 23.
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O Messenger of God (peace be upon him and his family)! Who are your relatives

whose love is obligatory? He said: Ali, Fatima, and her two sons*".

It seems necessary to pay attention to this subtle point that in this narration the
Holy Prophet (PBUHH) responded by mentioning Ali and Fatima (peace be upon
them) and thereafter, he made use of the expression "her sons" in order to refer to
her children. The Holy Prophet (PBUHH) while introducing those whose love is
obligatory did not say "Ali, Fatima and their sons" because in this case, the love
of the other children of Imam Ali (peace be upon him) would also be obligatory,
while their love is not. The intention here was to formally introduce the children
of Fatima (peace be upon them) as the leaders of the religion. Therefore, the used
pronoun referred only to Hazrat Fatima (peace be upon her) and this made it clear
that only the children of that Holy Lady have the dignity of the leadership of the
Muslim Ummah and their love as religious leaders is obligatory, and they are the

possessors of the authority.

In some Sunni sources, it is stated that the Holy Prophet (peace be upon him and
his family) repeated the phrase "Ali, Fatima, and her children" three times? in
response to the people. This repetition is considered a way to draw the full
attention of the people towards the leadership of Ahl al-Bayt (peace be upon
them).

The narrations on the obligation of the love of Ahl al-Bayt, especially Imam Ali,

are reported from great narrators such as the Messenger of God (PBUHH)

1. Jamal al-Din Suyiiti, Al-Durr al-Manthiir, vol. 7, p. 348; Ibn Jawzi, Zad al-Masir fi ‘Ilm al-Tafsir , vol. 7, p.
117; Ibn Kathir, Tafsir al-Qur'an al-Azim, vol. 10, p. 3276; Mahmid ibn ‘Umar Zamakhshari, Al-Kashaf, vol. 3,
p. 402; Nizam al-Din Nayshabtri, Ghara’ib al-Qur'an Wa Ragha’ib al-Furqan, vol. 6, p. 74; Ahmad ibn
Muhammad Tha’alabi, Al-Kashf wa al-Bayan, vol. 8, p. 310; Fakhr al-Razi, Tafsir al-Kabir, vol. 27, p. 167;
Muhammad ibn Ahmad Qurtubi, al-Jami’ li-Ahkam al-Qur'an, vol. 16, p. 22; Ibn ‘Atiyah, al-Muharrar al-Wajiz
fi Tafsir al-Kitab al-‘Aziz, vol. 5, p. 34; Ali ibn Ahmad Wahidi, al-Wastt fi Tafsir al-Qur'an al-Majid, vol. 4, p.
52; ‘Umar ibn Muhammad Nasafi, Madarik al-Tanzil wa Haqa’iq al-Tawil, vol. 2, p. 510; Abu Hayyan Andals,
al--Bahr al-Muhit {1 Tafsir, vol. 7, p. 516; Qadi Muhammad Thana’ullah, Tafsir al-Mazhari, vol. 8, p. 318; Hakim
Haskani, Shawahid al-Tanzil li Qawa’id al-Tafdil, vol. 2, p. 130; Nasir al-Din Baydawi, Tafsir al- Baydawi, vol.
5, 28; Isma’il Qawanw1, Hashiyat al- Qawanwi, vol. 17, p 23.

2 Hakim Haskani, Shawahid al-Tanzil li Qawa’id al-Tafdil, vol. 2, p. 132.
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himself, his pure Household [Ahl al-Bayt] such as Imam Ali*, Imam Hasan?, and
Imam Zain al-Abidin® and likewise from the Companions and the Followers
(Tabi’tin) such as lIbn Abbas?*, Jabir®, ‘Abdullah ibn Mas’ud®, Saeed ibn Jubayr’,
Sudi®, ‘Umar lbn Shuaib?®, etc. also narrated it. The famous hadith of lbn Abbas
was given by Hakim Haskani (471 AH) in eight different ways and mentioned in
the book of Tafsir titled Shawaid al-Tanzil under the explanation of the ‘Verse of

Affection’.

Many Sunni Qur’anic exegetes and hadith scholars have included this hadith in
their books of Tafsir and hadith sources and have accepted it. For instance, Imam
Ahmad Ibn Hambal®, Ibn Abi Hatim!'!, Imam Tabarani*?>, Imam Wahidi®,
Haskan1'4, Ibn Maghazali'®, Zamakhshari'®, Ibn ‘Atiyah Andaliisi*’, Ibn Jawzi'é,
Fakhr al-Razi*®, Qurtubi®®, Nasafi?!, Nizam al-Din Nishabtri??, BaydawiZ,

Qunawi?*, and Alusi?® are among such scholars.

1. Mahmiid ibn Abdullah Aliisi, Roh al-Ma’ani, vol. 25, p. 29.

2 . Hakim Nishabiirl, al-Mustadrak ‘ala al-Sahihayn, vol. 3, p. 172; Shams al-Din Muhammad Sakhawi, Istijlaf
Irtiga’ al-Gharf, vol. 1, p. 331.

3 Muhammad ibn Jarir Tabari, Jami’ al-Bayan, vol. 13, p. 25; Mahmiid ibn Abdullah Aliis1, Riih al-Ma’ani, vol.
25, p. 29; Ibrahim Baqa’1, Nazm al-Durr fi Tanasib al-Ayat wa Suwar, vol. 6, p. 624.

4. 1bn Kathir, Tafsir al-Qur'an al-Azim, vol. 4, p. 122; Fakhr al-Razi, Tafsir al-Kabir, vol. 27, p. 167; Ibn ‘Atiyah,
al-Mubharrar al-Wajiz fi Tafsir al-Kitab al-Aziz, vol. 5, p. 34; Mahmud ibn ‘Umar Zamakhshari, Al-Kashaf, vol.
3, p. 402; Jamal al-Din Suyiti, Al-Durr al-Manthar, vol. 7, p. 348.

5. Abu Na’im Isfahani, Hilyat al-Awliya’ Wa Tabaqat al-Asfiya’, vol.3, p. 201.

6 . Hakim Haskani, Shawahid al-Tanzil li Qawa’id al-Tafdil, vol. 2, p. 131.

", Muhammad ibn ‘Imadi, Tafsir Abi al-Sa’tid, vol. 6, p. 16; Jamal al-Din Suyiiti, Al-Durr al-Manthir, vol. 7, p.
348.

8  Hakim Haskani, Shawahid al-Tanzil li Qawa’id al-Tafdil, vol. 2, p. 131.

9 Muhammad ibn Jarir Tabari, Jami’ al-Bayan, vol. 13, p. 25.

10 Ahmad ibn Hambal, Fada’il al-Sahabah, vol. 2, p. 669.

1 Ibn Kathir, Tafsir al-Qur'an al-Azim, vol. 10, p. 3276.

2 Sulayman ibn Ahmad Tabarani, al-Mu’jam al-Kabir, vol. 3, p. 47, hadith No. 2641.

13 Ali ibn Ahmad Wahidi, al-Wastt fI Tafsir al-Qur'an al-Majid, vol. 4, p. 52.

14 Hakim Haskani, Shawahid al-Tanzil li Qawa’id al-Tafdil, vol. 2, p. 130.

15 Managqib, p. 309.

16 Mahmiid ibn ‘Umar Zamakhshari, Al-Kashaf, vol. 3, p. 402;

17" Tbn ‘Atiyah Andaliisi, al-Muharrar al-Wajiz fi Tafsir al-Kitab al-‘Aziz, vol. 5, p. 34.

18 Ibn Jawzi, Zad al-Masir fi ‘Ilm al-Tafsir, vol. 7, p. 117.

19 Fakhr al-Razi, Tafsir al-Kabir, vol. 27, p. 167.

20 Muhammad ibn Ahmad Qurtubi, al-Jami’ li-Ahkam al-Qur'an, vol. 16, p. 22

2l ‘Umar ibn Muhammad Nasafi, Madarik al-Tanzil wa Haqa’iq al-Tawil, vol. 3, p. 253.

22 Nizam al-Din Nayshabiir, Ghara’ib al-Qur'an Wa Ragha’ib al-Furqan, vol. 6, p. 74.

23 Abdullah ibn ‘Umar Baydawi, Anwar al-Tanzil Wa asrar al-Tawil, vol. 5, p. 128.

24 Isma’il Qiinaw1, Hashiyat al- Qawanwi ‘ala Tafsir al-Imam al-Baydawi, vol. 17, p. 230.

%5 Mahmid ibn Abdullah Aliist, Riih al-Ma’ani, vol. 25, p. 29.
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Therefore, the '"Verse of Wilayah' discusses the absolute leadership of three
groups, and this guardianship [Wilayah] does not mean love. This is because, love
Is an internal emotion that brings along external obedience with it, but

guardianship [Wilayah] is beyond love.

Some scholars have considered the term Waliyy to mean 'helper', and with that, a
dispute will be resolved forever in this case, and that means beseeching Ali (peace
be upon him) for help. And the pronunciation of the expression "O Ali! Come to
my aid", in the case of accepting the term Waliyy to mean helper will therefore

be a Qur’anic order!

In the Holy Qur'an, the term Waliyy is used to mean “The Overseer” and “The
Possessor of Authority”. For instance, in verse 107 of Qur’an 2 [Surah al-
Bagarah], Almighty Allah says:

,,,,,,

Do you not know that to AIIah belongs the klngdom of the heavens and the earth? And
besides Allah, you do not have any guardian or helper.

Likewise, Almighty Allah is referred to as “Mawla” which means “The
Possessor of Authority” and “The Overseer” in some verses. It is used in verse

286 of the Qur’an 2 to mean “The Possessor of Authority™:

G e T Gl W il e il w4 U330 G G Wiss U
Our Lord! Do not lay upon us what we have no strength to bear! Excuse us, forgive us, and

be merciful to us! You are our Master

And it is used in verse 40 of Qur’an 8 [Surah al-Anfal] to mean “The Possessor
of Authority™:
,.A.J\‘_y, ;,;i\;,:s;.‘suz;m‘n JWsE

Then know that Allah is your master: an excellent master and an excellent helper.
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That was the reason why Ibn Mas’ad used to recite the verse "l PS\JJ L;Eg" as"uj

A S5

The available clues in the verse help a lot in specifying its actual meaning. In the
'Verse of Wilayah', the phrase "innama" is used to indicate three forms of
guardianship [Wilayah], and all three are mentioned in the same context, while
three manifestations are mentioned for the term "Waliyy": Allah; the Messenger
of God; and the believers who give zakat while in the bowing [ruku’] posture.
There are three manifestations of Wilayah, and the pronoun "kum™ in the verse
without any doubt refers to the Companions of the Prophet. Acceptance of
Wilayah of these three groups has an immediate effect, and that is, the formation
of the Confederates of Allah [Hizbullah] and overpowering the Confederates of
Satan. Of course, it is important to state that guardianship [Wilayah] of God is
intrinsic but the guardianship [Wilayah] of the Messenger of God and Imam Ali
Is a gift from God.

Imam Sadiq (peace be upon him) was reported to have said: God has treated His
Prophet (PBUHH) with His love and friendship [and He mentioned his morals
excellently when He said:] "And indeed you possess a great character.” Then he
delegated [the matter of religion] to that Prophet and He said: "Take whatever the
Apostle gives you, and refrain from whatever he forbids you.” And [in another verse]
He said: ""Whoever obeys the Apostle certainly obeys Allah.” The Messenger of God
also entrusted the matter of religion to Ali (peace be upon him) and considered
him a trustworthy person. So, you (Shiites) surrendered when the people denied

it. By God, we would like you to speak whenever we speak, and whenever we

! Ibn ‘Atiyah Andaliist, al-Muharrar al-Wajiz fi Tafsir al-Kitab al-Aziz, vol. 2, p. 208.
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keep silent, you should also keep silent. We are the mediators between you and

God. By God, God has not done well for anyone in opposition to our command?.

Kulayni quoted a narration from Imam Sadiq (peace be upon him) that his
Eminence said concerning the interpretation of the verse "4 &35 )" that it means
the ones having more authority and more right over you, your affairs, your souls
and your possessions are Allah, His Prophet and the believers, that is, Ali and the
Imams from among his children until the Day of Resurrection. Then God, the

Almighty describes them thus: "Those who maintain the prayer and give the zakat

while bowing down.?""

The meaning of "The believers" is Ali and his children, those who are the Imams
until the Day of Resurrection. Thus, whoever from among his descendants
reached the position of Imamate, shared this characteristic with him; that is, they

give charity while in the bowing position.

The meaning of Waliyy in this narration is beyond a beloved, helper and even a
community leader. Imam Sadiq (peace be upon him) has interpreted the verse in
this narration and used the term Wilayah in a very broad and deep sense. The
verse "Innama” means "the one having more authority over you, who has more
right over you and your affairs, lives and your property.” Thus, the term Waliyy
Is the one who has more authority over you, is more entitled to your affairs than
yourself, has more control over your lives than you do, and is more deserving
than you to control your property and daily transactions. The term Wilayah is
therefore an absolute right given by God to His Waliyy over the people's property
and their affairs, while man himself does not have such an authority.

There are numerous of evidence in Sunni narrations that show that the term

Wilayah means "having more authority". For instance, the hadith Mutawatir® of

1. Muhammad ibn Ya’qiib Kulayni, al-Kafi, vol. 1, p. 265.
2, ibid, vol. 1, p. 288.
3 . Mutawatir hadith means hadith with successive chains of narrators [Translator]
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Ghadir seriously emphasizes this meaning®. Zayd ibn Argam narrated that the
noble Prophet (PBUHH) addressed the people after the Farewell Pilgrimage at
Ghadir Khumm, thus: "O people! Indeed, | am leaving among you two things,
you will never go astray as long as you follow them: The Book of Allah and my
Household [Ahl al-Bayt]. Then he repeated three times: Do you know that | have
more authority over the believers than they themselves? They replied: "Yes." The

Messenger of God said: "Whoever I am his Master, Ali is also his Master. ..2"

According to this narration, the Messenger of Allah (peace be upon him and his
household) repeatedly emphasized three times to the Companions: "Am | not
more deserving to the lives of the believers than they are?" In continuation of this
narration, it is documented that the Holy Prophet (PBUHH) said: "Do you know
or do you not testify that | have more authority over every believer than himself?*"

And the same emphasis is also noted in several other narrations®.

Without any doubt, it is not possible to interpret the Arabic term "Awla” in these
narrations in a different meaning. The Holy Prophet (peace be upon him and his
household) intended the Imamate and the leadership of the Ummah, as well as
the right to manage the affairs of the people in all these narrations, and he sought
the people's testimony on this and he immediately announced the guardianship

[Wilayah] of Imam Ali® (peace be upon him).

Thus, Wilayah means authority over the peoples’ affairs, that is, an authority over
the lives, property, and dignity; an authority over the material and the spiritual

affairs of the people; an authority over the affairs of this world and the hereafter;

! Muhammad ibn Ja’far Kitani, Nazm al-Mutanathir Min al-Hadith al-Mutawatir, p. 194.

2, Hakim Nishabiri, Al-Mustadrak ‘ala Sahihayn, vol. 3, p. 110.

3, Nir al-Din Haythami, Majma’ al-Zawa’id Wa Manba’ al-Qawa’id, vol. 9, p. 130.

4, Ibn Kathir, al-Bidayah Wa al-Nihayah, vol. 5, p. 228; Abu Abdullah, Ahmad ibn Hambal, al-Masnad, vol. 5, p.
347; AbdulRahman Mubarakfuri, Tuhfat al-Ahwadhi bi Sharh Jami’ al-Tirmidhi, vol. 10, p. 127.

5. Abdullah Ibn Abi Shaybah, al-Musannaf, vol. 7, p. 495; Ahmad ibn A’rabi, Kitab al-Mu’jam, vol. 1, p. 139;
Ahmad ibn Abi Bakr Kinani, Zawa’id ibn Ma3jah ‘ala al-Kutub al-Khamsah, p. 45; Muhammad Rashid Rida,
Tafsir al-Manar, vol. 6, p. 383; Ali ibn Balban, Sahth Haban, vol. 15, p. 376; ‘Amr ibn ‘Asim Dahhak, Kitab Abi
Ba’li, vol. 1, p. 429; Nir al-Din Haythami, Mawarid al-Zam’an, p. 543; Muhammad ibn Ahmad Dhahabi,
Tadhkirat al-Hifaz, vol. 1, p. 10.
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an authority over the apparent and hidden affairs of the people; an authority over
the significant and insignificant affairs of the people. It is the Waliyy who has
such right over the people and Allah has given this special medal to the Holy
Prophet (PBUHH) and Imam Ali (PBUH).

The connection between the "Verse of Wilayah' and the
Event of Ghadir

The “Verse of Wilayah’ has a close connection with the event of Ghadir Khumm,
because the guardianship [Wilayah] mentioned in this verse is the same as the
guardianship [Wilayah] and the Waliyy discussed in Ghadir Khumm. Based on
the narrations of the two schools of thought [the Shia and the Sunni], Almighty
Allah announced the guardianship [Wilayah] of Himself, His Messenger and that
of Ali ibn Abi Talib. And it was now the turn of the Messenger of God (PBUHH)
to announce the guardianship [Wilayah] of Imam Ali to the people because the
interpretation and explanation of the Qur'an is the responsibility of the Holy
Prophet (PBUHH):

o5 K palals ) U5 G W 2 50 ) T

"We have sent down the reminder to you so that you may clarify for the people that which has

been sent down to them, so that they may reflect!."

There are many narrations in the Shia sources in which the Holy Prophet
(PBUHH) interpreted the ‘Verse of Wilayah; and among these are the narrations
of Ghadir Khumm, where the Holy Prophet (PBUHH) was commissioned to
convey the same guardianship [Wilayah] mentioned in the verse. Abu Ja'far
Kulayni, with a sound chain of transmission on the authority of Zurarah; Fudayl
ibn Yassar, Bukayr ibn A'yan, Muhammad Muslim, Burayd ibn Mu’awiyah and
Abi Jartd, [all of them] narrated from Imam Baqir (PBUH) that he said that God

1 Qur’an 16: 44.
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ordered His Prophet to convey the Wilayah of Ali and revealed to him the
following:
0T, 080 B 550 B Gl e T T, W0 W3S, )
"Your guardian is only Allah, His Apostle, and the faithful who maintain the prayer and give
the zakat while bowing down?.”

With this explanation, God has made the guardianship [Wilayah] of the possessor
of authority obligatory but they did not know what this Wilayah meant.
Therefore, God ordered Prophet Muhammad (PBUHH) to explain the meaning
of Wilayah to them, just as he explained the ritual prayer, Zakat, fasting, and Hajj.
When this command arrived, the Prophet was saddened and worried that the
people would revert from their religion and deny him. With such longing, the
noble Prophet (PBUHH) turned to his Lord and asked for a solution. Thus, God

revealed the following verse in this regard:
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"O Apostle! Communicate that which has been sent down to you from your Lord, and if you

do not, you will not have communicated His message, and Allah shall protect you from the

people. Indeed Allah does not guide the faithless lot."

Thereafter, the Prophet (PBUHH) based on the divine commandment, announced
and declared the Wilayah of Ali on the day of Ghadir Khumm and he ordered
those present to communicate the message to those who were absent®. Narrations
with the same meaning have also been reported from Imam Ali*, Imam Bagqir®

and Imam Hadi®.

. Qur’an 5: 55.
. Qur’an 5: 67.
Muhammad ibn Ya’qub Kulayni, al-Kaff, vol. 2, p. 398, Hadith No. 4.
. Abu al-Abbas ibn ‘Uqdah, Kitab al- Wilayah, pp. 198-199.
. Hakim Haskani, Shawahid al-Tanzil 1i Qawa’id al-Tafdil, p. 191.
. Ahmad ‘Ali Tabarsi, al-Ihtijaj, vol. 2, p. 450.
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The vital point of this discussion is that at Ghadir Khumm, the leadership of Imam
Ali (PBUH) was announced as the Saint of God [Waliyy Allah], and according to
the interconnectivity of the position of guardianship [Wilayah] between God, the
Prophet (PBUH) and Imam Ali, it can be concluded that this guardianship is more
Important than the Prophethood, Caliphate and even the Imamate. This is because
all three of these positions are nominated from one side, that is, from God, Who

Is the [absolute] Master but the Prophet, Caliph or Imam are not.

Therefore, it is clear from this verse that guardianship [Wilayah] is different from
an appointed office. For the Messenger of God (PBUHH), this guardianship is
higher than Prophethood, because Prophethood is related to the guidance of the
society, but absolute guardianship is the authority over the existence and lives of
the people and the authority in the world of the angels and kingdoms. We can
therefore consider guardianship [Wilayah] to mean an "authority" and the
characteristic features of this kind of authority are influence in the creation and
the creatures, the possession and the kingdom, the world and the Hereafter, and
even the Paradise and the Hell, and this authority is found in the world systems.
There are examples of this authority in the Qur'an and the hadiths. The hadiths
related to Kawthar, the scale, the path, the division of Paradise and Hell, the
People of Araf etc., are an indication pointing to this Wilayah. The important
point is that the people accepted the Prophethood of God's Apostle but not his
guardianship [Wilayah] as they often disobeyed the orders of the Messenger of
God (PBUHH).

In Ghadir Khumm, the issue of the Caliphate was never raised in any other
narration, rather, it was a more important issue [that is, the conveyance of the
Wilayah, which means the possession of more authority] that was discussed. The

same concept and understanding can be found in some Sunni narrations.
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A Sunni Qur’anic exegete; Mazhari, narrated from Bara ibn 'Azib and Zayd ibn
Argam thus: When the Messenger of God (peace be upon him and his family)
reached Ghadir Khumm, he took Ali by the hand and said: “Do you not know that
I have more right over the believers than themselves?” They said: “Yes.” He said:
“Do you not know that I have more right over every believer than himself?” They
said: “Yes.” He therefore said, O Allah! Whoever I am his master; Ali is also his
master. O Allah! Love whoever loves him and be hostile to whoever is hostile to
him. Thereafter, Umar met him, and he said to him, “Congratulations, O son of

Abi Talib! You have become the master of every believing man and woman.!”

This is an indication that the Arabic term Mawla means the one having more
authority. Similarly, the congratulatory message by ‘Umar indicates that the issue
IS more important than just love and support while the term “Awla” is derived

from “Waliyy” and means the one having more rights and closer?:

O A NS AN
"The Prophet is closer to the faithful than their own souls®"

One of the instances when the Holy Prophet (PHUHH) established his Qur’anic
guardianship in honour of Imam Ali was during the Yemen expedition when
some Companions such as Burayd complained of Ali to the Prophet (PBUHH)
while the latter was so much displeased to the extent that his face changed and
henceforth said: “O Burayd! Am I not having more over the believers than
themselves?” Burayd Said, “Yes, O Messenger of Allah.” Then he (PBUHH)

said: “Whoever I am his master, this Ali is also his master.*”

The Messenger of God (peace be upon him) also pointed the scope of the

guardianship [Wilayah] of Imam Ali to his Companions in which Imam Ali

. Thana’ Allah Pani Pati, al-Tafsir al- Mazhari, vol. 3, p. 134.
. Fakhr al-Din Turayhi, Majma’ al-Bahrayn, vol. 1, p. 455.

. Qur’an 33:6.

. Jalal al- Din Suyuti, Durr al-Manthiir, vol. 5, p. 182.
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(PBUH) just like the Holy Prophet possessed an absolute authority over the

people. The Qur'an mention the Prophet’s scope of guardianship thus:
Gl s il G0 G T 3 i U5 s Lt (3 Sy o e U0
But no, by your Lord! They will not believe until they make you a judge in their

disputes, then do not find within their hearts any dissent to your verdict and

submit in full submission?.

A person who has even the slightest doubt in his heart about the commands and
actions of the Prophet of God (PBUHH) is not a Muslim and has not gained
anything from faith. Therefore, the Qur'an conveys such news to the Messenger
of God (PBUHH) with an oath. The same is true about Imam Ali (PBUH),
because his authority over some matters was not understandable to some
companions, and for this reason, they complained about him to the Prophet. The
Messenger of God (PBUHH) in such a situation introduced the domain and
authority of Ali, to which based on it, he is in charge of all the affairs of the people
just like the Messenger of God (PBUHH). Sometimes a person cannot take
possession of his own property or is not allowed to inflict harm on it, but any
form of possession over the people's lives, property, and honor is allowed for the
Messenger of God (PBUHH) and Imam Ali (PBUH). But the authority of man

over himself is not absolute, rather, it is limited and restricted.

There is much evidence found in the Sunni traditions in which according to them,
the term "Wilayah" means "possession of authority" and one of the manifestations
of "Waliyy" is the issue of leadership. Imam Tabarani narrates from ‘Ammar ibn
Yasir, who was reported saying: After the revelation of the verse: "Your guardian
is only Allah, His Apostle..” the Messenger of God (PBUHH) recited it and

1. Qur'an 4: 65.
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thereafter said: "Whoever | am his Master, Ali is also his Master. O Allah! Love

whoever loves him and be hostile to whoever is hostile to him."

From this, the connection between Ghadir with the issue of Wilayah will be
understood. It is not only leadership that is explained in Wilayah, rather
leadership is one of its dimensions. The issue of governance is also one of the

social affairs of the leader [Waliyy].

Hadith of Ghadir points to absolute guardianship [Wilayah] of the Commander
of the Faithful (PBUH) concerning the Islamic society. Also in the Qur'an, one of
the meanings of the term "Mawla" is "Waliyy" [that is, a master] such as ""Then
[know that] Allah is indeed his guardian2" The term "Mawla" in the Hadith

"Whoever | am his Mawla..." also means a master.

Numerous Sunni scholars considered hadith of Ghadir as a narration with a
successive chain of transmission (i.e. Mutawatir) and among whom were
Muhammad ibn Kitani®, Isma'il 'Ajlint*, Ahmad Dhahabr®, Abdul-Ra'uf
Manaw1®, Ali ibn Sultan Qar1’, Hasan Shaqaf® and Tahir al-Qadirt®.

The Guardianship of Imam Ali (PBUH) during the
Prophet's Era
The content of the 'Verse of Wilayah' and Hadith Mutawatir'® of Ghadir is that

Ali (PBUH) is also a guardian [Waliyy] and a proof of God over the people during
the lifetime of the Prophet (PBUHH) and his guardianship [Wilayah] is not

! . Sulayman ibn Ahmad Tabarani, al-Mu’jam al-Awsat, vol. 6, p. 218; Ibrahim ibn Muhammad Juwayni,
Fara’id al-SSimtayn, vol. 1, p. 194; Nur al-Din Haythami, Majma’ al-Zawa’id, vol. 8, p. 17.

2 Qur’an 66: 4.

. Refer to: Muhammad ibn Ja’far Kitani, Nazm al-Mutanathir Min al-Hadith al-Mutawatir, p. 194.
. Refer to: Isma’il ibn Muhammad 'Ajltni, Kashf al-Khifa’, vol. 8, p. 335.

. Refer to: Muhammad ibn Ahmad Dhahabi, Sir a’lama al-nubala, vol. 8, p. 335.

. Refer to: Muhammad Abdul-Ra'uf Manawi, Al-Taysir bi-Sharh al-Jami’ al-Saghir, vol. 2, p. 442.
. Refer to: Ibn Hajar ‘Askalani, Mirqat al-Mafatih, vol. 5, p. 568.

. Refer to: ‘Abdullah ibn Muhammad Ghamari Hassani, Argham al-Mubtadi’, p. 58.

. Refer to: Muhammad Tahir al-QadirT, Al-Sayf al-Jaliyy ‘ala munkir Wilayah, p. 7.

10 Hadith Mutawatir is the hadith with a successive chain of transmission.
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limited to a specific time, but it is also effective during the era of the Holy Prophet
(PBUHH).

The verse was revealed in the presence of the Holy Prophet (PBUHH) and he
informed the people that Hazrat Ali, just like God and the Prophet, is the guardian
[Waliyy] of the people and not that he will enjoy such a right after the death of
the Prophet (PBUHH). Because Ali (PBUH) has been presented to the masses
from the first day of the Prophetic declaration of his Prophethood as the Prophet's
executor, brother, heir, minister and caliph, and was known among the Quraysh
with these titles, his obedience was therefore made obligatory from the very

beginning of the Prophethood.

The famous Sunni Qur’anic exegete and historian, Ibn Jarir al-Tabari, has
narrated this fateful event in his book that the Prophet (PBUHH) on the third day
of his message began to address the Quraysh after they had finished their meal
and he said: "O children of Abd al-Muttalib, by God, | do not know of any youth
among the Arabs who came to his people with something better than what | have
brought to you. Indeed, | have come to you with the goodness of this world and
the Hereafter. And God, the Most High, has commanded me to invite you. Which
of you will help me in this task so that he will become my brother, my will
executor, and my successor among you? The people remained silent, and even
though | was younger than them, and even among the young, there was no one
whose eyes were waterier, his belly was bigger, and his legs were thinner than
mine, and | said, O Prophet of God, | will be your supporter and he held my neck
and said, “This is my brother, my will executor, and my successor among you, SO
listen to him and obey him.” Then the people stood up laughing and said to Abu

Talib, “You have been commanded to listen and your son'."

! Muhammad Jarir al-Tabari, Tarikh Tabari, vol. 2, p. 63.
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Bahrani [in his version of the narration] also mentioned the phrase "My minister"
and in some narrations, the term "My heir?" is used. Some other Sunni and Shia
scholars such as Ibn Abi Hatim?, Tabars1*, Baghaw1® and Qiimmi® have narrated
a narration with a slight difference to that of Tabari. The narrations of this kind
have implied the designation of the successor of the Prophet (PBUHH) on that
day that the Holy Prophet (PBUHH) chose Imam Ali (PBUH) as his brother, heir,
will executor, minister and caliph. That is, the Messenger of God (PBUHH) gave
five very important posts to Hazrat Ali (PBUH) on that day. Such narrations have
also been reported from Imam Ali’, Abu Rafi*®, Bara' ibn 'Azib®, Ibn Abbas'?, and
Rabt'ah ibn Najid!*. Thus, Imam Ali (PBUH) has been someone whose obedience
Is obligatory from the very beginning of the Prophetic mission of the Messenger
of God (PBUHH).

A very interesting point in this narration is the sentence: "Listen to him and obey
him", that is, the leadership of Ali was raised in the same meeting where the
prophethood was declared. The Prophet (PBUHH) ordered all the people present
in the assembly to listen to the speech of Ali and obey him. How could obedience
to the Prophet be synonymous with the obedience to Ali? If Ali (PBUH) did not
have the right to rule over the people, why was his obedience obligatory on the
people? The Prophet (PBUHH) as well as other Companions were alive then, but
it was only the obedience to Ali that was made obligatory from among them. The
main reason for such an obligation is that he [i.e. Ali] is the leader of the

community and ‘someone chosen by God’, and no other reason.

Hashim ibn Sulaiman Bahrani, Al-Burhan fi Tafsir al-Qur’an, vol. 4, p. 187.
Muhammad Hussain Tabatabai, Al-Mizan fi Tafsir al-Qur’an, vol. 15, p. 336.

Refer to: Ibn Kathir, Tafstr al-Qur’an al-‘Azim, vol. 9, p. 2827.

Refer to: Fadl ibn Hasan, Tabarsi, Majma’ Bayan T Tafsir al- Qur'an, vol. 7, p. 356.
Refer to: Hussein Ibn Mas‘tid Baghawi, Mu‘alim Al-Tanzil {1 Tafsir al-Qur'an, vol. 3, p. 400.
‘Ali ibn Ibrahim Qummi, Tafsir Qummi, vol. 2, p. 124.

Muhammad Jarir al-Tabari, Tarikh Tabari, vol. 2, p. 63

Fadl ibn Hasan, Tabarsi, Majma’ Bayan f1 Tafsir al- Qur'an, vol. 7, p. 323.

. Ahmad ibn Ibrahim Tha'alabi, Al-Kashf wa al-Bayan, vol. 7, p. 182.

10, Ton Athir, Al-Kamil fi Tarikh, vol. 2, p. 63.

11 Tbn Jabir, Nah;j al-Iman, p. 236.
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The 'Verse of Wilayah' was revealed after the story of giving a ring to a needy
while in bowing position [ruku’] of the prayer, an action performed only by just
a single person. It seems that the giving of Zakat by Imam Ali (PBUH) in the
bowing position was only a pretext for God to announce the guardianship of
Imam Ali (PBUH). Thus, the verbal tenses used in the verse are in the plural form
and present tense instead of the singular form and past tense. Whereas based on
the Arabic syntactical rule, a singular pronoun and past tense should be used,

because the action was done by one person in the past.

And if an incident happened in the past but someone reports it using the present
tense format, it will be considered a lie and he has the right to legally deal with
the person. This story happened in the past while its narrator is God and the
information must also be given exactly how it happened, otherwise, it is false
news. If the issues of the leadership of Ali and his guiding role to the people are
not mentioned, without a doubt, the case would have been like this, but it is the
opposite in this case. That is, the giving of Zakat happened in the past, but the
verse gives the report using the future tense. The clause “Yugimina” [i.e.,
maintain] conveys that the group [i.e., "The believers"] will continue to observe
servitude to God, the religious values shall be preserved in the society by such a
group and the society shall be revived. The clause "Yu'tizna" [i.e., give] connects
this group with the deprived society. The term "Raqi'una" [i.e., bowing down]
indicates the submission of this group to divine commandments in all situations,

that is, a total submission.

In principle, the task of this group is the leadership of the people and the
management of the society based on monotheism, and this is a continuous
practice. These pronouns show the unbreakable bond of this group with the
Creator and the creation and the best planning in the management of physical,
spiritual, religious and worldly affairs. Giving the Zakat while in the bowing

position shows the extraordinary ability of this group, such that they do not forget

49



their role and duty in such a sensitive situation but also perform it in the best way
that is more pleasing to God! Such an individual deserves the position of divine

guardianship.

The 'Verse of Wilayah' has formalized the absolute authority and the right of
Imam Ali’s authority over the whole existence. And as long as the Qur'an exists,
Ali's authority over the existence will be mentioned, and this authority is not only
limited to the right to rule but also covers the lives, property and entire affairs of
the people. Imam Ali (PBUH) has more rights and authority over all the affairs
of the people than the people themselves. The next verses also emphasize the
essence of guardianship (Wilayah) and recount the effects of accepting it and the
consequences of its rejection. These verses encourage the Muslim community to
accept the guardianship [Wilayah], warn them of its rejection, and give some
insight into the society in this regard. Because of this, the responsibility of the
Muslim society becomes heavier concerning the issue of guardianship [Wilayah)].

This issue shall be discussed in detail in the next chapter, God willing.
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Chapter 2

The Revealed Verses on Wilayah Before Ghadir Khumm

Introduction

In some sources of the two schools of thought [Sunni and Shia], we shall point to
some verses that were revealed before the proclamation of the guardianship
[Wilayah] of Imam Ali (peace be upon him) in Ghadir Khumm. Some of the
hadiths have come in a general form and greatly emphasized the issue of

guardianship. In continuation, we shall examine these verses in a few discourses:

No. 1. The "Verse of Forsaking' [Ayah of Tarik]

Some scholars of the two schools of thought considered the "Verse of Forsaking',
which was revealed before the proclamation of the guardianship [Wilayah] in
Ghadir Khumm to have focused on the guardianship of Imam Ali (peace be upon

51



him). The upset of the Holy Prophet (peace be upon him and his household) is

discussed in the verse:
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[Look out] lest you should disregard aught of what has been revealed to you, and be upset

because they say, ‘Why has not a treasure has been sent down to him, or [why does] not an

angel accompany him?’ You are only a warner, and Allah watches over all things®.

The Occasion of Revelation

Most of the Shia traditions and some of those of the Sunni have considered the
Wilayah of Imam Ali (peace be upon him) as the reason for the revelation of this
verse. In Tafsir Nemuneh, two occasions of revelation have been mentioned for
this verse and both of them have been authenticated. First of all, [it is reported
that] a group of leaders of the Meccan infidels went to the Prophet (PBUHH) and
said: If you are really truthful that you are an Apostle of God, then turn the
mountains of Mecca into gold for us or bring angels to confirm your prophethood.
Thus, the above verses were revealed in response to them. He also mentioned the
narration of Ammar ibn Suwayd from Imam Sadig (PBUH) as the second

occasion of the revelation, in which the leadership of Ali is discussed?.

Huwayzi mentioned Ammar ibn Suwayd who quoted the interpretation of the
verse from Imam Sadiq (PBUH): *'[Look out] lest you should disregard aught of what
has been revealed to you, and be upset because they say, ‘Why has not a treasure has been
sent down to him, or [why does] not an angel accompany him?" When the Holy Prophet
(PBUHH) arrived in the land of "Qaddid", he said to Ali: "O Ali, | asked my God
to create a brotherhood between you and me, and He did so, and | asked my God
to make you my successor, and He did so. Thus, two people from among the

Quraysh said: By God, a measure of dates in a rotten musk is more lovely to us

1 Qur’an 11:6.
2, Nasir Makarim Shirazi, Tafsir Nemuneh, vol. 9, p. 37.
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than what Muhammad asked from his God. Why didn't Muhammad ask God for
a property that would help him against his enemy or a treasure that would make
him rich? And by God, he [Muhammad] did not pray to God for anything; right
or wrong except that He answered him, and God Almighty therefore revealed this

versel,

It seems that this is the statement of the deniers of guardianship [Wilayah], and
in response to them, God also expressed the state of mind of the Messenger of

God (PBUHH) on how much he had suffered for not accepting this issue.

Jabir ibn Argam has reported a more detailed narration about the occasion of the
revelation of this verse from his brother Zayd ibn Argam; as the Sunni Qur’anic
exegete; Hakim Haskani and a Shia Qur’anic exegete; ‘Ayyashi who narrated
Zayd ibn Argam to have said: Indeed Gabriel, the trust-worthy Spirit, descended
upon the Messenger of God (peace be upon him and his household) on the
afternoon of Arafat about the guardianship of Ali ibn Abi Talib at Mount Arafat
and he (PBUHH) was distressed with that for the fear of disbelieving him by the
immoral and hypocritical people. Therefore, he (PBUHH) called a group of
people, of whom | was there, and consulted them about the matter, but we did not
know what to say in that regard and the Prophet (PBUHH) cried. Gabriel said to
him: “O Muhammad! Are you afraid to deliver the commandment of God?” He
said: No, Gabriel, but my Lord knows quite well what | have encountered from
the Quraysh, as they did not acknowledge my prophethood until He ordered me
to fight them and | was assisted by the Heavenly army and | had victory over
them. Then how will they acknowledge the guardianship of Ali after me? Gabriel

went to Heaven and thereafter revealed to him: “It may be that you disregard what

has been revealed to you, and be upset...2”

L. Abdul Ali ibn Jum’ah Ariis1 Huwayzi, Tafsir Nar al-Thagalayn, vol. 2, p. 343.
2, Hakim Haskani, Shawa’id al-Tanzil li-Qawa’id al-Tafdil, vol. 1, p. 356; ‘Ayyashi, Kitab al-Tafsir, vol. 2, p.
141.
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The Interpretation of the Verse

Qur’anic verses have two dimensions, exoteric and esoteric. The interpretation
[Tafsir] of the verses is related to the exoteric meaning of the Qur'an while the
allegorical interpretation [Ta’wil] of the verses is related to its esoteric meaning.
From the exoteric dimension of this verse and its interior clues, it is obvious that
it is about stubborn people. The exoteric dimension of the verse quotes the
sayings of the polytheists and the stubborn people whose vision has been blinded
by the issue of material wealth and they have degraded the greatness of status of
prophethood in such a manner that enormous wealth is considered the criterion
for the truthfulness of the prophethood. Such people attached the attainment of
spiritual values and perfection to some strange things, such as the descent of the

angels or treasures from Heaven.

The question that is raised now is, ‘Why did the Holy Prophet become so upset
that he could not withstand hearing such speeches from the opponents?’ This is
because, the Prophet laboured for twenty-three years and after enduring many
sufferings, he saw that people's awareness was not yet dynamic and that they had
lowered the high position of man even to that of an angel, and the positions of
prophethood and guardianship [Wilayah] are still being measured with material
things and have been relegated. This caused the biggest heartache, such that the
Prophet of God (PBUHH) cried because, after twenty-three years, they still had
not accepted the prophethood while some had accepted it out of fear of the sword.
Thus, was it possible for them to accept the guardianship [Wilayah] of Ali without
any reaction? In light of this, the philosophy of the sentence “It may be that you
disregard ...” is also clear that the phrase ""maybe' can also be used in the form
of interrogation but rhetorical questioning is more compatible with it in this
regard because according to some hadiths, this verse was revealed after the
weeping of the Messenger of God (PBUHH). God therefore asks His Prophet,

will you not announce this matter because of the rejection by the opponents?
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Thereafter, He says that you only have to convey the message, its acceptance or

rejection by the people is a separate issue that has nothing to do with you: "You

are only a warner and Allah watches over all things®."

Such God's communication with the Prophet (PBUHH) in this manner does not
mean that he did not want to deliver the divine message to the audience; rather, it

indicates the importance of the issue that must be delivered.

In addition, the phrase "maybe™ in this verse does not indicate doubt because
Almighty God and the Holy Prophet (PBUHH) are above such an impression.
This mode of expression is to attract the attention of the listeners and convey the
message that guardianship [Wilayah] is not a trivial matter. The fear of the
Prophet on the rejection and open hostility of the hypocrites is clearly indicated
in the verse "And Allah shall protect you from the people?". One of the purposes of
such addresses is to draw people's attention to the importance of the issue, and
this issue is also mentioned in other verses. For instance, the verses ""Perhaps you
will Kill yourself with grief because they do not believe" and " Then maybe you will kill
yourself with grief, sorrowing after them, if they do not believe in this announcement*'
convey the utmost love of the Prophet, as he has too much compassion for people,
and he also has a kin interest for people to believe: " There has certainly come to you
an apostle from among yourselves. Grievous to him is your distress; he has deep concern
for you, and is most kind and merciful to the faithful>. This verse even uses two
attributes (i.e., Most kind, Merciful) for the Prophet which are among the divine

attributes.

.Qur’an 13: 7.
. Qur’an 5: 67.
. Qur’an 26: 3.
. Qur’an 18: 6.
. Qur’an 9: 128.
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Some Qur’anic exegetes have considered the phrase ""maybe™ in the verse: "It may
be that you disregard..." to be a rhetorical question®. Rhetorical questioning is used
for prohibition or negation?, and it gives more emphasis when communicating a
verdict. The sentence therefore means that, are you abandoning the cursing of
their idols, as they have requested you? And it places more emphasis on the issue

of its deliverance3."

The lexicographers have given several meanings for the phrase ""maybe’* which

include:

1. Hope and expectation: Some have said that the phrase ""maybe" includes the
hope for the occurrence of a pleasant thing and the fear against the occurrence of
an unpleasant one;

2. Justification: A group of lexicographers such as Akhfash and Kisa’i have
considered it to mean certainty;

3. Interrogation: This is the opinion of Kufan grammarians®.

If the phrase ""maybe' is used in human speeches, its meaning is obvious,
because humans are unaware of the future and may use it wherever they want.
However, its usage in the statements of God Who knows the hidden and the
manifest means what? In other words, even though God knew that His Prophet
would harm himself or not because the people did not believe in him, why did He
say: ""Perhaps you will kill yourself with grief because they do not believe.>* There are

several responses to this question:

1. The phrase "maybe’ is used in many cases to present justification. For

example, the Qur'an says: ""Then We excused you after that so that you might give

1 Refer to: Wahbat ibn Mustafa Zuhayli, al-Tafsir al-Munir fi al-*Aqidat wa al-SharT’at wa al-nahj, vol. 12, p. 36;
Alirida Mirza Khusraw1, Tafsir Khusrawi, vol. 4, p. 262.

2. Alirida Mirza Khusrawi, Tafsir Khusrawi, vol. 4, p. 262.

3 Muhammad ibn Ahmad Qurtiibi, Al-Jami’ li-Ahkam al-Qur’an, vol. 10, p. 12.

4. Refer to: Ali Akbar Qurashi, Qamis Qur’an, vol. 6, p. 193.

5. Qur’an 26: 3.
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thanks®"* which means that “We have forgiven you so that you will be grateful”.
Abu al-Baga KufT in his book titled “al-Kuliyyat” said that every ""maybe™" in the
Qur'an is used to offer a justification, except for the verse "La'alakum takhludun?"
which is used as a simile. However, it is difficult to establish such a generality;
for example, in the verse "'Perhaps you will kill yourself" justification will not give

proper meaning to *‘maybe"’.

2. The phrase ""maybe™ is sometimes used to express the hope and expectation
of a speaker: ""That I may act righteously in what I have left behind?."" Sometimes it is
used to entice and imbibe hope in the audience: *'Speak to him in a soft manner;
maybe he will take admonition or fear*’, meaning, “Be hopeful that he may take
admonition or fear.” And whenever the phrase ""maybe" is used in the statement

of God, it is used to create hope in the audience.

3. The statutory hope, not of a speaker: In the verse, "Perhaps you will kill yourself
with grief because they do not believe®", the expectation and hope are not related to
God, but to the status of the person in such a position. That is, "if someone in this
status notices your sadness because the people did not believe in you, he will say:

Maybe this person will harm himself in this manner."

This third viewpoint is considered the best and most accurate by the author. God

knows best®.

Regarding the expression "perhaps you™ in the verse, Fakhr Razi believes that the
adverb "'perhaps’* means vexation and not forsaking of an action; it is rather used
for emphasis’. Ayatollah Makarim Shirazi believes that the adverb ""perhaps™ is

used here to indicate prohibition. Therefore, even though the adverb "perhaps" is

. Qur’an 2: 52.

. Qur’an 26: 129.

. Qur’an 23:100.

. Qur’an 20: 44.

. Qur’an 26: 3.

. Ali Akbar Qurashi, Qamis Qur’an, vol. 6, p. 193.
. Fakhr Razi, al-Tafsir al-Kabir, vol. 17, p. 324.
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sometimes used in the sense of "maybe", but its extended meaning is the
prohibition of doing something!. Sheikh Tiist believes that the adverb ""perhaps™
Is used to indicate doubt, sometimes for the speaker and sometimes for the

audience, and with that, the doubt of the audience is removed?.

The Holy Prophet (PBUHH) knew that the people would not accept the issue of
guardianship [Wilayah] and consequently, the first victim would be the Prophet
and his family, and a chain of oppression such as killing, imprisonment and
expulsion would follow, which will affect not only the bearer of the Wilayah but
also the associates throughout history. On the other hand, he felt sad that people
do not accept the best divine system but opposed it: ""You are liable to imperil your
life out of grief for their sake, if they should not believe this discoursed.” If people
accepted this system, many of their problems would be solved and their questions
would be answered. The verse ""[Look out] lest you should disregard aught of what
has been revealed to you, and be upset*" is an indicator of the inner state of the Holy
Prophet (PBUHH). He knew that the people would not accept the guardianship
[Wilayah] of Ali and consequently, endless problems of his pure Household [Ahl
al-Bayt] would begin. History testifies that one of the manifestations of rejecting
the guardianship [Wilayah] happened on the last day of the Prophet on earth, and
that was the refusal of the Prophet's request to bring a pen and paper [by the
companions]. This incident was so resentful that Ibn Abbas was surprised to see
such rudeness in the presence of the Prophet (PBUHH) and wept whenever he
remembered it. Many biographers have narrated this incident, including Bukhari
in his Sahth who narrated from Ibn Abbas thus: When the death of the Messenger
of God (peace be upon him and his family) was near, and there was a group of
people in his room, including Umar lbn Khattab, and the Messenger of God

. Makarim Shirazi, Nasir, Tafstr Nemuneh, vol., 9, p. 148.
. Hasan Tsi, al-Tibyan fi Tafsir al-Qur’an, vol. 6, p. 148.
. Qur’an 18: 6.

.Qur’an 11: 12.
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(peace be upon him and his family) said: Bring a pen and paper (or come near to
me) so that | may write something for you that you will never go astray thereafter.
Umar said: “The Prophet is overcome by pain, and the Qur’an is with you. The
Book of God is sufficient for us.” There was disagreement and dispute among the
people of the house. Some of the people said: Come near so that the Messenger
of God (peace be upon him and his household) could write for you something that
will never make you go astray thereafter. And others supported Umar and said
the same thing he said. However, when the dispute and disparity continued, the
Prophet said: Get up from me and go! Ubaydullah ibn Abdullah ibn Abbas says:
My father Abdullah ibn Abbas used to say: The calamity, the great calamity, was
the one who put a distance between the Messenger of God (peace be upon him
and his family) and his writing and did not let him write the text he had in mind.
And because of differences and raising their voice in the gathering of His

Holiness, they prevented this important thing®.

This incident brings us to the fact that two opposing movements and thoughts
were formed among the Muslims even from the lifetime of the Prophet (peace be

upon him and his household).

Another great void that arose due to the non-acceptance of the guardianship
[Wilayah] was the incident of Saqifa, which led to the demand of allegiance from
Imam Ali (peace be upon him), the invasion of the house of Lady Fatimah (peace
be upon her), the usurpation of Fadak farmland, the burning of the House of
Revelation, the martyrdom of Mohsen, hurting the feeling of the ‘part of the

Prophet’) and the martyrdom of Hazrat Fatimah (peace be upon her).

The ‘Verse of Forsaking’ is therefore, one of the verses that were revealed before
the declaration of the guardianship [Wilayah] of Ali (peace be upon him) in

! Muhammad ibn Isma’1l Bukhari, Sahih Bukhari, vol. 5, p. 2124, Chapter 1: The saying of the sick to get up
from me.
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Ghadir Khumm, and the time of its revelation was after the day of Arafah and the
place of its revelation was Guedid; a village between Mecca and Medina®.
According to the narration of some historians, Guedid is a place near the city of
Mecca?. From this, it can be said that this verse was revealed less than a few days
before Ghadir Khumm.

Hakim Haskani, who is one of the elders of the Sunnis, considered the verse to
be about guardianship [Wilayah] and the time of its revelation was before the
revelation of the verse of Ghadir Khumm. While explaining the hadith of Miraj
[the Prophet’s Ascension to Heaven], he quoted the Messenger of God (peace be
upon him and his household) to have said: Indeed, | have not sent a Prophet
without appointing for him a minister. You are indeed a Messenger of God and
Ali is your minister. Ibn Abbas said: The Messenger of God returned from Miraj
but did not want to talk about this issue to the people, because they were closer
to the age of ignorance, until after six days and God revealed this verse: “[Look
out] lest you should disregard aught of what has been revealed to you”. Thus, the
Messenger of God [PBUHH] endured until it was the eighteenth day, God
revealed to him: “O Apostle! Communicate that which has been sent down to you from
your Lord...” Then the Messenger of God (peace be upon him and his family)
ordered Bilal to make the call to prayer (Azan) among the people - that no one
should remain the next day unless he is at Ghadir Khumm. Thus, the Messenger
of God (peace be upon him and his family) and the people left the next day. He
said: O people, God has sent me to you with a message - and | am burdened by it
for fear that you would accuse me and deny me - until my Lord blamed me therein
with a threat that He sent down to me after a warning. Then he took Ali ibn Abi
Talib by the hand and raised it until the people saw the whiteness of their armpits,

then he said: O people, God is my master and | am your master - so whoever | am

! . Muhammad Bistuni, Tarjumeh Majma’ al-Bayan fi Tafsir al-Qur’an, vol. 23, p. 392.
2 Taqut ibn ‘Abdullah Hamawi, Mu’jam al-Buldan, vol. 4, p. 313.
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his master, Ali is his master. - Oh God, befriend whoever loves him, and be hostile
to whoever is hostile to him, support whoever supports him, and abandon

whoever abandons him. And God revealed: “Today I have perfected for you your

religion.t”

Narration similar to the same theme is also found in some Shiite sources?. The

verse: “[Look out] lest you should disregard aught of what has been revealed to you, and

be upset because they say, ‘Why has not a treasure been sent down to him, or [why does]

not an angel accompany him?’ You are only a warner, and Allah watches over all things”
is apparently addressing the polytheists but it also includes the hypocrites. This
kind of address is actually the miracles of the Qur'an in expression. The miracle
of expression of the Qur'an is that it expresses several important issues in one
verse, as Jabir Ja’fi said: I asked Abu Ja’far (peace be upon him) something about
the interpretation of a verse and he answered me. Then | asked him about it a
second time and he gave me another answer. Then | said, may | be your ransom!
You gave me a different answer on this issue before today, and he said: O Jabir,
the Qur’an has a hidden meaning and the hidden also have another hidden
meaning and it has an apparent meaning and the apparent also has another
apparent meaning. O Jabir, there is nothing whose understanding is far from the
minds of people than the interpretation of the Qur’an. The beginning of a verse is
about something and its end is about something else, and it is an uninterrupted

speech with many dimensions?.

In this narration, this Qur’anic exegetical reality is clearly specified such that
those who are the experts of the Qur’an may interpret a verse differently and this
IS an attribute of those “grounded in knowledge”. The Qur'an has an esoteric

meaning, and for every esoteric meaning, there are several esoteric meanings.

! . Hakim Haskani, Shawaid al-Tanzil li-Qawa’id al-Tafdil, vol. 1, p. 257-258.

2 Refer to: Hashim Bahrani, al-Burhan fi Tafsir al-Qur’an, vol. 2, p. 397; Mirza Muhammad Qummi Mashhadi,
Tafstr Kanz al-Daqa’iq wa bahr al-Ghara’ib, vol. 4, p. 193.

3 . Muhammad Baqir Majlisi, Bihar al-Anwar, vol. 89, p. 91.
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Thus, a verse may be about something at the beginning but explain a separate
topic in its concluding part! The “Verse of Forsaking’ also follows such a
principle and it is possible that the first verse was revealed separately, such that

it is indicated in the narrations about the occasion of the revelation of the verse.

This verse also tells about the anxiety of the Messenger of God (peace be upon
him and his household) which was the consequence of rejecting the
announcement and declaration of the guardianship [Wilayah] of Ali, which has
engulfed the Islamic society for over more than 1400 years and it has not ended,
and it is a kind of confirmation of the statement "*Allah shall protect you from the
people.”” This anxiety was due to the deviation of the Muslim community from the
path of guardianship [Wilayah]. The Prophet knew that the Muslim Ummah
would not only lose its way but would commit atrocities and crimes that the souls
of thousands of pharaohs would be ashamed of! The hesitations were because the
Prophet (peace be upon him and his household) could see the future and was
aware of future events. These hesitations were a kind of informing the Muslim

community of the important future events.

God addressed the people in this way so that the importance of guardianship
[Wilayah] is revealed to everyone and everyone knows that it is not an
unimportant issue. It is however obligatory for all the Muslim community until
the Day of Judgment to accept the guardianship [Wilayah] of Ali (peace be upon
him), obey him and separate themselves from Satan’s confederates and contribute

to the formation of the confederates of Allah.

It should be noted that the concept of guardianship [Wilayah] is exclusively an
Islamic issue that was not discussed before the Holy Prophet (peace be upon him
and his household), just like the concept of hypocrisy, which is an exclusively

Islamic issue that no one knew about before the advent of Islam.
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No. 2: The "Verse of Appointment' [Ayah of Nasb]

Verses 7 and 8 of Qur’an 94 [Surah Inshirah] are two other Qur’anic verses that
point to the guardianship [Wilayah] of the Commander of the Faithful, Ali (peace
be upon him) and his appointment in Ghadir Khumm. Some Sunni scholars
considered the verse 'So when you are done, appoint, and supplicate your Lord!" to

be about the appointment of Imam Ali (peace be upon him) in Ghadir Khumm.
The Arabic term "nasb” has two meanings and two recitations in the Qur’an:

1. Suffering and obligation: The Holy Qur'an says:
Ui 13 G i e Gl 0 Gl T W60 UG 1,6 LG
So when they had passed on, he said to his lad, ‘Bring us our meal. We have certainly

encountered much fatigue on this journey of ours?.’

It also says:

"In it, we are untouched by toil*"

The term "nash” is used in the aforementioned meaning in the two verses.
Similarly, verses 45, 120 and 3 of Qur’an 15 [Surah Hijr], Qur’an 9 [Surah
Tawbah] and Qur’an 88 [Surah al-Ghashiyah] respectively convey the same

meaning.
2. Appointing, elevating and establishing something: The Holy Qur'an says:
coai G Il JI

"And the mountains, how they have been set?*"

. Qur’an 94: 7-8.
. Qur’an 18: 62.
. Qur’an 35: 35.
. Qur’an 88: 19.
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According to the exegetic methodology of Qur’an by the Qur'an, the term “nasb”
has two meanings in the Qur'an: suffering and appointing. The two meanings

could be understood in the verse "Fansab" at the same time.

The expression "Fansab"” in the verse is an imperative statement while
compliance with the commandment is obligatory. From the tone of the verse, the
obligation of such a command is also established. Based on a high probability,

this verse was revealed before the "Verse of Proclamation'.

These two verses! clearly point to the termination of the life of the Messenger of
God (peace be upon him and his household) and the delivery of an important
divine issue to the people by the Prophet (PBUHH). The expression "Farghab"
in the verse is an imperative statement, which clearly portrays the completion of
the Prophetic mission, and as if returning to God indicates the termination of
suffering and pain. "Fansab" is also an imperative statement, which indicates that
before returning to the Lord, there is one more important duty left on the
shoulders of the Prophet (peace be upon him and his household) that must be
done. "Fansab" indicates that talking is not enough, rather, an action must be

taken and acting based on this comprehensive order.
The Occasion of Revelation of the Verse

This verse discusses the appointment of a divine leader (an Imam) by the Prophet
(peace be upon him and his household), and this understanding has been specified
in some hadiths. In the Shia hadiths, "Fansab" is considered to be related to the
appointment of Imam Ali (peace be upon him) to the position of divine leadership
and introducing the issue of guardianship [Wilayah]. The period of the revelation
of these verses was also during the period of pilgrimage (Hajj), as Imam Sadiq
(PBUH) was reported to have said in the verse: "The Messenger of God (PBUHH)

1 Qur’an 94: 7-8.
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was performing Hajj rites when it was revealed to him: When you complete your

Hajj, appoint Ali as a leader [an Imam] for the people.**

There is another narration from Imam Sadiq (peace be upon him) in which the
farewell Hajj is mentioned: "O Muhammad! When you have completed the
farewell pilgrimage and your prophetic mission, then appoint Ali to the position

of caliphate.?"

In some Sunni and Shia hadiths, the expression "Fansab" has been used about the
event of Ghadir Khumm, and this is a confirmation of the "Verse of Appointment’
and its meaning. The famous Sunni Qur’anic exegete, Jalal al-Din Suyiiti quoted
Abu Sa’idi Khodri thus: When the Messenger of God (peace be upon him and his
household) appointed Ali as a divine leader (an Imam), Gabriel descended upon

him with this verse: "Today | have perfected your religion for you?®"

Some other hadiths also came with the same theme. For example, "Appoint Ali
to the position of guardianship*"; "Appoint Ali for the people"; and ""So when you
are done, appoint, that is, appoint Ali to the position of guardianship®.” It is also
narrated that Imam Sadiq (peace be upon him) said: "Did We not open your breast
for you with Ali? And We have relieved you of your heavy burden? So, when
you have completed your Prophetic mission, then introduce and appoint Ali as a

successor and hurry to your Lord about this®.

According to the Sunni and Shia hadiths, it is established that these two verses
have also explained the necessity of declaring the issue of guardianship as a

divinely desired system for the people and the entire Chapter [Surah] of the

. Sayyed Hahim Bahrani, al-Burhan fi Tafsir al-Qur’an, vol. 5, p. 689.

. Husain Sha Abdul-°Azimi, Tafsir Ithna ‘Ashari, vol. 14, p. 267.

. Jalal al-Din Suyuti, al-Durr al-Manthiir, vol. 2, p. 259.

. Refer to: Hakim Haskani, Shawa’id al-Tanzil Li-Qawa’id Tafdil, vol. 2, p. 451.
. Ibid.

. Mirza Muhammad Qummi Mashhadi, Tafstr Kanz al-Daqga’iq, vol. 14, p. 337.
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Qur’an is about the issue of guardianship and the appointment of Imam Ali

(PBUH) to the position of a guardian.
The Viewpoints of Sunni Qur’anic Exegetes on the *Verse of Appointment’

Many Sunni Qur’anic exegetes, instead of giving the actual interpretation (Tafsir)
of this verse, have adopted its allegorical interpretation (Ta’wil) and distanced
themselves from the essence of the verse. This verse has declared the issue of
guardianship [Wilayah] in the clearest expressions, but many Sunni and Shia

Qur’anic exegetes have remained silent about it and some have even criticized it.

Some viewpoints of Sunni and Shia Qur’anic exegetes regarding these verses are

presented as follows:
Viewpoint No. 1: To Supplicate and make a request

This is the view of Ibn Abbas. He and Qatadah say: "If you have completed your
ritual prayer, then supplicate and ask Him (Allah) of your need!". This viewpoint
has also been attributed to Dahhak and Mugatil?.

Based on this viewpoint, the expression "Fansab" in the verse is interpreted to
mean ‘making supplication and request’ and the narration has been attributed to
Ibn Abbas as well as Qatadah.

A Critical Review:

One of the characteristics of the Qur’an is its semantic flexibility. One verse may
have several and different meanings and manifestations, and this is part of the
miraculous aspect of the Qur'an, and the secret of its novelty lies in this point.

That is, the religious, social, political and jurisprudential issues may be extracted

from one verse. For example, the verse "'Perish the hands of Abu Lahab, and perish

! Muhammad ibn Jarir Tabari, Jami’ al-Bayan fI Tafsir al-Qur’an, vol. 30, p. 152; Muhammad ibn Ahmad
Qurtubt, Jami’ al-Ahkam al-Qur’an, vol. 21, p. 108.
2 | Ali ibn Muhammad Mawardi, Zad al-Masir i ‘Ilm al-Tafsir, vol. 4, p. 462.
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he!™"" is a kind of curse for Abu Lahab. However, from a social point of view, it
pointed to an anti-value society that its people have reached a point where they
did not only not listen to the words of the opponent; rather, they also suppressed
it with absolute violence. In addition, a jurisprudential issue can also be extracted
from this verse, and that is considering the same punishment for the sinner and
his accomplice. The word "hands™ is mentioned in the verse to indicate the
destruction of Abu Lahab's two hands, because he used to pick up a stone with
one hand and throw it at the Holy Prophet (peace be upon him and his household)
with the other hand, which means that, one hand threw the stone directly but the
other hand made this work easy for him. Therefore, the Qur'an gave the same
judgement on both hands of Abu Lahab, that is, both the criminal and the steward

are guilty. This is one of the subtleties of the Qur’an.

Concerning the verses under discussion, the following viewpoint is also
mentioned: Tabarsi says: *So when you are done, appoint, and supplicate your Lord"
means that: "If you have completed with the obligatory ritual prayer, then
supplicate to your Lord and beseech Him. He will [definitely] give you." This is
reported on the authority of Mujahid, Qatadah, Dahhak, Mugatil and al-Kalb1
from Abu Ja’far and Abu Abdullah (peace be upon them). He thereafter adds: that
Imam Sadiq (peace be upon him) said: "It is supplication after prayer while you
are in a sitting position?". This verse refers to both the fundamentals of religion
(Usul al-Din) as well the articles of practice (Furu al-Din) (i.e., Imamate and ritual

prayer) and likewise, the supplication.

The context of the verses rejects all such interpretations and points out the end of
the Prophetic mission, the appointment of a successor, the necessity of returning
to God, and the end of the Prophet's life. In addition, the narrations about the

1 Qur’an111: 1.
2 Fadl ibn Hasan, Majma’ al-Bayan fi Tafsir al-Qur’an, vol. 10, p. 772.
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appointment of the Commander of the Faithful also prove the context of the

succession issue.
Viewpoint No. 2: Keeping Vigil at Night

This viewpoint is attributed to Ibn Mas‘td. Ibn Mas‘ad says: "Whenever you
finish your duties, you should wake up in the night!."According to this view, the

meaning of ‘Fansab’ is waking up for the night prayer.
A Critical Review:

This statement is not true, because the Messenger of God (peace be upon him and
his family) had been worshipping a lot at night from the beginning of his
Prophethood in such a way that God forbade him from excessive worship and

ordered him to reduce it: "'O you wrapped up in your mantle! Stand vigil through the

night, except for a little [of it], a half, or reduce a little from that?'"

This view is also in conflict with the narrations from Ahl al-Bayt and the
Companions, and it is a kind of independent reasoning [ljtihad] against the clear

legal injunction [rass], which we shall also discuss later.
Viewpoint No. 3: Seeking Forgiveness

Kalbi says: "When you have finished conveying the message, then ask
forgiveness for your sin and the believing men and women3." This view has
considered ‘Fansab’ in the verse to mean seeking forgiveness by the Holy

Prophet himself and the believers.

!, Muhammad Ahmad Qurtiibi, Al-Jam’ li-Ahkam al-Qur’an, p. 109; Ali ibn Muhammad Mawardi, Zad al-Masir
fT ‘Ilm al-Tafstr, vol. 4, p. 462.

2 Qur’an 73: 1-3.

3 . Muhammad Ahmad Qurtiibi, Al-Jam’ li-Ahkam al-Qur’an, p. 109; Ali ibn Muhammad Mawardi, Zad al-Masir
fT ‘Ilm al-Tafstr, vol. 4, p. 462.
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A Critical Review:

This viewpoint has no supporting evidence; it is rather opposed to those authentic
hadiths that have explained the issue of Ali's guardianship. Kalb1 did not witness
the revelation of the verse and did not make any reference to the Prophet
(PBUHH), the Ahl al-Bayt (PBUH) and the Companions in his statements. In
addition, the term ‘Ansab’ has not been used to mean forgiveness in any language.
Seeking forgiveness (Istighfar) has been mentioned in many verses of the Qur'an,
and has been enjoined: ""And plead [to Allah] for forgiveness of your sin and the
faithful, men and women. Allah knows your itinerary and your [final] abodel." The
Qur'an in this verse, absolutely and without any time frame has enjoined the
seeking of forgiveness. The ruling on seeking forgiveness has also been given
even in ritual prayer. Therefore, seeking forgiveness has nothing to do with the
completion of the Prophetic mission, rather, it should be done after committing

any sin: "...And plead [to Allah seeking His] forgiveness for their sins—and who forgives

sins except Allah??"

Therefore, Kalbt's view is not correct, because he did not witness the revelation
of the verse, and did not report from the Prophet, Ahl al-Bayt and the

Companions.
Viewpoint No. 4: Putting an Effort into Worship

This viewpoint is attributed to Hasan and Qatadah. They were reported to have
said: "Whenever you have finished fighting against your enemy, set up to worship
your Lord." In this viewpoint, ‘Fansab’ [in the verse] has been interpreted to

mean ‘putting effort to worship’.

1 Qur’an 47: 19.
2 Qur’an 3: 135.
3 ibid.
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A Critical Review:

This statement is not true because the Messenger of God (PBUHH) had been
excessively worshipping God from the very beginning of the Prophetic mission
and God forbade it in the Qur'an: O you wrapped up in your mantle! Stand vigil
through the night, except for a little [of it], a half, or reduce a little from that®." How is
it possible that God forbids His Prophet from excessive action but thereafter
instructs him to do the same action? What is meant by worship? Is it praying?
According to this verse, the Messenger of God (PBUHH) used to perform the
greatest number of prayers, which God ordered him to reduce. And if the meaning
of worship is in its broadest sense, then fighting against the enemy is the best
action, as Ubadah ibn Samit says: "Verily, a man came to the Messenger of God
(peace be upon him and his family) and said: O Messenger of God, which deed
is the best? He (PBUHH) said: “Faith in God, belief in Him, and Jihad in the
cause of God2." This is the interpretation by two Qur’anic exegetes from among
the Tabi‘Gn, which is not only devoid of any scientific basis but also an

independent reasoning [ljtihad] against the clear legal injunction [Nass].
Viewpoint No. 5: Performing the Daily prayer

It has been reported from Mujahid who was quoted to have said: "Thus, whenever
you are done with your world, then observe your ritual prayers®." In another
expression, he also says: "Thus, whenever you are done with your worldly affairs,

then observe your ritual prayers*."

In this viewpoint, ‘Fansab’ [in the verse] has been interpreted to mean

‘performing ritual prayer’.

. Qur’an 73: 1-3.

. Ibn Kathir, Tafsir al-Qur’an al-‘Azim, vol. 8, p. 161.

. ibid.

. Muhammad ibn Jarir Tabari, Jami al-Bayan f1 Tafsir al-Qur'an, vol. 30, p. 152.
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A Critical Review:

According to this point of view, if the Prophet (PBUHH) does not finish the
worldly affairs, there is no need for him to observe prayer, whereas the ritual
prayer should be observed five times every day and night, but this view portrays
that the five daily prayers as optional. It should be noted that the Holy Qur'an
while referring to the ritual prayer has always used the Arabic term ‘Salat’ but

has never used the term ‘nasb’.

This point of view has a strong conflict with the narrations from the rightly-
guided Imams (peace be upon them) and the Companions and it is therefore

invalid.

In addition, the content of this narration is confusing, because on the premise that
we accept the claim that says that, ‘whenever you are done with your worldly
affairs, observe prayer’, this can only be accepted as just a manifestation and not

that there are no other manifestations for it.

Besides, this narration introduces the Holy Prophet (PBUHH) as a worldly person
who is busy pursuing it to the extent that God is compelled to send the Gabriel
[the angel of revelation] to warn and stop him from doing so. This is an obvious
insult to such a divine personality, who does not even say his own word except
based on revelation: ""Nor does he speak out of [his own] desire: it is just a revelation
that is revealed [to him]*." Thus, how can he [Prophet Muhammad] be so busy with

worldly affairs that God has to reveal this verse?!

In some Shia sources, there is a narration that uses the word "Ali" instead of
"ritual prayer”. This narration is narrated from Imam Bagir and Imam Sadiq
(peace be upon them) during the explanation of the verse, when they said:

"Whenever you are done with your worldly life, then appoint Ali as a guardian."

1 Qur’an 53: 3-4.
2 Ibn Shahr Ashiib, Managqib Al Abi-Talib, vol. 2, p. 249.
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The expression "whenever you are done" in this narrative is an allusion to the end
of the Prophet's life. Thus, this narration reminds the Prophet (PBUHH) of the

need to introduce a vicegerent and the next leader after him.
Viewpoint No. 6: Striving to Worship the Absolute Truth

In his interpretation of this verse, Qurtiibi quoted Junayd to have said: "Whenever
you are done with the affairs of the people, strive to worship the Absolute Truth
[Almighty God]*." Putting an effort into worshipping the Absolute Truth is the

focus of this viewpoint and this is similar to some afore-mentioned viewpoints.
A Critical Review:

This viewpoint, like some of the previous views, is just an interpretation [of the
Qur’an] based on pure personal speculation [Tafsir bi-ra'y]. God's intention
cannot be determined by conjecture! In the interpretation of this verse, there is a
clear text from the infallible, as well as many narrations from the Companions, in
which the meaning ‘Fansab’ [in the verse] has been explained so that there is no
need for such interpretations anymore. These viewpoints are independent
reasoning [ljtihad] against the clear legal injunction [Nass] and it is considered
invalid. On the other hand, these verses were revealed at the end of the life of the
Prophet (PBUHH) and do not fit with such interpretations.

Viewpoint No. 7: Appointing a Divine Leader

Ibn 'Arabi in the interpretation of the verse, says: "Anyone who recites ‘Fansab’
in the verse as ‘Fansib’ is a heretic and they said that the meaning of the verse is:
"Appoint a divine leader who is your successor." And this is invalid both in terms

of its recitation and in terms of its meaning because the Prophet (PBUHH) did

!, Muhammad Ahmad Qurtiibi, al-Jam’ li-Ahkam al-Qur’an, vol. 21, p. 109.
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not appoint anyone to succeed him!* Al-Qurttbi has also narrated the same thing

in his commentary?.

Zamakhshari also has a view similar to Ibn 'Arabi, he said: "Among the heresies
of the Shia is that they recited ‘Fansab’ in the verse as ‘Fansib’, meaning that,
"Appoint Ali as the Imam". If this recitation is considered correct by the Shia,
then the Nasibi [the enemy of Ahl al-Bayt] would also be considered it correct to
recite like this [i.e., ‘Fansib’] to imply a commandment to raise hatred and enmity

against Ali3."
A Critical Review:

The seven modes of recitation and the inflexion of the Holy Qur'an were gradually
introduced later in history, and in some traditions of the Imams of the Ahl al-Bayt
(peace be upon them), reference is made to ‘Fansib’ [with Kasra of letter 's'].
After narrating some hadith traditions, Faid Kashani says: What could be
understood from the hadith [on the recitation of the verse] is the Kasra of letter
's' [ ‘Fansib’]*.

Ibn 'Arabi believes that the Prophet did not appoint anyone, but we believe that
the appointment took place in Ghadir Khumm, and before that, at the very
beginning of the Prophethood, at the meeting for announcing the prophethood of
the Prophet (PBUH) among his close relatives was accompanied by the selection
of a successor too, as many Sunni and Shia scholars have recorded that historical
event. Ibn Jarir Tabari has reported the actual story of that day. He said that the
Prophet (peace be upon him and his household) started speaking on the third day
of his mission after finishing the meal and said: O son of Abd al-Muttalib, by
God, none of the Arab people has brought anything better than what | have

. Ibn 'Arab1, Ahkam al-Qur’an, vol. 4, p. 1949.

. Muhammad Ahmad Qurtiibi, al-Jam’ li-Ahkam al-Qur’an, vol. 21, p. 109.
. Mahmid ibn 'Umar Zamakhshari, al-Kahhaf, vol. 4, p. 772.

. Muhsin Faid Kashani, Tafsir al-Saff, vol. 5, p. 344.
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brought to his people. | have brought you the best of this world and the Hereafter,
and God Almighty has commanded me to call you to it, which of you will assist
me in this task to be my brother, guardian and successor? Then he quoted Ali
(PBUH) to have said: The people remained silent, and even though | was younger
than them, and even among the young, there was no one whose eyes were more
watery than mine, his belly was bigger, and his legs were thinner. | said: O
Prophet of God, I will be your support and he grabbed my neck and said: "This is
my brother, guardian and successor, listen to his saying and be obedient to him."

The people laughed loudly and said to Abu Talib: He told you to obey your son.

Some of the Sunni and Shia Qur’anic exegetes such as lbn Abi Hatim?, Tabarst,
Baghwt* and Qummi® have narrated this event with a slight difference from
Tabari. These kinds of narrations on the selection of the successor to the Prophet
(peace be upon him and his household) from the very first day of the beginning
of the Prophetic mission indicate that the Prophet (PBUHH) chose Ali as his
brother, heir, executor, minister and caliph. Such narrations have been narrated
from Imam Ali®, Abu Rafi’, Barra' ibn'Azib8, Ibn Abbas®, and Rabi'ah ibn Najid*°.
This was the selection of the successor that reached its peak in Ghadir Khumm.
The Prophet said: "Listen to him and obey him", this statement indicates the
obligation of obedience and the infallibility of Imam Ali (peace be upon him). If
he was not infallible and not the leader of the Muslim community after the
Prophet, how could it be reasonable that the speeches and orders of an eleven-

year-old boy should be made obligatory on all the Ummah?

. Muhammad ibn Jarir Tabari, Tarikh Tabari, vol. 2, p. 63.

. Refer to: Ibn Kathir, Tafstr al-Qur’an al-‘Azim, vol.9, p. 2827.

. Refer to: Fadl ibn Hasan, Majma’ al-Bayan fi Tafsir al-Qur’an, vol. 7, p. 356.
. Refer to: Hasan ibn Mas’td Baghwi, Mu'alim al-Tanzil, vol. 3, p. 400.

. Ali ibn Ibrahim Qummi, Tafsir al-Qummi, vol. 2, p. 124.

. Muhammad ibn Jarir Tabari, Tarikh Tabari, vol. 2, p. 63.

. Fadl ibn Hasan, Majma’ al-Bayan fi Tafsir al-Qur’an, vol. 7, p. 323.

. Ahmad ibn Muhammad Tha'alabi, Al-Kashf wa al-Bayan, vol. 7, p. 182.

. Ibn Kathir, al-Kamil f1 al-Tarikh, vol. 2, p. 63.

10 1bn Jubayr, Nahj al-'Iman, p. 236.
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In the meeting for the proclamation of Prophethood, the Prophet from among all
the Companions who were present in the crowd declared only the obedience to
Ali (peace be upon him) obligatory, and this means introducing Imam Ali as the
leader of the Muslim community after the Holy Prophet and that he is chosen by
God.

Ibn 'Arabit believes that the Prophet (peace be upon him and his household) did
not appoint a successor for himself! If he had studied the authentic books of
Hadith, he would not have said this. As it has been documented whenever the
Prophet (PBUHH) left Medina, he did not leave the city without nominating a
successor, rather, he introduced Ali (peace be upon him) as his successor and

said: ""You are to me as Hariin was to Moses?."

Regarding the Battle of Tabiik, Imam Bukhari narrated from Mus'ab ibn Sa'ad
who quoted his father thus: "The Messenger of God, (peace be upon him and his
family), went out to Tabtik and appointed Ali as a successor, so he said, “Will
you leave me with the children and women?” He said: Aren't you satisfied that

you are to me as Hariin was to Musa? Except that he is not a Prophet after me?.

He also narrated a similar hadith under the "Virtues of Ali" from Ibrahim ibn Sa'ad
who quoted from his father®. In Sunni sources, great narrators are mentioned for
this hadith including the Commander of the Faithful Ali, Abdullah ibn Abbas,
Jabir ibn Abdullah Ansari, Abdullah ibn Mas'ad, Sa'ad ibn Abi Wagqas, ‘Umar
ibn Khattab, Abu Saeed Khudri, Bara' ibn 'Azib, Jabir ibn Samrah, Abu Hurayrah,
Malik ibn Huwairat, Zayd ibn Argam, Abu Rafi’, Hudhayfa ibn Asid, Anas ibn
Malik, Abdullah ibn Abi Awfi, Abu Ayyub Ansari, 'Aqil ibn Abi Talib, Hubasht
ibn Junadah, Mu'awiya ibn Abi Sufyan, Umm Salma, Asma bint Umays.

! . Nizamu-Din NayshabiirT, Tafstr Ghara'ib al-Qur’an wa Ragha'b al-Furqan, vol. 3, p. 476.
2 Muhammad ibn Ismail Bukhari, Sahth Bukhari, vol. 4, p. 1602.
3 ibid, vol. 3, p. 1369.
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According to the explicit text of the Holy Qur'an, Prophet Moses (peace be upon
him) went to Mount Tor for thirty days and did not leave the nation without a

leader, and announced Prophet Hariin (peace be upon him) as his successor: ""We

made an appointment with Moses for thirty nights, and completed them with ten [more];
thus the tryst of his Lord was completed in forty nights. And Moses said to Aaron, his
brother, ‘Be my successor among my people, and set things right and do not follow the

way of the agents of corruption®.’"

Now, how is it possible that the Seal of the Prophets and the pride of Moses will
leave his nation wandering without a successor not only in a short time but until
the Day of Judgment to the extent that so many sectarian conflicts arise? Which
interest is higher than the unity of the nation? How is it possible that the
Companions had a sense of responsibility after the death of the Prophet
(PBUHH), gathered in Saqgifa, and considered the selection of a successor to be
more obligatory than the burial of the Prophet, but the Prophet neglected this very
crucial matter? Is it possible to imagine such a thing? After the passage of one
thousand six hundred years, the Ummah of the Prophet (PBUHH) is still
struggling with this issue and its negative consequences show itself every day

among the Islamic Ummah.

According to the 'Hadith of Status' [Hadith of Manzila], the Messenger of God
(peace be upon him and his household) introduced his successor just like Prophet
Moses (peace be upon him) and said that Ali (peace be upon him) in my Ummah
is like Hartn (peace be upon him) in the Ummah of Moses (peace be upon him).
The Messenger of Allah (peace be upon him and his family) introduced Hazrat
Ali (peace be upon him) as the leader of the Islamic Ummah after him dozens of
times and places, the last of which was after returning from the Farewell
Pilgrimage in Ghadir Khumm, which was in the midst of a large crowd of

companions where he raised the hand of Hazrat Ali (peace be upon him) and

1 Qur’an 7: 142.
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asked them to confirm his superior authority over them more than themselves.

Thereafter, he said, "Whoever | am his master, this is also his master®."

Thus, despite the presence of dozens of Qur'anic texts and authentic hadith with
successive chains of narration about the leadership of Imam Ali (peace be upon
him) in the most important Qur’anic exegetical, narrative, historical and
biographical evaluation sources of the two schools of thought, how does Ibn
‘Arabi claim that the Prophet (PBUHH) did not appoint a successor for himself?!

This claim is questionable and not acceptable.

However, in response to Zamakhshari's statement, Faid Kashani says: "An
appointment of a leader [an Imam] and a caliph after conveying the divine
message or after completing worship is reasonable, it is rather obligatory so that
people will not be misled after the Prophet. Therefore, it is correct that [the
appointment of a leader] is related to the divine mission and completion of
worship. But how is the hatred and enmity of Ali related to the propagation of the

mission or worship?!

Majlisi says in refuting Zamakhshari's statement: “First: The relationship
between the completion of preaching the divine message and appointment of an
Imam to safeguard the Islamic laws is apparent so that people after him will not
be in confusion and misguidance, and so that the Sunnah of God Almighty may
run in the first two, but there is no relationship between the completion of an
obligation and a commandment of enmity towards Ali. Second: Expressing a
possibility that is contrary to what all the Muslim sects have held is not equivalent
to a possibility held by most pious believers. Third: What the Shia said is not
purely based on lust and invention, but rather they transmitted it from their
Infallible Imams, whose there is no dispute among Muslims on their excellence

and loftiness. And he himself (Zamakhshari) in many cases, has reported about

1. Ahmad ibn Ali Nisa’1, Al-Sunan al-Kubra, vol. 5, p. 131.
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recitations and interpretations [of Qur'anic verses] from them. All Qur'anic
exegetes rely on what was reported from them. Thus, what was reported from the
rightly-guided Imams is not inferior to what they narrated from Qatadah, Ka'b,

Ibn Mas'td and others?.”
Viewpoint No. 8: Attending to the affairs of the Hereafter

Mujahid says: "Whenever you are done with the affairs of this world, then devote
yourself to the work of the hereafter?." Based on this viewpoint, ‘Fansab’ [in the

verse] is interpreted to mean attending to the affairs of the Hereafter.
A Critical Review:

Mujahid believes that the meaning of ‘Faraghta’ in the verse is that, when he is
done with worldly affairs, the meaning of ‘Fansab’ is to pay attention to the
affairs of the Hereafter. It is correct to order something to be done when the
addressee is not engaged in that action. The verse was revealed at the end of the
Prophet's life. How is it possible that the Prophet (peace be upon him and his
family) was so busy with worldly affairs at the end of his life that even a verse
was revealed about it? This is against the clear Qur'anic texts and is not
compatible with the actions of the Messenger of God (peace be upon him and his
household). In addition to this, there is no conflict between this world and the
hereafter, rather, in order to attain a better status in the hereafter, one should use

the path of this world and also one should not forget the hereafter: *'Seek the abode

of the Hereafter by means of what Allah has given you, while not forgetting your share of

this world3."

! Muhammad Baqir Majlisi, Mir'at al-'Uqiil, vol. 3, p. 276.
2 Ibn Jawzi, Zad al-Masir fi 'Ilm al-Tafstr, vol. 4, p. 462.
8 Qur’an 28: 77.
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Viewpoint No. 9: Supplicating for this World and the Hereafter

Zahrt and Sha'abi in the interpretation of the expression ‘Fansab’ [in the verse],
say: "Whenever you finish the Tashahhud [in the ritual prayer], then supplicate

for [your needs] of this world and the hereafter?."

Based on this point of view, the expression ‘Fansab’ is interpreted to mean the

Prophet’s supplication for the needs of this world and the Hereafter.
A Critical Review:

This viewpoint is against the clear textual evidence and is not authentic.
Supplication after ritual prayer is reasonable, but after Tashahhud of the second
rak'at [unit], it is followed by standing posture [for the next unit], and in the last
rak'at [unit] of the prayer, it is followed by ‘Salam’. No action was confirmed
with this viewpoint in the biography of the Holy Prophet (peace be upon him and
his household). Also, this point of view is not compatible with the context of the

verses, because the effort to return to the Hereafter is emphasized in them.
Viewpoint No. 10: Utilizing One’s Health for Worship

It has been narrated from Ali ibn Abi Talha that he said: "When you are healthy,
then use your health in worship2." Utilizing health for worship by the Messenger

of Allah (PBUHH) has been chosen as the meaning of ‘Fansab’ in this view.
A Critical Review:

This viewpoint has nothing to do with the main issue. The verse in question talks
about the necessity of fulfilling a great obligation—the office of prophethood.
The context of the verse refers to the accomplishment of a great mission and the

necessity of the Prophet’s life coming to an end. In addition, this view is also

! Mawardi, Madarik al-Tanzil wa Haqa'iq al-Ta'wil, vol. 4, p. 462.
2 ibid.
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against the hadith of the Ahl al-Bayt and the Companions about this verse. This
view is considered an independent judgement [/jtihad] in opposition to clear
textual evidence [nass], and there is no evidence to ascertain its truthfulness. In
the Arabic language, the term "Faragh" is never used for health, but the term

"Shifa" is used instead.
Viewpoint No. 11: Paying attention to the Supererogatory acts

"Whenever you are done with the obligatory acts, then pay attention to the
supererogatory acts [Nawafil]." In this viewpoint, after the performance of the
obligatory ritual prayers, attention should be paid to the supererogatory and

recommended prayers that are emphasized.
A Critical Review:

This viewpoint has been raised in some Qur’anic exegeses, but the speaker of this
is unknown?! Was the Messenger of God (PBUHH) oblivious to the
supererogatory acts [Nawafil] such that it is necessary for God to issue a special
order to do it? Whereas, other Qur’anic verses indicate the serious attention and
interest of the Holy Prophet (PBUHH) in the performance of supererogatory

prayer [Nawdfil], to the extent that God forbids him from excessive worship: 'O
you wrapped up in your mantle !Stand vigil through the night, except for a little [of it],

a half, or reduce a little from that!3""

On the other hand, due to the importance and effect of supererogatory acts in
human destiny, Almighty God has enjoined it separately: "*And keep vigil for a part
of the night, as a supererogatory [devotion] for you. It may be that your Lord will raise

you to a praiseworthy station*." Supererogatory acts (MustaZzabbat) are indeed a

. Ibn Jazi, Kitab al-Tashil li-'Uliim al-Tanzil, vol. 2, p. 494.

. Refer to: Makarim Shirazi and et al, Tafstr Nemuneh, vol. 27, p. 129.
. Qur’an 73: 1-3.

. Qur’an 17: 79.
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complement to the obligatory duties and abandoning or neglecting is not expected

from a believer.

Allamah Tabatabai has raised some existing viewpoints in this regard and then

established their weakness?.
Viewpoint No. 12: Jihad with the Self

S0, whenever you are done with jihad with the enemy, then start jihad with your
own self2." Based on this viewpoint, after jihad and fighting with the external

enemy, jihad against the whim is recommended.
A Critical Review:

The saying that jihad with the Self is indeed the most difficult stage of life, is true
as hundreds of thousands of people are defeated at this front in every age.
However, there is no time orderliness for jihad with the Self, which says that ‘do
such and such a thing first, then start jihad with the self’. Thus, this viewpoint is

also rejected and besides, the speaker of such a claim is unknown.
Viewpoint No. 13: Seeking intercession

This point of view has been put forward by Abu Abbas ibn 'Atta. He says under
the interpretation of the verse, "So whenever you are done with the propagation

of the revelation, then focus on asking for intercession3."

The most important thing for the Prophet after fulfilling his Prophetic mission
and preaching is seeking intercession. This viewpoint interprets "Fansab™ in the

verse to mean that [i.e., an intercession].

! . Refer to: Muhammad Hussein Tabatabai, Al-Mizan fi Tafsir al-Qur’an, vol. 20, p. 535.
2 Fadl ibn Hasan Tabarsi, Majma' al-Bayan fi Tafsir al-Qur’an, vol. 10, p. 773.
3 . Ahmad ibn Muhammad Tha'alabi, Al-Kashf wa al-Bayan, vol. 10, p. 237.
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A Critical Review:

To interpret "Fansab™ [in the verse] to mean intercession is not without an
obstacle, because there is no proof to establish the correctness of such a meaning.
The issue of intercession was a topic that was discussed at the beginning of the
revelation, and there was no need to talk about seeking it: **Soon your Lord will give
you [that with which] you will be pleased™."" This verse is about intercession. Both the
Shia? and Sunni® Qur’anic exegetes have acknowledged this. In addition to this,
the meaning of a ‘praiseworthy station’ in the verse "It may be that your Lord will
raise you to a praiseworthy station*'" is the station of intercession. Tabarsi claims the
consensus of the Qur’anic exegetes in this regard: "The Qur’anic exegetes have
unanimously agreed that the ‘praiseworthy station’ is the station of intercession®".
Tabar1 on the contrary attributed this opinion to the majority of scholars®. In any
case, the point of view that has changed the meaning of "Fansab" in the verse to

mean an intercession is incorrect.

Acceptable Viewpoint: The appointment of Ali (PBUH) as the Prophet’s vicegerent
The favorable and harmonious viewpoint with the context of the verses and hadith

of the two schools of thought [Sunni and Shia] is the point of view that pointed
to the most sensitive issue of the Islamic Ummah and considered these verses to
be related to the issue of guiding the people and leading the affairs of the society
after the Messenger of God (peace be upon him and his household). This is the
viewpoint that is unanimously agreed upon by the Shia Qur’anic exegetes and

some narrations of the two schools of thought have emphasized it. It is narrated

! Qur’an 93: 5.

2 Fadl ibn Hasan Tabarsi, Majma' al-Bayan fi Tafsir al-Qur’an, vol. 10, p. 765; Abdul-'Ali ibn Jum'ah Ariist
Huwaizi, Tafsir Nar al-Thagalayn, vol. 5, p. 595.

3. Ibn Abi Hatim, Tafsir al-Qur’an al-‘Azim, vol. 10, p. 3443; Ibn Kathir, Tafsir al-Qur’an al-‘Azim, vol. 8, p.
412.

4. Qur’an 17: 79.

5. Fadl ibn Hasan Tabarsi, Majma' al-Bayan fi Tafsir al-Qur’an, vol. 6, p. 671.

6 Muhammad ibn Jarir Tabari, Jami’ al-Bayan fi Tafsir al-Qur’an, vol. 15, p. 97.
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from Imam Sadiq (peace be upon him) that he said: "Whenever you are done with

your prophetic mission, then appoint Ali and supplicate your Lord?."

It is stated in Tafsir Qummi thus: "So, whenever you are done, then appoint. He
said: When you have completed the farewell pilgrimage, then appoint the
Commander of the Faithful, Ali ibn Abi Talib2."

Abdul Hamid ibn Abi Daylam has quoted from Imam Sadiq (peace be upon him)
in a long narration that he said: And he [the Holy Prophet] used to remind them
of the virtues of his successor until this Surah [Qur’an 94] was revealed, and he
protested against them when he learned of his death and heard the report of it.
Then God (Glory be to Him), said: “So when you are done, appoint, and supplicate
your Lord.” That is, when you are done with the proclamation of your mission,
then establish your knowledge, announce your successor, and inform them of his
virtue openly. The Prophet (peace be upon him and his household) said three
times: "Whoever | am his master, then Ali is his master. O God, befriend whoever

befriends him and be hostile to whoever is hostile to him?3."

This narration about the revelation of Surah Inshirah [Qur’an 94] is connected to
the end of the life of the Holy Prophet (peace be upon him and his household).
Imam Ja’far Sadiq (peace be upon him) also said: "So, whenever you have
completed [the mission of] your prophethood, then appoint Ali as a guardian and

supplicate to your Lord on that*."

Salman says: | asked Imam Sadiq (peace be upon him) about the verse ""So when
you are done, appoint™ He said: "Undoubtedly God has ordered him (the Messenger

of God) to observe prayer, pay Zakat, fast, and perform a pilgrimage, and then

L. Abdul-'Ali ibn Jum'ah ‘AriisT Huwaizi, Tafsir Niir al-Thagalayn, vol. 5, p. 605.
2 Ali ibn Ibrahim Al-Qummi, Tafsir al-Qummi, vol. 2, p. 428.

3 . Muhammad ibn Ya’qiib Kulayni, al-Kafi, vol. 1, p. 294.

4 Muhammad Baqir Majlisi, Bihar al-Anwar, vol. 36, p. 135.
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He ordered him to appoint Ali as his successor whenever he has done with those

taskst."

Abi1 Jamila quoted Imam Sadiq (peace be upon him) to have said: "The Messenger
of God (peace be upon him and his household) was on Hajj when the verse was
revealed. When you have completed your pilgrimage [Hajj], appoint Ali for the

people (as a leader)?."

Hasan ibn Kharzad has quoted some people who narrated from Imam Sadiq
(peace be upon him) to have said: "Whenever you are done, then appoint Ali [as

a leader] for the peoples."

In addition, it has been reported from Mufaddil ibn '‘Umar, who quoted Imam
Sadiq (peace be upon him) to have said: "When you are done, then appoint Ali to
the position of guardianship [Wilayah]*." Haskani has narrated from Abu Basir
who quoted Imam Sadiq (peace be upon him) to have said on the interpretation
of the verse: "It means [appoint] Ali to the position of guardianship [Wilayah]°."
Haskani has mentioned ten other narrations with the same theme through the

chain of Abdullah ibn Sinan and Fadl from Imam Sadiq (peace be upon him).

Allamah Majlisi says after narrating some of these hadiths: "What is understood
from these narrations is that, it was in the recitation of the Ahl al-Bayt (peace be
upon them) to recite letter ‘S' in the verse with the short vowel sound kasrah "i"

[i.e., Fansib] which means raise or uplift®."

. ibid

. Muhammad Bagqir Majlist, Bihar al-Anwar, vol. 36, p. 135.

. Hakim Haskan1, Shawa'id al-Tanzil li-Qawa'id al-Tafdil, vol. 2, p. 452.
. Muhammad Baqir Majlis1, Bihar al-Anwar, vol. 36, p. 135.

. Hakim Haskan1, Shawa'id al-Tanzil li-Qawa'id al-Tafdil, vol. 2, p. 451.
. Muhammad Baqir Majlis1, Bihar al-Anwar, vol. 36, p. 135.
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Abu Hatim Razi quoted Imam Bagir (peace be upon him) to have said:
"Whenever you have finished the completion of the Islamic law [Sharia], then

appoint Ali as their Imam?."

It is categorically stated in a narration mentioning the recitation of the letter ‘S’
in the verse with the short vowel sound kasrah "i" [i.e., Fansib] to explicitly
means uplift and appoint a leader: On the authority of Ja’far ibn Muhammad
Sadiq (peace be upon him) who quoted his father (peace be upon him) to have
said concerning the statement of God [the Most High]: "So when you are done,
appoint”, the expression ‘Fansib’ is with the short vowel sound kasrah "i"
(meaning, "Whenever you are done with the obligations, appoint Ali"). And the

Prophet (peace be upon him and his household) implemented this order?.

The Arabic term "Nasb" appears in the Holy Qur’an in two recitations and

meanings:

1. When the letter ‘S' [in the expression] has the short vowel sound fatha "a" [i.e.,

Nasab], it means suffering and toil, "oz Gs Gl U™ [In it, we are untouched by
t0il*]

2. When the letter “S' [in the expression] has the short vowel sound kasrah "i"
[i.e., Nasib], it means appoint and raise "' coai s JG1 JI,"" [And the mountains,

how they have been set*]. This meaning of "Nasb" is always with continuity and
stability. Therefore, this term has been used for the issue of guardianship
[Wilayah] to indicate that guardianship is one of the permanent and unchanging

religious issues. Of course, both meanings can be combined in the matter of

. Hashim ibn Sulaiman Buhrani, Al-Burhani f1 Tafsir al-Qur’an, vol. 5, p. 689.
. Ibn Hayytun, Sharh al-Akhbar, vol. 1, p. 245, Hadith No. 270.

. Qur’an 35: 35.

. Qur’an 88: 19.
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guardianship [Wilayah] and are consistent with the ‘Verse of Proclamation’ and

the ‘Verse of Perfection’.

Apart from the shortcomings of each of the aforementioned viewpoints that have
been discussed, it seems that all the viewpoints except the last one are
contradictory to the context of the verses! Likewise, the verse "and supplicate your
Lord™ indicates that God Almighty has ordered the appointment of a vicegerent
because the outlook of the verse shows that the death of the Prophet (peace be
upon him and his household) was near and based on this situation, he should have
introduced his successor so that the order and system of the society do not break

apart.

According to dozens of authentic narrations from the two schools of thought
[Sunni and Shia], this task took place in Ghadir Khumm. Even some Sunni
scholars have considered the 'hadith of Ghadir' to be a narration with successive
chains of narrators [Mutawatir], including Muhammad Katant?, Isma'il ¢Ajlant?,
Ahmad Dhahab® Abdul Rauf Manawt?, Ali ibn Sultan Qarr®, Hasan Saqqaf® and
Tahir al-Qadirt’.

In Ghadir Khumm, the issue of guardianship [Wilayah] and leadership of the
Ummah was discussed and Imam Ali (peace be upon him) was introduced as the
guardian [Waliyy]. The problems however started when some refused this divine

covenant.

. Muhammad Ja’far Katani, Nazm al-Mutanathir min al-Hadith al-Mutawatir, p. 194.

. Isma'Tl ibn Muhammad °Ajluni al-Jarrahi, Kashf al-Khafa’, vol. 8, p. 335.

. Muhammad ibn Ahmad Dhahabi, Sir A'alam al-Nubala’, vol. 8, p. 335.

. Muhammad Abdul Rauf Manawi, al-Taysir bi-Sharh al-Jami’ al-Saghir, vol. 2, p. 442.
. Ibn Hajar ‘Asqalani, Murqat al-Mafatih, vol. 5, p. 568.

. Abdullah ibn Muhammad Ghamart Hasan1, Argham al-Mubtadi’, p. 58.

. Muhammad Tahir al-Qadir1, Al-Sayf al-Jaliy ‘ala Munkir Wilayat Ali (r.a), p. 5.
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The Link between Surah Inshirah with the prayer of
Moses (PBUH)

The Qur’anic exegetes have neglected Surah Inshirah [Qur’an 94]. This surah
started with the context of mentioning the favours done [to the Holy Prophet].
The whole Chapter is a response to the request of the Prophet (peace be upon him
and his household) about the succession of Hazrat Ali (peace be upon him) and it
comprises instructions such as nomination of Ali (peace be upon him) as a
guardian. In this Chapter, God has given information about His response to the
Prophet’s request regarding Ali (peace be upon him), which many Shia scholars
and some Sunnis have reported. The Prophet (peace be upon him and his
household) repeated the same request of Prophet Moses (peace be upon him) for
the succession of Prophet Haran (peace be upon him) regarding the succession of
Ali (peace be upon him). Imam Fakhruddin Razi, who is one of the great Sunni
Qur’anic exegetes, has narrated from Hazrat Abu Dharr that the Messenger of
Allah (peace be upon him and his household) prayed and asked God Almighty
thus: "O Lord! My brother, Musa requested You thus: ‘My Lord! Open my breast
for me ... Appoint for me a minister from my family, Aaron, my brother. ... And make
him my associate in my task!’. Then the Qur’an says: ‘We will strengthen your arm by
means of your brother, and invest both of you with such authority?. My Lord! | am
Muhammad, Your Apostle and Your chosen one. Do open my breast for me and
make the difficulty of my work easy, and appoint Ali, who is from my family, as
my minister and support me with his strength and help! Abu Dharr said: | swear
to God! The request of the Messenger of God (peace be upon him and his family)

had not yet finished the statement when Gabriel came down and said: "O

1. Qur’an 20: 25-32.
2 Qur’an 28: 35.
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Muhammad, recite: "Your guardian is only Allah, His Apostle, and the faithful who

maintain the prayer and give the zakat while bowing down?.2"

Nishabiirt also mentioned the same contents in his Qur’anic exegesis [Tafsir]°.
Likewise, Tha'alabi also narrated this narration from the authority of Ubada ibn
Rab1t but with a slight difference and Haskant also reported a similar narration

from the authority of Hudhayfa ibn Asid and Asma bint Umais®.

The eight verses of Qur’an 20 [Surah Taha] are also related to the issue of

guardianship [Wilayah]: "My Lord! Open my breast for me. Make my task easy for

me Remove the hitch from my tongue, [so that] they may understand my speech. Appoint
for me a minister from my family, Aaron, my brother. Strengthen my back through him,

and make him my associate in my task®."

In these verses, some features of guardianship [Wilayah] have been mentioned.
With the guardianship [Wilayah], burdens are lifted and ease is created. At first,
this task might be difficult, but it will have a delightful outcome.

The Qur’an 94 [Surah Inshirah] entirely discusses the guardianship [Wilayah] and

it is a report of the response to the Prophet's request: "'Did We not open your breast

for you, and relieve you of your burden, which [almost] broke your back? Did We not
exalt your name? Indeed ease accompanies hardship. Indeed ease accompanies hardship.

So when you are done, appoint, and supplicate your Lord’."

The Prophet (peace be upon him and his household) beseeched God for the
broadness of his breast because the mission of announcing the succession was
ahead; just as Prophet Moses (peace be upon him) beseeched God for the

broadness of his breast because he was assigned to go to Pharaoh and carried out

. Qur’an 5: 55.

. Fakhruddin Razi, al-Tafsir al-Kabir, vol. 12, p. 383.

. Nizamudin Nishabtri, Ghard'ib al-Qur’an Wa ragha'ib al-Furqan, vol. 2, p. 605-606.

. Ahmad ibn Muhammad Tha'alabi, al-Kashf wa al-Bayan fi Tafsir al-Qur’an, vol. 4, p. 80.
. Hakim Haskani, Shawaid al-Tanzil li-Qawaid al-Tafdil, vol. 1, p. 478.

. Qur’an 20: 25-32.

. Qur’an 94: 1-8.
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his duty, which was his greatest mission. It was at this moment that he beseeched
God for the broadness of his breast and the succession of Haran (peace be upon
him). The "Verse of Forsaking' informed about the upset of the Prophet (peace be

upon him and his household): *"[Look out] lest you should disregard aught of what has

been revealed to you, and be upset!"

The Qur’anic exegetes considered this verse to be about the declaration of the
guardianship [Wilayah] of Hazrat Ali (peace be upon him). Therefore, the
broadness of the breast is also related to the guardianship of Ali, as there are
various pieces of evidence to support this claim. This is because, according to the
narrations of the two schools of thought, the Prophet (peace be upon him and his
household) requested thus: "O Lord! | am Muhammad, Your Apostle and Your
chosen one. Do open my breast for me and make the difficulty of my work easy,
and appoint Ali, who is from my family, as my minister and support me with his
strength and help?!" The Qur’an 94 [Surah Inshirah] is therefore the response to
this request. Allah said to His Prophet thus: "The heavy burden of the mission
will break your back, but with the successorship of Ali, We have removed that

heavy burden from your shoulders and made him your partner."

Imam Bukhari has reported from Mus'ab ibn Sa'ad through his father about the
Battle of Tabtk as follows: "Indeed, the Messenger of God (peace be upon him
and his household) went to the Battle of Tabtik and appointed Ali as his successor.
He [Ali] said, ‘Will you leave me in charge of the children and women?’ He said:
Aren't you satisfied to be to me what Hartin was to Moses? Except that there is
no prophet after me3." He also reported a similar hadith under the virtues of Ali

from the authority of Ibrahim ibn Sa'ad who also reported it from his father?.

.Qur’an 11: 12.

. Fakhruddin Razi, al- Tafsir al-Kabir, vol. 12, p. 383.

. Muhammad ibn Isma'Tl Bukhari, Sahih al- Bukhari, vol. 4, p. 1602.
. ibid, vol. 3, p. 1369.
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Hazrat Hartin (peace be upon him) had important positions that the Holy Qur’an

has mentioned a few of these; including:

1. Prophethood: In the reports of the two schools of thought, Hazrat Ali (peace

be upon him) did not attain the status of Prophethood and Messengership.

2. Leadership: Hariin is one of the descendants of Prophet Abraham (peace be
upon him), and God's promise is the attainment of the leadership position by the

non-oppressive descendants of Prophet Abraham (PBUH): ""When his Lord tested

Abraham with certain words and he fulfilled them, He said, ‘I am making you the Imam
of mankind.’ Said he, ‘And from among my descendants?’ He said, ‘My pledge does not

extend to the unjustt.’"

3. An associate in the Prophetic affair: "And make him my associate in my task?."

This position has also been established for Hazrat Ali (peace be upon him).

4. A minister: ""Appoint for me a minister from my family, Aaron, my brother3.” This

status has also been established for Hazrat Ali (peace be upon him).

5. A member of the Household: "a minister from my family"; this status is also

reserved for Hazrat Ali (peace be upon him).

6. Brotherhood: "Aaron, my brother"; this status has been established for Hazrat

Ali (peace be upon him).

7. A helper and supporter of Moses: *Strengthen my back through him*."* This status

has also been established for Hazrat Ali (peace be upon him).

8. Succession: "We made an appointment with Moses for thirty nights, and completed

them with ten [more]; thus the tryst of his Lord was completed in forty nights. And Moses

. Qur’an 2: 124.
. Qur’an 20: 32.
. Qur’an 20: 29-30.
. Qur’an 20: 31.
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said to Aaron, his brother, ‘Be my successor among my people, and set things right and

do not follow the way of the agents of corruption®.’"

This Chapter apart from being a response to the request of the Prophet (peace be
upon him and his household), also informs about the difficulty of this task and
that the Prophet (peace be upon him) was commissioned to appoint: **So when you
are done, appoint". The presence of the letter "Fa" in the expression "Fansab" [in
the verse] indicates that the appointment is an urgent order and it is the
responsibility of the Prophet (peace be upon him and his household) which was
accompanied by difficulty and a broken heart. The Arabic term "Nasb" also
means uplifting. The difficulty of the task is also put into consideration in the
term "Nasb"” because the declaration into the office of guardianship is
accompanied by numerous problems. Therefore, Almighty God guarantees the

Prophet (peace be upon him and his household) His protection: '*Allah shall protect

you from the people?."

On the interpretation of the verse "So when you are done, appoint” and its
connection with the hadith of the position [hadith al-Manzilah], Martyr Mutahhari
says: "The Shia interprets [the verse] in this way, that We [Allah] have relieved
this heavy burden for you through Ali (peace be upon him), We appointed Ali to
help you, and the Shia has the right to say this and it is correct, that is, the
reasoning dictates the same." In the hadith narrated by both Shias and Sunnis,
which is with successive chains of narrators (and cannot be denied by Sunni
either, because the Sunnis have narrated it even more than the Shias), he [the Holy
Prophet] said to Ali (peace be upon him): "You are to me what Hartin was to
Moses except that there is no prophet after me."” That is, just as God has answered

the request of Musa ibn ‘Imran and gave him an associate and helper in preaching

1 Qur’an 7: 142.
2 Qur’an 5: 67.
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and guiding the people, O dear Ali! God has appointed you as a helper and deputy
for me. The Prophet (PBUHH) told Ali: "You are my minister."

The Arabic term "Wazir" literally means helper and deputy. The ministers were
called by this name because they were the assistants of the kings. Basically, the
term "Wazir” means a helper. This is what the Holy Prophet (peace be upon him
and his household) told Ali (peace be upon him): "You are my Wazir", that is,
you are my helper just as Hariin is the ‘Wazir’ of Moses; that is, the helper of

Moses. Look at the requests of Musa, peace be upon him: ‘My Lord! Open my

breast for me. Make my task easy for me Remove the hitch from my tongue, [so that] they
may understand my speech. Appoint for me a minister from my family, Aaron, my
brother!.’

It is one hundred percent consistent with what was done about the Noble Prophet

in the following way: ""Did We not open your breast for you, and relieve you of your

burden, which [almost] broke your back? Did We not exalt your name? Indeed ease
accompanies hardship. Indeed ease accompanies hardship. So when you are done,

appoint, and supplicate your Lord?."

If the meaning of the expression "Ansab" [in the verse] is not derived from the
Arabic root "Nasiba", it should rather be derived from the root "Nasaba". That
Is, the intended meaning is to appoint Ali (peace be upon him) to the caliphate,

and the subject is one hundred percent consistent with the verses of the Qur'an®.
The Interpretation of the Verse

The most significant expression in this verse is "Fansab". What does "Nasab"
mean? Perhaps the use of the term "Nasab™ to announce the succession of the

Commander of the Faithful is because the term "Nasab" is accomplished with the

1. Qur’an 20: 25-30.
2 Qur’an 94: 1-8.
3 Murtada Mutahhari, Majmii'ah Athar, vol. 17, p. 419.
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meaning of suffering and hardship. It means that the announcement into the office
of guardianship is difficult, and its acceptance requires purification of the soul,
which cannot be achieved without suffering. Therefore, in a narration of the
Commander of the Faithful (peace be upon him), he advises those claiming to be

the leader of the Ummah as follows:
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"Whoever places himself as a leader of the people should commence with
educating his own self before educating others, and his teaching should be by
his conduct before teaching by the tongue. Someone who is a teacher and
disciplinarian of himself deserves more respect than a person who is a teacher

and the disciplinarian of the people!."

In addition, two verses were revealed with a strong tone, therefore, the choice of
the term "Nasaba™ is the most appropriate term for declaring the position of
guardianship. In some hadiths of the two schools of thought, the term "Nasaba"

Is also mentioned in some hadiths concerning the event of Ghadir Khumm.

Abu Ja’far Iskafi narrates from Sunni prominent scholars as follows: Jabir ibn
Abdullah and Abdullah ibn al-Abbas, the two Companions, said:
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God commanded Prophet Muhammad to appoint Ali over the people and inform
them of his guardianship. The Messenger of God feared that they would say he
loved his cousin, and that they would criticize him for that. So God revealed to

him: O Apostle! Communicate that which has been sent down to you from your Lord.

L. Ali Ibn Abi Talib (a.s), Nahj al-Balagha, Wisdom 73.
2 Muhammad ibn ‘Abdullah al-Iskafi, al-Mi'yar wa Mawazinah fi Fada'il al-lmam Amir al-Mu'minin, Ali ibn
Abi Talib, p. 2.
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So, the Messenger of God declared his guardianship on the day of Ghadir

Khumm.

This narration is reported by two authoritative figures in Islam: Jabir and Ibn
Abbas, and the sentence "God commanded Prophet Muhammad to appoint Ali
over the people and inform them of his guardianship™ is very important; as it
means that Ali should be appointed as the "guardian of the people™ and the "leader
of the community" while the same theme is also expressed in the verse. This

narration concurs with the principle of judging the hadith based on the Qur'an.

Regarding the object of the expression "When you are done™ [in the verse], there

are five possibilities which all mean the same thing:

1. "When you are done with your pilgrimage...!"; and "When you are done with
your Farewell Pilgrimage...2". These two narrations indicate that the appointment
of Imam Ali (peace be upon him) took place after the Hajj ceremony, in the year

of the Farewell Pilgrimage.

2. "When your worldly life is to come to an end, appoint Ali as the leader, by
whom the group will be guided®." This narration indicates the appointment of

Hazrat Ali (peace be upon him) at the end of the Prophet's life.

3. "When you are done with your prophetic mission*" refers to the end of

prophethood and the beginning of Imamate.

4. "When you are done with the observation of the obligations, then appoint Ali
and he (PBUHH) did so.*"

. Muhammad Bagqir Majlisi, Bihar al-Anwar, vol. 36, p. 135.

. Hussain Sha Abd al ‘Azim, Tafsir Ithna Asharf, vol. 14, p. 267.

. Managqib Al Abi Talib, vol. 2, p. 249.

. Mirza Muhammad Qummi Mashhadi, Tafsir Kanz al-Daqaiq wa Bahr al-Gharaib, vol. 14, p. 337.

. Ibn Hayytn, Sharh al-Akhbar, vol. 1, p. 245; Muhammad Baqir Ansari, Ghadir dar Qur’an, vol. 1, p. 49.
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5. "When you are done with the completion of the Islamic laws [Sharia]...!"

In each of the five narrations, it is mentioned that the declaration of the authority
of the guardianship [Wilayah] is a "mission"”, which is explained with five
different expressions. ‘When he is done with the Prophetic mission’ means that,
after fulfilling all the responsibilities as a Prophet of God, he should declare the
guardianship [Wilayah]. By ‘When he is done with the observation of the
obligations’, it means that guardianship [Wilayah] is the last obligation that must
be declared after all obligations. By ‘the completion of the Islamic laws [Sharia] ’,
it means that nothing is left from the religion of God except the issue of
guardianship [Wilayah], which should be presented as the presiding essence of

the religion after the declaration of its completion.

Syntactically, the verb "Nasaba" in Arabic means, "To appoint” and requires two
objects: one is the appointee and the other is the office [the position] to which he
is appointed. The first object in some narrations is “Ali” while in some others, it
is “Amir al-Mu'minin”. In some cases, it is “your flag” while it is in the form of
a prepositional phrase in two hadiths:
1. "So, appoint Amir al-Mu'minin, Ali ibn Abi Talib%."

. "So, appoint Alid."

. "So, appoint Ali as a leader for them?."

. "So, appoint Ali as the successor®."

2
3
4. "So, appoint Ali to the office of guardianship®."
5
6. "'So, appoint Ali for the people’."

7

. "Appoint Ali to the office of guardianship®."

. Sayyed Hashim Bahrani, Al-Burhan fi Tafsir al-Qur’an, vol. 5, p. 689.

. Ali ibn Ibrahim Qummi, Tafsir al-Qummi, vol. 2, p. 428.

. Furat Ibrahim Kuft, Tafsir Furat al-KafT, p. 574.

. Sayyid Hashim Bahrani, al-Burhan fi Tafsir al- Qur’an, vol. 5, p. 689.

. Hakim Haskani, Shawa'id al-Tanzil Li-Qawa'id al-Tafdil, vol. 2, p. 452; Furat Ibrahim Kufi, Tafsir Furat al-
Kafi, p. 573.

6 . Ali IstarAbadi, Ta’wil al-Ayat al-Zahirah, p. 785.

7. Hakim Haskani, Shawa'id al-Tanzil Li-Qawa'id al-Tafdil, vol. 2, p. 451.

8, Ibid
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8. "So, appoint your flag and declare your successor:."

9. "So, appoint Ali to the office of caliphate?."

Each of these expressions and statements indicates a dimension and direction
from the dimensions and directions of the guardianship of Ali (peace be upon
him). The Arabic term "Imamate" [leadership] does not encompass the whole
meaning of guardianship [Wilayah]; rather, it is just one of its meanings, which
Is the concept of leadership of the people. Arranging the genuine succession to
the Prophet (PBUHH) removes the veil and its being "a flag" also means that Ali

(peace be upon him) is the only symbol of guidance.

No. 3: The "Verse of Proclamation' [Ayah of Iblagh]

The issue of guardianship [Wilayah] is extremely important in the Qur'an. After
the revelation of several verses, such as, ‘Verses of guardianship’, ‘Verse of
Forsaking’ and the ‘Verse of Appointment’ about the basis of guardianship and
the need for its declaration, it is now time to declare guardianship [Wilayah] as a
religious principle that must be immediately and publicly communicated to the

people; as God commands the noble Prophet (PBUHH) with great emphasis, thus:

;lﬁlr,ﬁl .&gﬂuwutwulw&mw\ju@@ug}wgu\,&walgj\uquym@m
O Apostle! Communicate that which has been sent down to you from your Lord, and if you do
not, you will not have communicated His message, and Allah shall protect you from the

people. Indeed Allah does not guide the faithless lot®.

The 'Verse of Proclamation' is one of the verses that the Qur’anic exegetes of the
two schools of thought have said a lot about the occasion of its revelation and

presented different viewpoints. Therefore, some of these viewpoints must be

1. ‘Abdul ‘Ali ibn Juma’ah ‘AriisTt Huwayzi, Tafsir Nar al-Thagalayn, vol. 5, p. 605.

2 Mawla Fath Allah Kashani, Tafsir Manhaj al-Sadiqin fI Ilzam al-Mukhalifin, vol. 10, p. 287; Hussain Sha
Abd al ‘Azim, Tafstr Ithna Ashari, vol. 14, p. 267.

3. Qur’an 5: 67.
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subjected to scientific criticism and analysis so that, while disambiguating them,
the indication of the verse on the issue of guardianship [Wilayah] and Ghadir

Khumm becomes clearer.
The Occasion of Revelation

According to the narrations of all Shia and many Sunni Qur’anic exegetes and
scholars, the 'Verse of Proclamation' [Ayah Iblagh] was revealed before the
declaration of the guardianship of Ali (peace be upon him) in Ghadir Khumm,

and it has spoken about the necessity of an urgent declaration of the guardianship.

Wahidi one of the prominent Sunni scholars narrates about this as follows: "This
verse 'O Apostle! Communicate that which has been sent down to you from your Lord’
was revealed on the day of Ghadir Khumm concerning Ali ibn Abi Talib (peace

be upon him)?.
The Viewpoints of Sunni Qur’anic Exegetes on the Verse

Some prominent Sunni Qur’anic exegetes considered the "Verse of Proclamation’
to be revealed about Ali ibn Abi Talib (peace be upon him) and on the day of
Ghadir Khumm:

1. Tbn Abi Hatim (d. 327 A.H)

Ibn Abi Hatim is one of the prominent Sunni Qur’anic exegetes. He narrated from
‘Atiya, who also narrated from Abu Saeed Khudri in his Qur’anic exegesis
(Tafstr) that the verse 'O Apostle! Communicate that which has been sent down to you
from your Lord" was revealed concerning Ali (peace be upon him) and he writes
thus: Abi Thana, Uthman ibn Harzad, Isma’il ibn Zakariya, Thana Ali ibn Abbas
told us, on the authority of Al-A’mash ibn Al-Hijab, from 'Atiya Al-Awfi and

Abu Saeed Khudri, who said: "This verse 'O Apostle! Communicate that which has

L. Ali ibn Ahmad Wahid1 Nishabiiri, Asbab al-Nuziil al-Qur’an, p. 192.
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been sent down to you from your Lord" was revealed about Ali ibn Abi Talib (peace
be upon him)™." Ibn Abi Hatim accepted that the verse was revealed about Imam

Ali (peace be upon him).
2. Abu Ishag Ahmad Tha'labi (d. 427 or 437 A.H)

Tha'labt has narrated several hadiths on the revelation of this verse about Imam
Ali (peace be upon him). He has narrated such narrations from prominent Islamic
figures such as Imam Bagir (peace be upon him), Bara' and Ibn Abbas. He writes:
“Abu Ja'far Muhammad ibn Ali [Imam Bagqir] said: Its meaning is: Communicate
what has been revealed to you regarding the virtue of Ali ibn Abi Talib. When
the verse was revealed, he [the Prophet] held Ali’s hand and said: Whoever | am

his master, then Ali is his master.”

He also quoted another hadith about this and then wrote: Abu al-Qasim Ya’qub
ibn Ahmad al-Sirri, Abu Bakr ibn Muhammad ibn Abdullah ibn Muhammad, Abu
Muslim Ibrahim ibn Abdullah al-Ka'abi, al-Hajjaj ibn Minhal, Hammad narrated
from Ali ibn Zayd, from 'Adi ibn Thabit, on the authority of al-Bara’, he said:
When we, along with the Messenger of God (peace be upon him and his
household) reached Ghadir Khumm during the Farewell Pilgrimage, he called
for congregational prayer and the Messenger of God (PBUHH) was under two
trees and held Ali’s hand and said: "Am | not having authority over the believers
than themselves?" They replied: Yes, O Messenger of God. He (PBUHH) said:
“Am I not having authority over the believer than himself?”” They said: Yes, O
Messenger of God. He said: “This is the master of whom I am his master. O God,
befriend whoever befriends him and be hostile to whoever is hostile to him.” He
said: Then Umar met him and said: Congratulations to you, O son of Abi1 Talib.

You have become the master and the master of every believing man and woman?.

! Ibn Kathitr, Tafsir al-Qur’an al-*Azim, vol. 4, p. 1172.
2. Ahmad ibn Muhammad Tha'labi, al-Kashf wa al-Bayan, vol. 4, p. 92.
3 ibid
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Tha'lab also quoted a narration from Ibn Abbas: It was narrated by Abu
Muhammad, Abdullah ibn Muhammad al-Qa'ini, narrated by Abu al-Hasan
Muhammad ibn Uthman al-Nusaybi, narrated by Abu Bakr Muhammad ibn al-
Hasan al-Sabi'1, narrated by Ali ibn Muhammad al-Dihan, and al-Husain ibn
Ibrahim al-Jassas, who said: Al-Hasan ibn Al-Hakam, Al-Hasan ibn al-Husain
ibn Hayyan narrated from Al-Kalbi, on the authority of Abu Salih who quoted
Ibn Abbas saying: 'O Apostle! Communicate that which has been sent down to you from
your Lord" was revealed about Ali (may God be pleased with him). The Prophet,
may God bless him and his household, was commanded to convey it. Therefore,
he (PBUHH) took Ali’s hand and said: "Whoever | am his master, then Ali is his
master. Oh God, befriend whoever befriends him and hate whoever hates him?."

3. Wahidr (d. 468 A.H)

Wahidi Nishabiiri (d. 468 AH) considers the occasion of the revelation of the
‘Verse of Proclamation' to be about Hazrat Ali (peace be upon him) and on the
day of Ghadir Khumm. He narrated the following from Abu Saeed Khudri: This
verse 'O Apostle! Communicate that which has been sent down to you from your Lord’
was revealed on the day of Ghadir Khumm about Ali ibn Abi Talib (May God be

pleased with him)2.

4. Haskani (d. 490 A.H)

Hakim Haskant also mentioned several narrations under the [interpretation of]
'Verse of Proclamation' that are connected to the issue of guardianship [Wilayah]
and Ghadir Khumm. He also mentioned a narration reported by Abu Hurayrah
claiming that the 'Verse of Proclamation' was revealed on the Prophet’s
Ascension into Heaven: On the authority of Abu Hurayrah who reported the
Prophet (PBUHH) to have said: "When | was taken on my journey to Heaven, |

!, Ahmad ibn Muhammad Tha'labi, al-Kashf wa al-Bayan, vol. 4, p. 92.
2 . Ali ibn Ahmad Wahidr Nishabiiri, Asbab al-Nuzil, p. 192.
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heard [a call from] the Throne: "O Muhammad! Convey that Ali is the flag of
guidance and the beloved of whoever believes in me." He said: When the Prophet
(peace be upon him and his household) descended, he concealed that, and
therefore God Almighty revealed: "'O Apostle! Communicate that which has been sent

down to you from your Lord™ concerning Ali ibn Abi Talib, "and if you do not, you

will not have communicated His message, and Allah shall protect you from the people!"

Haskani mentioned the hadiths of Abu Saeed and Ibn Abbas and then narrated
another hadith like this: Abdullah ibn Abi Awfa told us, he said, | heard the
Messenger of God (peace be upon him and his household) saying on the day of

Ghadir Khumm, and he recited this verse: O Apostle! Communicate that which has
been sent down to you from your Lord, and if you do not, you will not have communicated

His message.” Then he raised his hands until we could see the whiteness of his
armpits, and then said: Whoever | am his master, then Ali is his master. Oh God!
Befriend whoever befriends him and be hostile to whoever is hostile to him. Then

he said: Oh God, bear witness to this?!

Similarly, he quoted a narration from Imam Bagqir in this regard: Ziyad ibn Al-
Mundhir says: | was with Abu Ja'far Muhammad ibn Ali while he was speaking
to the people when a man from the people of Basra named Uthman Al-A’sha
came to him and he was narrating on the authority of Al-Hasan Al-Basri and said:
O son of the Messenger of God, may | be your ransom. Al-Hasan tells us that this
verse: O Apostle! Communicate that which has been sent down to you from your Lord™
was revealed about a man but he did not tell us who the man was. He said: If he
wanted to say it, he would have said it, but he is afraid. Gabriel came to the
Prophet (peace be upon him and his household) and said to him: God commands
you to enjoin your nation to pray, so, he guided them to pray, then he descended

and said: God commands you to enjoin your nation to pay zakat, so, he guided

! . Hakim Haskani, Shawaid al-Tanzil li-Qawaid al-Tafdil, vol. 1, p. 249.
2 ibid, p. 252.
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them to do so. Then he came down and said: God commands you to enjoin your
nation to fast, so, he guided them to do so. Then he descended and said: God
commands you to enjoin your nation to perform Hajj, so he did so. Thereafter, he
descended and said: God commands you to guide your nation to their guardian
just like you have guided them regarding their prayers, zakat, fasting, and Hajj so
that the proof for them is completed in all of these. Then the Messenger of God
(PBUHH) said: O Lord, my people are closer to the era of ignorance, there is
competition and pride between them, and there is no man among them except that
he has a grudge against Ali and | am afraid. Therefore, God Almighty revealed:
O Apostlel Communicate that which has been sent down to you from your Lord, and if
you do not, you will not have communicated His message.” That is, you did not convey
it perfectly. ""And Allah shall protect you from the people.” However, when God
guaranteed [him] protection and allayed his fear, he held the hand of Ali ibn Abi
Talib and said: O people, whoever | am his master, then Ali is his master. O God,
befriend whoever befriends him, be hostile to whoever is hostile to him, support
whoever supports him, abandon whoever abandons him, love whoever loves him
and hate whoever hates him!.” Thereafter, Uthman said thus: I will not take

anything more lovely to my city than this hadith.

Haskani1 has narrated from Jabir and lbn Abbas that they said: God commanded
Muhammad to appoint Ali over the people and to inform them of his
guardianship. The Messenger of God (peace be upon him and his household)
feared that they would say he favoured his cousin [over them] and would criticize
him for that, so God revealed to him: O Apostle! Communicate that which has been
sent down to you from your Lord". Then the Messenger of God (PBUHH) declared
his guardianship on the day of Ghadir Khumm?,

! . Hakim Haskani, Shawaid al-Tanzil li-Qawaid al-Tafdil, vol. 1, p. 255.
2 lbid, vol. 1, p. 256.
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In addition, he mentioned another narration from lbn Abbas: On the authority of
Abdullah ibn Abbas, who reported the Prophet (peace be upon him and his
household) [and he quoted] the hadith of the Ascension until he said: And | have
not sent a Prophet except that | appoint for him a minister, and indeed, you are
the Messenger of God and Ali is indeed your minister. Ibn Abbas said: The
Messenger of God (PBUHH) descended, but feared to inform people of anything
because they were closer to the pre-Islamic era. After six days, God Almighty
revealed: ""[Look out] lest you should disregard aught of what has been revealed to you."
Therefore, the Messenger of God endured until it was the eighteenth day. God

revealed to him: O Apostle! Communicate that which has been sent down to you from
your Lord?."

In this hadith, God informs his prophet that succession is a general issue that
every Prophet has a minister for himself, and that the minister of the Holy Prophet
Is Hazrat Ali.

5. Fakhr al-Din Razi (d. 606 A.H)

Fakhr al-Din Razi proposes ten contradictory occasions of revelation for the
‘Verse of Proclamation' in which the tenth one is Ghadir Khumm and Imam Ali
(peace be upon him): The verse was revealed concerning the virtue of Ali ibn Abi
Talib (peace be upon him). During its revelation, the Prophet held his [Ali’s] hand
and said: "Whoever | am his master, then Ali is his master. O God, befriend
whoever befriends him and oppose whoever is hostile to him." Then Umar met
him and said: Congratulations to you, O son of Abi1 Talib, you have become my
master and the master of every believing man and woman. This is the saying of
Ibn Abbas, Al-Bara'u ibn 'Azib, and Muhammad ibn Ali?.

L. lbid, vol. 1, p. 257.
2 Fakhr al-Din Razi, al-Tafsir al-Kabir, vol. 12, p. 401.

102



6. Nizam al-Din Nishabiiri (d. 728 A.H)

Nizam al-Din Nishabtiri explained the meaning of this verse similar to that of
Fakhr al-Din Razi. He quoted the hadith of Abu Saeed Khudri, and considered
the verse to be revealed in honor of Ali (peace be upon him), which was revealed

in Ghadir Khumm about his guardianship (Wilayah)®.

7. Meybodi (6th Century)

Rashid al-Din Meybodi considered the occasion of revelation of the verse to be
about Ali and at Ghadir Khumm: The verse, '"*Communicate that which has been sent

down to you from your Lord" was revealed regarding the virtue of Ali ibn Abi Talib.

Al-Bara' ibn 'Azib says that when this verse was revealed, we were returning from
the Farewell Pilgrimage. The Messenger of God (PBUHH) and his companions
came to a place called Ghadir Khumm. They were under the shade trees when the
Messenger of God said loudly: "It is time for a congregational prayer!"
Thereafter, the Messenger of God (PBUHH) held Ali’s hand and said: "Am I not
more worthy to the believers than themselves?" They [the companions] said: Of
course, O Messenger of God. He said: "Am | not more worthy to every believer
than himself?" They said: Yes. He thereafter said: "This is the master of whom |
am his master.” Oh God, befriend whoever befriends him, and be hostile to
whoever is hostile to him." He said: Then Umar met him and said:
Congratulations to you, O son of Abi Talib. You have become my master and the

master of every believing man and woman?,
8. Suyiti (d. 911A.H)

Jalal al-Din Suyuti, a famous Sunni Qur’anic exegete, mentioned several

narrations about the occasion of the revelation of the verse. Then he mentioned

!, Nizam al-Din Nishabiiri, Tafsir Gharib al-Qur’an Wa Ragha'ib Furqan, vol. 2, p. 616.
2. Abu al-Fadl Rashid al-Din Meybodi, Kashf al-Asrar Wa 'Iddat al- Abrar, vol. 3, p. 182.
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two narrations in which it is stated that the verse was revealed in Ghadir Khumm
concerning Imam Ali (peace be upon him). He quoted the first narration from
Abu Saeed al-Khudri, who said: This verse O Apostle! Communicate that which
has been sent down to you from your Lord" was revealed to the Messenger of God
(peace be upon him and his household) on the day of Ghadir Khumm concerning

Imam Ali (peace be upon him)?.

Suyutt quoted the second narration from Ibn Mas'td, who said: We used to recite
this verse during the time of the Messenger of God (peace be upon him and his

household) thus: "*O Apostle! Communicate that which has been sent down to you from

your Lord" that ‘Ali is indeed the master [Mawla] of the believers’, **And if you do not, you

will not have communicated His message, and Allah shall protect you from the people.?""

It is necessary to note that the expression "Ali is indeed the master of the
believers" in this narration is not a Qur’anic verse, but an explanation of its
meaning. Paying adequate attention to such narrations will prevent

misunderstandings.
9. Shawkani (d. 1250 A.H)

Shawkant has mentioned two narrations from Ibn Mas'id and Abu Saeed al-
Khudri under the interpretation of the 'Verse of Proclamation’, in which both of

them refer to the guardianship [Wilayah] of Ali and Ghadir Khumm?.
10. Alist (d. 1270 A.H)

AlisT mentioned some hadiths under the interpretation of the verse, but he does
not accept the Shiite viewpoint that this verse was revealed regarding Imam Ali

(peace be upon him)?,

. Jalal al-Din Suyuti, al-Durr al-Manthiir, vol. 2, p. 298.

. ibid.

. Muhammad ibn Ali Shawkani, Fath al-Qadir, vol. 2, p. 69.

. Mahmiid ibn Abdullah Aliisi, Riih al-Ma'ani fi Tafsir al-Qur’an, vol. 3, p. 359.
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Now, while the "Verse of Proclamation' does not point to the succession of Ali
(peace be upon him), many other evidences could be used to establish his
succession. On the contrary, this verse emphasizes the guardianship of Ali (peace
be upon him) and the significance of conveying this important message, which is
an urgent commandment and a fundamental of religion. The meaning of
guardianship is much wider than that of the caliphate while the caliphate is an

integral part of guardianship [Wilayah].
11. Siddig Khan Qannawji (d. 1307 A.H)

Siddiq Khan Qannawji has presented two narrations of Abu Saeed Khudr1 and
Abdullah ibn Mas'ad about Ghadir Khumm and the issue of the guardianship of

Imam Ali (peace be upon him)?.

12. Rashid Rida (d. 1354 A.H)

Rashid Rida is an Egyptian Sunni scholar who raised various doubts about the
virtues of the Prophet’s Household [Ahl al-Bayt] (peace be upon them). He
considered the occasion of the revelation of the "Verse of Proclamation' to be
about Ghadir Khumm and the guardianship of Imam Ali (peace be upon him) and
quoted the narration of Abu Saeed Khudri in this regard?. Then he raised some
doubts against the hadith of guardianship [Wilayah] that apparently has nothing
to do with this verse and the narration, which considered Imam Ali as the occasion

of its revelation.

Meanwhile, the doubts raised by Rashid Rida will be answered in the fourth

chapter.

!, Siddiq Hasan Khan al-Qannawijt, Fath al-Bayan fi Maqasid al-Qur’an, vol. 4, p. 19.
2 Muhammad Rashid Rida, Tafsir al-Qur’an al-Hakim, vol. 6, p. 384.
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The Interpretation of the Verse

Declaring the guardianship [Wilayah] is related to the mission of the Prophet, and
this issue is so important that the Messenger of God (PBUHH) must announce it.
Without the announcement of the guardianship, he would not have perfectly
accomplished his Prophetic mission. That is if the guardianship is not announced,
all the twenty-three years of the Prophet’s mission will be in vain. The issue of
guardianship [Wilayah] is just like the management and guidance of the society,
If not announced and communicated, the guidance of the society will be halted
and this is against the divine practice. It can be understood from the expression
"From Your Lord" [in the verse] that the guardianship [Wilayah] is related to the
attribute of God's Lordship, and the guardianship [Wilayah] is a manifestation of
God's Lordship, while the development of society is possible under the shadow

of guardianship.

Some Qur’anic exegetes, experts of hadith, historians, and Sunni scholars
considered the revelation of the "Verse of Proclamation’ to be in honor of Hazrat
Ali (peace be upon him). The 'Verse of Proclamation' was revealed in Ghadir
Khumm concerning the declaration of guardianship of Imam Ali (peace be upon
him). After its revelation, the Messenger of God (peace be upon him and his
household) held the hand of Hazrat Ali (peace be upon him) in his hands and
loudly uttered the famous hadith, "Whoever | am his master, Ali is his master."
In this regard, they have mentioned different narrations from the Prophet’s
household [Ahl al-Bayt], the Companions and the Followers [Tabi'tin] through
different channels. For instance, Imam Bagqir! (peace be upon him) from among
the Prophet’s household; Ibn Abbas?, Abdullah ibn Mas'ad®, Abdullah ibn Abt

!, Ahmad ibn Muhammad Tha'labi, al-Kashf wa al-Bayan, vol. 4, p. 92.
2 Fakhr al-Din Razi, al-Tafsir al-Kabir, vol. 12, p. 28.
3 Mahmiid ibn Abdullah Aliist, Riih al-Ma'ani i Tafsir al-Qur’an, vol. 6, p. 172.
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Awfi Aslamt?, Bara'u ibn 'Azib?, Jabir ibn Abdullah Ansari®, Abu Saeed Khudri*
and Abu Hurayah® from among the companions; Zayd ibn Ali°, Abu Hamzah
Thumali’, and 'Atiyah ibn Saeed 'Awfi® from among the Followers [Tabi'tin] have
considered the 'Verse of Proclamation' to be revealed in Ghadir Khumm
concerning the guardianship of the Commander of the Faithful (peace be upon
him).

Suyutt quoted from Ibn Mardwiyyah and Ibn 'Asakir, who also narrated from Abu
Saeed Khudri who said that this verse was revealed in Ghadir Khumm about
Hazrat Ali (peace be upon him). In this regard, Abu Saeed Khudri says: This verse
O Apostle! Communicate that which has been sent down to you from your Lord" was
revealed to the Messenger of God (PBUHH) on the day of Ghadir Khumm about
Ali ibn Abi Talib®.”

After the revelation of this verse, the Messenger of God (PBUHH) held Hazrat
Ali’s hand and announced his guardianship [Wilayah]. If this announcement was
not made, the entire mission of the Prophet would be in danger. That is to say,
this declaration is equivalent to the entire Prophetic mission. This is because the
survival of the religion is the most important issue after the death of the Prophet.
Therefore, this declaration was made in Ghadir Khumm with special protocols
such as making a pulpit, delivering a sermon, taking repeated confessions and the

oath of allegiance from the companions for Hazrat Ali (peace be upon him).

Suytti quoted another narration from Ibn Mas'ad, in which the term "Mawla" is

used, which means guardianship [Wilayah]: We used to recite this verse during

. Hakim Haskani, Shawa'id al-Tanzil Li-Qawa'id al-Tafdil, vol. 1, p. 190.

. Fakhr al-Din Razi, al-Tafsir al-Kabir, vol. 12, p. 53.

. Hakim Haskani, Shawa'id al-Tanzil Li-Qawa'id al-Tafdil, vol. 1, p. 192.

. Ali ibn Ahmad Wahidi Nishabiiri, Asbab al-Nuztl al-Qur’an, p. 164.

. Hakim Haskani, Shawa'id al-Tanzil Li-Qawa'id al-Tafdil, vol. 1, p. 187.

. Ahmad ibn Mardawiyyah, Al-Manaqib, p. 240.

. ibid.

. Abu Na‘im, quoted from Hasan ibn Yusuf Hilli, Manhaj al-Karamah, p. 117.
. Jalal al-Din Suyuti, al-Durr al-Manthiir, vol. 2, p. 298.
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the time of the Messenger of God (peace be upon him and his household) thus:
""O Apostle! Communicate that which has been sent down to you from your Lord™ that
Ali is indeed the master [Mawla] of the believers, "and if you do not, you will not have

communicated His message, and Allah shall protect you from the people?."

These two hadiths were also narrated by another Sunni Qur’anic exegete, al-

Shawkani?.

It should be noted that the sentence "Ali is indeed the master [Mawla] of the
believers™ in this narration, is not an integral part of the Qur’anic verse, but rather,
[it is used as] an explanation and interpretation of the verse, which is the
characteristic of Ibn Mas'ad's version of the Qur’an manuscript. Therefore, this
narration should not be considered as proof to establish the distortion of the
Qur'an, because these types of narrations are explanatory and interpretive
narrations. That is to say, this verse was revealed only about the guardianship of

Ali and it indicates its significance.

Ibn Mas'tid used to say, we used to read the verse during the time of the Prophet
like this: ""O Apostle! Communicate that which has been sent down to you from your
Lord" that Ali is indeed the master [Mawla] of the believers, "and if you do not,
you will not have communicated His message, and Allah shall protect you from the
people.”” That is, O Prophet, convey to the people from your Lord that after the
Messenger of God, Ali is the only one who has the authority over all the believers
and has control over their affairs.

According to numerous Sunni Qur’anic exegetes, this verse was revealed on the
18th of Dhu al-Hijjah in Ghadir Khumm. It can be established based on this verse
that the leader of the society must be appointed by God because the guidance of

the people is obligatory on Him: ""Indeed guidance rests with Us3."" Therefore, this

L ibid.
2 Muhammad ibn ‘Ali Shawkani, Fath al-Qadir, vol. 2, p. 69.
3 Qur’an 92: 12.
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guidance is done through the Qur'an and the Holy Prophet (peace be upon him
and his family) and then through his successors. And the same necessity is
conveyed by the verse that people must know the guardian of the religion. The
declaration of the guardianship is superior to the declaration of prayer and fasting,
[because] all religious rituals are on one side while the declaration of the
guardianship is on the other side. In view of this, God addressed His Prophet with
the highest rank, that is, a Prophethood: ""O Apostle!" so that no one thinks that
this is a separate issue; rather, everyone should know that this is the most
Important part of the Prophetic mission. In this verse, some key points are used,

in which more attention should be paid. These include:
1. Guardianship [Wilayah]: A Divine System

God does not just want to introduce a manifestation of a guardian [Waliyy], but
He wants to introduce to the Muslim Ummah until the Day of Judgment a
guardianship system headed by a divine figure such as Imam Ali (peace be upon
him). The guardianship of Ali is different from his Imamate. The position of
Imamate is limited to the twelve Imams, but the guardianship is a system that

encompasses Imamate, Prophethood and monotheism.

The Guardianship [Wilayah] encompasses monotheism, Prophethood and
Imamate, and even the guardianship of an orphan child, as the 'Verse of
Guardianship' and dozens of other verses indicate such a claim. Guardianship
[Wilayah] is a comprehensive divine system, which apart from proclamation; also
involves propagation, implementation or preservation of religion and nurturing
the soul and the body of the society and the individual, and has spiritual control

over property, life, and financial possession, and the mind and soul of the people.

Contrary to the Prophethood, whose only duty is to inform, warn and give glad
tidings, the concept of guardianship [Wilayah] conveys a kind of purposeful

intervention and control by a divine master in human life. Guardianship is rather
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considered a kind of engineered management in life. Guardianship [Wilayah]
means intervention and control, not only in the external affairs but also in the

internal ones: ""The Prophet is closer to the faithful than their own souls!"'

Guardianship [Wilayah] is manifested both in positive and negative forms.
Therefore, it is strongly emphasized in the 'Verse of Proclamation’ that society
should not go towards negative guardianship. The acceptance of the guardianship
Is directly related to the issue of awareness. It can be understood from the "Verse
of Proclamation’ that guardianship is a system that has a direct connection with
society. The religion of Islam has a meaning in this system. Intervention and
control in the material and celestial worlds occur with guardianship. The verse,
""Allah is the wali of the faithful: He brings them out of darkness into light** points to
this intervention and control, but God also has control over the material and
celestial worlds. Guardianship [Wilayah] means having complete authority in the
two worlds. The introduction of Wali of Allah was so necessary for the society
that God made this issue one of the duties of the Messenger of Allah: "*O Apostle!
Communicate that which has been sent down to you from your Lord." God obliged his
Prophet to convey to the people the guardianship of Ali as an urgent religious
order, and this proclamation was one of the most important duties of the

Prophethood.

In the guardianship system, the needs of the community are taken into account
and the rights of the less privileged are given priority. In this system, the right of
a claimant is preferred even over the supererogatory prayers, but God mandates
him to take care of the poor even while on the recommended prayers, but not

everyone can do this. It must be someone who can communicate with God and

1 Qur’an 33: 6.
2 Qur’an 2: 257.
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His creatures at the same time! The chosen servant of God knows where he is at

work and based on the existing conditions, he knows his duty and will fulfill it.
2. Why the Threatening of the Prophet (PBUHH)?

There is no precedence in the entire glorious Qur'an where God commanded and
threatened the Messenger of God (peace be upon him and his household) in such
a severe manner on a ruling! In the custom of the people, threatening is used when
the performance of work by the other party is not guaranteed, but such an
assumption is incorrect with regard to the Prophet (PBUHH). Therefore, the
guestion here is, ‘Why did God threaten the Prophet (PBUHH)?’

Was it possible for the Messenger of God (PBUHH) to have disobeyed? If such
a claim is established even in one case, the whole of his prophethood would be
brought under the question. Is it possible that the Prophet (PBUHH) has violated
the order in other matters that now he is being threatened like this? The threat is
not a trivial one; rather, everything he has done will be nullified if he refuses to
do what he has requested. If this commandment is not conveyed, it is as if he has
not fulfilled any of his Prophetic mission. This verse was revealed towards the
end of the Prophet’s life. What was the duty that was greatly emphasized so

much?

This is an unquestionable principle between the two schools of thought that there
Is no possibility of error or weakness in the work of the Prophethood, otherwise
the whole mission will be doubted and this is improper. This is because, according
to the Holy Qur’an, the Prophet was not allowed to include or remove anything

to the divine religion from himself: "'Nor is it the speech of a soothsayer. Little is the
admonition that you take! Gradually sent down from the Lord of all the worlds. Had he
faked any sayings in Our name, We would have surely seized him by the right hand and

then cut off his aortal."

1. Qur’an 69: 42-46.
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The Messenger of God (PBUHH) did not speak without God's permission. This
indicates the infallibility of the prophet's speech, which had a direct connection

with the celestial world: ""Nor does he speak out of [his own] desire; it is just a

revelation that is revealed [to him]*"

According to the context of the verse: "And if you do not, you will not have
communicated His message, and Allah shall protect you from the people"”, it is
understood that the guardianship of Ali (peace be upon him) is equivalent to the
entire Prophetic mission. This verse contains unseen news, predictions of the
future, the threat of the opponents and the divine support to the Prophet
(PBUHH).

The threat of the opponents of the guardianship [Wilayah] and God's defense and
protection of it are continuous and permanent. The danger of the enemies is so
tense that God Himself promised to defend His Prophet against the enemies and

guaranteed him that He would protect him from their evils.

It should be noted that God has apparently threatened the Holy Prophet (peace be
upon him and his household) in only two places in the Holy Qur'an. One is about

shirk and the other is about guardianship of Ali (peace be upon him).

In the Holy Qur'an, regarding shirk, the Prophet is addressed thus: "'Certainly it
has been revealed to you and to those [who have been] before you: ‘If you ascribe a

partner to Allah your works shall fail and you shall surely be among the losers?."

This verse speaks of the general principle that, whoever commits shirk, his deeds
will be destroyed. Shirk is a microbe that destroys all the values and good deeds
of a person, even if such a person is the Prophet of Islam! Is the possibility of
committing shirk conceivable for the Messenger of Mercy? Certainly, it is
unlikely to imagine such about the Messenger of God (PBUHH). Then, why did

1 Qur’an 53: 3-4.
2 Qur’an 39: 65.
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God address him in such a manner? The reason for this is due to the danger of
shirk, so that people realize that shirk is the greatest sin and an act that can be
committed by anyone, but it is a strategic and unforgivable sin. The Holy Qur’an

says about the danger of shirk: "When Lugman said to his son, as he advised him: ‘O

my son! Do not ascribe any partners to Allah. Polytheism is indeed a great injustice.’!"'

God has clearly said in some Qur’anic verses that the polytheists will not be

forgiven: "Indeed Allah does not forgive that partners should be ascribed to Him, but

He forgives anything besides that to whomever He wishes. Whoever ascribes partners to

Allah has indeed fabricated [a lie] in great sinfulness?."

In another verse, He emphasizes the fact that the polytheists are not going to be

forgiven: "Indeed Allah does not forgive that any partner should be ascribed to Him,
but He forgives anything besides that to whomever He wishes. And whoever ascribes

partners to Allah has certainly strayed into far error3."

Therefore, attributing such an act to the Prophet (PBUHH) is due to the greatness
of its ugliness, so that people realize the negative consequences of such an act;

the act that can destroy all the assets of human life in less than a moment.

However, the threat due to the non-declaration of the guardianship of Ali (peace
be upon him) is more serious than the issue of shirk. The Holy Qur'an has spoken
about the "nullification of the deed" in the issue of shirk: "'If you ascribe a partner
to Allah your works shall fail*"*. The deed is related to just an individual, but in the
issue of the guardianship of Ali (peace be upon him), it is not just about the
nullification of the deed, which is related to an individual, the issue is rather

higher and more important than that, that is, "the confiscation of the Prophetic

. Qur’an 31: 13.
. Qur’an 4: 48.

. Qur’an 4: 116.
. Qur’an 39: 65.
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mission”, which apart from being related to an individual, it is also related to the

entire Muslim nation.

Because the Messenger of God (PBUHH) is directly involved in introducing this
Issue to society, he must communicate the guardianship of Ali (PBUH) to the
people with extraordinary diligence. However, if the declaration is not done, the
Prophetic mission of the Messenger of God (PBUHH) is wasteful and shall also
be confiscated by others. The Holy Qur'an also makes people understand that the
guardianship [Wilayah] is connected with the fate of the society. If a society or a
nation is devoid of the chosen servant of God [Waliyy Allah], tyrannical and

Satanic thought shall rule over such a society: "Allah is the wali of the faithful: He
brings them out of darkness into light. As for the faithless, their awliya are the fake
deities, who drive them out of light into darkness. They shall be the inmates of the Fire,

and they will remain in it [forever]*."

For the society not to be captured by the lusts of the tyrants and the satanic
guardianship, it must be governed by the thought of divine guardianship. These
two guardianships [i.e., divine and Satanic] are opposite to each other and cannot
be combined at the same time. The fate of society changes positively under a
divine guardianship and it is guided from darkness to light, and this is the only
way. Therefore, the Holy Qur'an using an exclusive determiner and emphasis

says: ""Your guardian is only Allah, His Apostle, and the faithful who maintain the prayer
and give the zakat while bowing down. Whoever takes for his guardians Allah, His
Apostle and the faithful [should know that] the confederates of Allah are indeed the

victorious2."

A society cannot escape from the guardianship of the tyrants unless it is under the
protection of divine guardianship. And it is impossible to be under a divine

guardianship without accepting the guardianship of the Messenger of God (peace

1 Qur’an 2: 257.
2 Qur’an 5: 55-56.
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be upon him and his household) and it is not possible to be under the guardianship
of the Messenger of God (PBUHH) without accepting the guardianship of Ali.

Therefore, Allah clearly states this condition in this next verse: ""Whoever takes for
his guardians Allah, His Apostle and the faithful [should know that] the confederates of

Allah are indeed the victorious."

Without accepting the guardianship [Wilayah] of Imam Ali, it is impossible to
become the confederates of Allah [Hizbullah]. It is through believing and
accepting the guardianship of Ali (peace be upon him) that the confederates of
Allah [Hizbullah] are formed.

Then, God has given an extraordinary glad tiding to those who have accepted the
three guardianships, and that is, the invincibility and the eternal victory of the
thought of the confederates of Allah [Hizbullah] over all anti-God thoughts.

The guardianship [Wilayah] of Ali (PBUH) is an entry into the two guardianships
[that is, the guardianship of Allah and His Prophet (PBUHH)]. Therefore, Allah
said to His Prophet (PBUHH) that, if that entry is closed and not made open to
the community, your Prophetic mission would not have been fulfilled at all. First,
you must open that door so that your Prophetic mission could have been perfectly

accomplished.

From the context and the expression of the verse, O Apostle! Communicate that
which has been sent down to you from your Lord", it can be understood that the issue
of Imam Ali's guardianship had already been revealed but only its announcement
and notification remained in Ghadir Khumm. As Umar ibn Uthina narrated on the
authority of Zurara, Fudail ibn Yasar, Bukair ibn A’ayin, Muhammad ibn
Muslim, Buraid ibn Mu’awiyah and Abi al-Jarad, in which they all quoted Imam
Baqir (peace be upon him) to have said: "God Almighty commanded His

Messenger to appoint Ali and revealed to him: Your guardian is only Allah, His

Apostle, and the faithful who maintain the prayer and give the zakat while bowing down**
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and He made the guardianship of those vested with authority [Ulu al-Amr]
obligatory but they did not know who they are. God therefore commanded
Muhammad (peace be upon him and his household) to explain the guardianship
[Wilayah] to them, as he had already explained ritual prayer, zakat, fasting, and
Hajj to them. When such a commandment came to him from God, the Messenger
of God was distressed over that, and he feared that they would apostatize from
their religion and that they should reject it. Therefore, his heart was filled with
distress, and he returned to his Lord, so God the Mighty and Majestic revealed to

him: O Apostle! Communicate that which has been sent down to you from your Lord that Ali
is indeed the master [Mawla] of the believers, and if you do not, you will not have communicated

His message, and Allah shall protect you from the people.” Therefore, he declared the
commandment of God, and he appointed Ali (peace be upon him) to the position
of guardianship on the day of Ghadir Khumm. He called for a congregational

prayer and ordered those people present to inform those absent?."”

This narration also confirmed the context of the verse. This verse in the Qur’an

53 [Surah Najm]: "Then he drew nearer and nearer until he was within two bows’
length or even nearer, whereat He revealed to His servant whatever He revealed. The
heart did not deny what it saw?"* most likely refers to " That which has been sent down

to you from your Lord."

Abu Basir asked Imam Sadiq (peace be upon him) about the Prophet’s Heavenly
Ascension [Mi’raj] and he replied thus: “May I be your ransom, how many times
did the Messenger of God (peace be upon him and his household) ascend to the
Heaven? He said, twice. Then Gabriel stopped him and said: O Muhammad, be
in your position. You stood on a point on which neither an angel nor Prophet has
ever stood before. Indeed, your Lord is praying. He [the Prophet] asked: O
Gabriel, but how does He pray? He replied: "He says Glory be unto Him, | am

! Muhammad ibn Ya'qub Kulayni, Al-Kafi, vol. 1, p. 28.
2 Qur’an 53: 8-11.
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the Lord of the angels and the Spirit. My mercy precedes My wrath". And he [the
Prophet] said: “O God, your pardon, your pardon!” He [Imam Sadiq] said: He
was [standing at a point] as God said: "He was within two bows’ length or even
nearer." Thus, Abu Basir asked the Imam: May | be your ransom, what does "He
was within two bows’ length or even nearer" means? He [Imam Sadiq] replied: “From
the tip of the bow handle to its other tip” and he said, “Between them was a
shimmering, flickering veil” but I do not know it except he said: It was azure, and
the Prophet looked through the hole of a needle and received the rays of the glory
of Truth as much as God wanted. Then God, the Most High, said, “O
Muhammad.” He replied: “At Your service, my Lord.” He said, “Who is the
leader of your nation after you?” He said, “God knows best.” He [God] said, “Ali
ibn Abi Talib, the Commander of the Faithful, the master of the Muslims and the
leader of the beautiful ones. Then Imam Sadiq (peace be upon him) said to Abu
Basir: O Abu Muhammad! By God, the guardianship of Ali (peace be upon him)

did not come from the earth, but rather it came orally from Heaven.

In such interpretative narratives, it is clearly stated that the guardianship of Ali
(PBUH) was announced on the night of Ascension [Mi’raj] and it was authorized

on the same night.

Some scholars of the two schools of thought have considered the verse: "The
Apostle and the faithful have faith in what has been sent down to him from his Lord?"* to
be revealed on the night of Ascension about the guardianship of Ali. Ahmad
Khwarizmi, one of the Sunni scholars, narrates from the authority of Abi Salmi
(the Shepherd of the Prophet’s camel) in the Magtal of Imam Husain (PBUH) as
follows: | heard the Messenger of God (peace be upon him and his household)
saying: The night I ascended to the Heaven, the Almighty God said to me: "The

Apostle has faith in what has been sent down to him from his Lord." Then | said: And

! Muhammad ibn Ya'qub Kulayni, Al-Kafi, vol. 1, p. 443.
2 Qur’an 2: 285.
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the believers? He said: You are right. O Muhammad! Who will succeed you
among your Ummah? | said: The best of them. He said: Ali ibn Abi Talib? |
said: “Yes, O my Lord.” He said: O Muhammad, | look unto the earth for the first
time and chose you from among the people and I coined a name for you from
among My Names with which | will not be mentioned anywhere except that you
will be mentioned along with Me. | am Mahmuad and you are Muhammad. Then,
| looked unto the earth for the second time, | chose Ali and I coined for him a
name from My own Name. | am Al-Aliyy [the Most high] and he is Aliyy. O
Muhammad, | created you and Ali, Fatima, Hasan, Husain, and the Imams from
his progeny from a source of My light, and I presented your guardianship to the
inmates of the Heavens and the people of the earth. Therefore, whoever accepts
it is among the believers before Me, and whoever denies it is among the
disbelievers to Me. O Muhammad, if one of My servants worshipped Me until he
was cut off or became like worn-out sand, and then returned to Me denying your
guardianship, I would not forgive him until he acknowledged your guardianship.
O Muhammad, would you like to see them? | said: Of course, my Lord. He said
to me: Turn to the right of the Throne. I turned and saw Ali, Fatima, Hasan,
Husain, Ali ibn Husain, Muhammad ibn Ali, Ja'far ibon Muhammad, Musa ibn
Ja'far, Ali ibn Musa, Muhammad ibn Ali, Ali ibn Muhammad, Hasan ibn Ali, and
Al-Mahdi standing in a pool of light, praying. In the middle of them, he (that is,
Al-Mahdi) shines like a bright star. He [God Almighty] said: O Muhammad, these
are the divine Proofs and he [Al-Mahdi] is from your family. By My glory and
majesty, he is the obligatory proof for My friends and the avenger over My

enemies?.

! . Qadi Niirullah Mar'ashi, Ihqaq al-Haqq wa Izhaq al-Batil, vol. 5, pp. 45-46.
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Shia scholars such as Furat Kiifi, IstraAbadi? and Majlist® have also reported the
same narration. The scholars of the two schools of thought have considered many
verses of the Ascension Night to be related to the issue of Imam Ali's
guardianship. For instance, some of them consider the verse "Ask those of Our
apostles We have sent before you*" to be revealed about Ascension. On the night of
Ascension, one of the great signs of God was to show the extent and scope of the
guardianship [Wilayah]. On this night, issues such as the position of the proximity
of the Holy Prophet (PBUHH) to God, the questioning of all the Prophets and the

issue of the guardianship [Wilayah] of Ali were raised.

Tha'alabt (died 427 or 437 AH), a Sunni Qur’anic exegete, writes from the saying
of Abdullah ibn Mas’ad who reported the Messenger of God (peace be upon him
and his household) to have said: An angel came to me and said: O Muhammad,
"*Ask those of Our apostles We have sent before you' about what they were sent for. |
said: For what [purposes] were they sent? He said: About your guardianship and
the guardianship of Ali ibn Abi Talib®.

Nizam al-Din Nishabiir also narrated from Ibn Mas’ad in this context: The
Prophet (peace be upon him and his household) said: The angel came to me and
said: O Muhammad, ask the previous Prophets on what [purpose] they were sent?
| said: For what [purpose] were they sent? He said: [They were sent] about your
guardianship and the guardianship of Ali ibn Abi Talib (may God be pleased with

him)®.

. Furat ibn Ibrahim Kifi, Tafsir Furat Kafi, p. 74.

. Ali Husaini IstraAbadi, Ta’wil al-Ayat al-Zahirah fi fada’il al-‘Itrat al-Tahirah, p. 105.
. Muhammad Baqir Majlis1, Bihar al-Anwar, vol. 27, p. 200.

. Qur’an 43: 45.

. Ahmad ibn Ibrahim Tha'alabi, Al-Kashf wa al-Bayan Fi Tafsir al-Qur'an, vol. 8, p. 338.
. Nizamudin Nishabtri, Ghara'ib al-Qur’an Wa ragha'ib al-Furqan, vol. 6, p. 93.
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Other Sunni scholars have narrated the same hadith, such as Hakim Nishabur1 in
the book Ma'rifah al-Hadith', 1bn ‘Asakir in Tarikh Ibn ‘4sakir?, Khwarizmi in

Mandagib® and Hakim Haskani in his Shawdaid* mentioned it.

Allamah Majlist quoted Ibn Abbas as saying: The Holy Prophet (peace be upon
him and his household) said: When | ascended to the Heaven, | reached the fourth
heaven with Gabriel, and | saw a house made of red ruby. Then Gabriel said to
me, “O Muhammad, this is the “Frequented House” [Bait al Ma'mir]. God
Almighty has created it fifty thousand years before the creation of the heavens
and the earth.” Arise, O Muhammad, and pray therein. The Prophet (peace be
upon him and his household) said: God gathered all the Prophets, the Gabriel
arranged them in a row behind me, and | prayed along with them. When 1 finished
the prayer, someone from my Lord came to me and said: “O Muhammad, your
Lord extends His greetings to you and says to you: “Ask the Messengers before
you the purpose for which | sent them” Therefore, I said: “O the Messengers of
God, for what [purpose] my Lord sent you before me?” The Messengers said:
“On your guardianship and the guardianship of Ali ibn Abi Talib” and that is what
God Almighty refers to when He said: ""Ask those of Our Apostles We have sent

before yous."

The issue of the guardianship of the Messenger of God (peace be upon him and
his household) and that of Ali (peace be upon him) has been raised in these kinds

of narrations.
3. The Worry of the Prophet (PBUHH)

Why was the Prophet threatened? This was because the Messenger of Allah

(peace be upon him and his household) was worried that the people were yet to

. Hakim Nishabiiri, Ma'rifah ‘Ulam al-Hadith, p. 153.

. Ibn ‘Asakir, Tarikh Madinat Damashq, vol. 42, p. 241.

. Khwarizmi, Al-Managqib, p. 279.

. Hakim Haskani, Shawaid al-Tanzil li-Qawaid al-Tafdil, vol. 2, p. 223.
. Muhammad Baqir Majlist, Bihar al-Anwar, vol. 26, p. 307.
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accept his Prophethood, then how would they accept the guardianship [Wilayah]
of Ali? This form of worry is related to religion. In addition, two other reasons
have been mentioned for this: Apostasy from Islam to disbelief and rejecting the
Prophet (peace be upon him and his household): "And he is afraid that they will
turn away from their religion and that he will be denied. Therefore, he was
disturbed."

In another place, the noble Prophet (peace be upon him and his household) said
that the reason for this worry is due to the possibility of people's accusations
[against him] and their rejection [of his message]: "That you accuse me and deny
me- until my Lord blamed me thereafter with a threat that He sent down to me

after a warning?."

Therefore, three reasons have been mentioned about the worry or anxiety of the
Messenger of God (peace be upon him and his household) regarding the

declaration of the guardianship [Wilayah] of Ali (peace be upon him):

1. The apostasy of the people towards Jahiliyyah [the era of Ignorance]. Such a

possibility existed, and the Qur’an also pointed to this fact: *Muhammad is but an

apostle; [other] apostles have passed before him. If he dies or is slain, will you turn back
on your heels? Anyone who turns back on his heels will not harm Allah in the least, and

soon Allah will reward the grateful."

2. The possibility of rejecting the Messenger of God (peace be upon him and his
household)

3. Accusation of the Prophet (peace be upon him and his household)

According to the Sunni exegeses, it is clear that the 'Verse of Forsaking'; the

‘Verse of Appointment' and the 'Verse of Proclamation’ were all revealed before

! Muhammad ibn Ya'qub Kulayni, Al-Kafi, vol. 1, p. 28.
2 Hakim Haskani, Shawaid al-Tanzil li-Qawaid al-Tafdil, vol. 1, pp. 257-258.
3 Qur’an 3: 144,
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the declaration of the guardianship in Ghadir Khumm. And these verses directly
deal with the issue of the guardianship of Ali (peace be upon him) and they are
concerned with the issue of Ghadir Khumm, and in all of them, the declaration

and announcement of the guardianship of Ali have been emphasized.

The greatest message of the verse ['Verse of Proclamation’] for the Islamic and
human society is that, if the Prophet's mission could be in danger for a non-
challant attitude towards the guardianship of Ali, then there is no excuse for
anyone to continue his work without accepting Ali's guardianship. This is because
without his guardianship [Wilayah], no deed of anyone will be favourably
accepted, even if such a person is the Holy Prophet (peace be upon him and his
family) because the scale of evaluating the deeds after the declaration of
guardianship [Wilayah] in Ghadir Khumm is Ali's guardianship. This is where
this famous hadith "If the people gathered together for the love of Ali, Allah

would not have created Hellfire!" finds its meaning and understanding.

Similarly, these verses express the necessity and importance of the Islamic ruler
in society and how significant and decisive is divine guardianship. There is no
society without guardianship, it is either that such a guardianship belongs to
Allah, the Messenger of God, and the chosen servant of God [Waliyy Allah], or it
belongs to Satan and the tyrants. The guardianship of the chosen servant of God
Is basically the guardianship of the Messenger of God and that of Allah, and
without accepting these [three] guardianships, no happiness and salvation can be

attained.

!, Muhammad Sadiq Tehrani, Al-Furgan fi Tafsir al-Qur’an, vol. 14, p. 257.
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Chapter 3

The Revealed Verses on Ghadir Khumm After the Declaration of
Wilayah

Introduction

The Holy Qur'an has attached great importance to the issue of Ghadir Khumm.
The verses that are mentioned in Sunni sources about Ghadir Khumm and its
positive consequences will be discussed in this chapter just as in the previous
chapters. In addition, the verses that were revealed about the deniers of Ghadir
Khumm and the negative consequences of their rejection shall also be discussed.

These verses shall be discussed in two parts.
1. The "Verse of Perfection’

In the primary sources of our Sunni brethren, the "Verse of Perfection' is also
connected to the issue of Ghadir Khumm and the guardianship of Ali (peace be
upon him). After the declaration of the guardianship and introduction of Imam
Ali (peace be upon him) to the Islamic community in Ghadir Khumm as the

divinely appointed guardian, the verse was revealed:
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"Today the faithless have despaired of your religion. So do not fear them, but fear Me. Today
I have perfected your religion for you, and | have completed My blessing upon you, and |

have approved Islam as your religion?."

! . Hakim Haskani, Shawaid al-Tanzil li-Qawaid al-Tafdil, vol. 1, p. 156-1160. Hakim mentioned several
narrations from different narrators such as Ibn ‘Abbas, Abu Saeed Khudri, Abu Hurayrah; Jalal al-Din Suyuti, Al-
Durr al-Manthr, vol. 3, p. 19.

2, Qur’an 5: 3.
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The Occasion of Revelation

There are two categories of contradictory narrations concerning the occasion of
revelation of the 'Verse of Perfection'. Some Sunni narrations considered the
revelation of the 'Verse of Perfection’ to be on the day or night of Arafah?, in the
square of Arafah, while some believe that the verse was revealed on the day of
Ghadir? in the square of Ghadir Khumm regarding the declaration of the
guardianship of Hazrat Ali (PBUH).

1) Revelation on the day or night of Arafah

This category of narrations, which is affiliated with some companions such as
‘Umar ibn Khattab, is also divided into two sub-categories. The first category is
the narrations that consider the revelation of the verse to be on Thursday, the night

of Arafah, while the second category considers its revelation to be on Friday.

According to the report of Suyuti, many hadith scholars have reported the
narration that considered the revelation of the verse to be on the night of Arafah:
Al-Humaidi, Ahmad, Abd ibn Hamid, Al-Bukhari, Muslim, Al-Tirmidhi, Al-
Nasa’i, Ibn Jarir, Ibn Al-Mundbhir, 1bn Hibban, and Al-Bayhagi narrated in his
Sunan on the authority of Tariq Ibn Shihab, who said: The Jews said to ‘Umar:
Verily, you do recite a verse in your Book that if it were to be revealed to us [the
Jews], we would have taken the day of its revelation a day of festival [Eid]. He
[‘Umar] said, “Which verse?” He said: " Today I have perfected your religion for you,
and | have completed My blessing upon you.” ‘Umar said: “By God, indeed | know
the day on which it was revealed to the Messenger of God (PBUHH) and the hour
in which it was revealed to the Messenger of God (PBUHH) was on the eve of

Arafat, on a Friday?.

1 The day of Arafah is the 9th day of the month of Dhu al-Hijjah [Translator]
2 The day of Ghadir is the 18th day of the month of Dhu al-Hijjah [Translator]
3 Jalal al-Din Suyilti, al-Durr al-Manthir, vol. 2, p. 258.
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God willing, we shall later examine this viewpoint in detail under the discussion

about “the intended meaning of ‘Today’ [in the verse], which day was it?”

I1) Revelation on the day of Ghadir Khumm

Some prominent Sunni Qur’anic exegetes have considered the revelation of the
‘Verse of Perfection' to be about Imam Ali (peace be upon him) on the day of

Ghadir Khumm, and several hadiths have been narrated about it, which include:
1. Khatib Baghdadi (died 463 A.H)

Khatib Baghdadi reported from Abu Hurayrah thus: "Whoever fasts on the
eighteenth of Dhu al-Hijjah, he would be credited with fasting for sixty months.
It was the day of Ghadir Khumm when the Prophet (PBUHH) held the hand of
Ali ibn Abi Talib and said: Am | not the guardian [Waliyy] of the believers? They
said: Of course, O the Messenger of God. He said: Whoever | am his master, then
Ali is his master. ‘Umar Ibn Al-Khattab said: “Congratulations to you, O son of
Abi Talib. You have become my master and the master of every Muslim.”

Therefore, God revealed: ""Today | have perfected your religion for youl."

2. Ibn Maghazili (died 483 AH)

Ibn Maghazili narrates from Abu Hurayrah the virtue of fasting on the eighteenth
of Dhu al-Hijjah: "On the authority of Abu Hurayrah, he said: Whoever fasts on
the eighteenth day of Dhu al-Hijjah, it will be recorded for him as if he has fasted
for sixty months. It was the day of Ghadir Khumm when the Prophet (PBUHH)
held the hand of Ali ibn Abi Talib and said: "Am | not more worthy to the
believers than their own selves?" They said: Of course, O the Messenger of God.
He (PBUHH) said: "Whoever | am his master, then Ali is his master.” Umar ibn

Al-Khattab said: Congratulation, O Ali ibn Abi Talib. You have become my

!, Khatib Baghdadi, Tarikh Baghdadi, vol. 3, p. 498.
125



master and the master of every believer. Therefore, God Almighty revealed:

"Today | have perfected your religion for you?."
3. Ibn 'Asakir (died 571 AH)

Ibn 'Asakir has also narrated the same narration from Abu Hurayrah and writes:
"Whoever fasts on the eighteenth of Dhu al-Hijjah, it will be recorded for him as
If he has fasted for sixty months. It was the day of Ghadir Khumm when the
Prophet (PBUHH) held the hand of Ali ibn Abi Talib and said, "Am | not the
guardian [Waliyy] of the believers?" They said: "Of course, O the Messenger of
God." He (PBUHH) said: "Whoever | am his master, then Ali is his master."” Then
‘Umar ibn Al-Khattab said: "O son of Abi Talib, you have become my master

and the master of every Muslim." Therefore, God Almighty revealed: "Today I

have perfected your religion for you?."
4. Suyiuti (died 911 AH)

Jalal al-Din Suyutt reported this narration from Abu Saeed Khudri: Ibn
Mardawiyah and Ibn 'Asakir narrated with a weak chain of transmission on the
authority of Abu Saeed Khudri who said: When the Messenger of God (PBUHH)
appointed Ali to the position of guardianship [Wilayah] on the day of Ghadir

Khumm, Gabriel descended upon him with this verse: "Today | have perfected your

religion for you®".

Suyiiti reported another narration from Abu Hurayrah: Ibn Mardawiyah, Al-
Khatib, and Ibn 'Asakir narrated with a weak chain of transmission on the
authority of Abu Hurayrah, who said: "When it was the day of Ghadir Khumm,
which was the eighteenth of Dhu al-Hijjah, the Prophet (PBUHH) said: “Whoever

L. lbn Maghazili, Manaqib Amir al-Mu'minin Ali ibn Abi Talib, p. 46.
2 Tbn 'Asakir, Tarikh Madinah Damashg, vol. 42, p. 233.
3 Jalal al-Din Suyiti, al-Durr al-Manthir, vol. 2, p. 259.
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| am his master, then Ali is his master.” Therefore, God revealed [this verse]:

“Today I have perfected your religion for you®.”

A Critical Review

On thorough examination of the traditions about the occasion and the occasion of
the revelation of the 'Verse of Perfection', we conclude that the narrations
claiming that the revelation of the verse was in Arafah are attributed to the second
caliph, and the majority of Sunni Qur’anic exegetes have also preferred this
category of narrations. These narrations have no affiliation with the Prophet of
God (peace be upon him and his household) and do not say anything about the
occasion of the revelation of the verse. On the contrary, the narrations that
considered the revelation of the "Verse of Perfection' to be on the day of Ghadir
Khumm and in honor of Hazrat Ali (peace be upon him) were attributed to the
Prophet of God (peace be upon him and his household). Therefore, when
choosing between two categories of narrations, one should be on the side of the
narration of the Holy Prophet (peace be upon him and his household). The latter
category of the narrations, apart from stating the occasion of revelation, has also
stated the reason for the revelation of the verse, and unlike the first category of

the narrations, this reason is in complete agreement with the context of the verse.

The Shia narrations are also in perfect harmony with the second category of the

narrations and it confirms this interpretation.

There are two types of narrations reported from the second caliph, one of which
says that the 'Verse of Perfection’ was revealed on Thursday, the night of Arafah,
and the other narration says that the verse was revealed on Friday. The noteworthy
point in these narrations is that the second Caliph considered the day of Arafah a
day of festivity (Eid), while according to the consensus of Muslims and dozens
of narrations, Eid is on the tenth day of Dhu al-Hijjah. Therefore, the caliph's

! ibid.
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opinion contradicts the narrations. The day of Arafah comes every year, so why

should the 'Verse of Perfection' be revealed on that day?

Ibn ‘Umar considered the place of revelation of the 'Verse of Perfection' to be
Mina. Of course, according to the narration of the second caliph, the term
"Today" [in the verse] refers to a specific day, while other opinions about this
are unacceptable. The second caliph took a stand against the Jews and Christians
who declared the day of the revelation of the verse as a day of festivity [Eid]
claiming that the Muslims also considered it a day of festivity [Eid] and it was
the day of Arafah. However, this statement is not convincing enough, because, if
that day is a day of festivity [Eid], why was no one among the companions except
the second caliph aware of it? Of course, the second caliph accepted the

importance and auspiciousness of that day.

If the day of the revelation of the "Verse of Perfection' was on Friday at the plain
of Arafat, then why did the Messenger of God (peace be upon him and his
household) never perform the Friday prayer in the plain of Arafat? On the
contrary, the Prophet (PBUHH) based on sound narrations in reliable Sunni
sources, prayed the noon [Zuhr] and the afternoon [Asr] prayers together on the
day of Arafat at the plain of Arafat: It is documented that the Messenger of God
(peace be upon him and his household) combined the noon [Zuhr] and the
afternoon [Asr] prayers on the day of Arafat, with a sermon like the Friday
sermon, and he combined the sunset (Maghrib) and the evening (Isha) prayers at

Muzdalifah, with one Adhan and two Igamah, as was documented in the Sahih?.

Sufyan Thawrt, one of the great Sunni scholars of Hadith and Theology did not
accept that Friday was the day of Arafah. Sufyan narrated on the authority of
Qays ibn Muslim, from Tariq ibn Shihab, who said: The Jews said to ‘Umar: You

are reciting a verse that if it had been revealed about us, we would have taken it

!, Wahbah ibn Mustafa Zuhayli, Al-Tafsir al-Munir fi al-‘Aqidah wa al-Shari‘at wa al-Manhaj, vol. 2, p. 222.
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as a holiday [Eid]. ‘Umar said: Indeed | know when and where it was revealed,
and where the Messenger of God (PBUHH) was when it was revealed. It was
revealed on the day of Arafat while the Messenger of God (PBUHH) was standing
on the plain of Arafah. Sufyan said: | doubted whether the day was Friday or not:

"Today | have perfected your religion for you, and | have completed My blessing upon
you, and I have approved Islam as your religion®.”

The first narration says that the Prophet (PBUHH) prayed the noon and afternoon
prayers together in the plain of Arafah and also delivered a Friday sermon. The
second narration is not sure that it was Friday. Therefore, by considering the
sound narrations, the day of Arafah was not on Friday; otherwise, instead of noon
and afternoon prayers, he would have offered Friday prayers and delivered its

Ssermons.
The Context of "Verse of Perfection’

According to these two categories of narrations that have been mentioned in
Sunni sources about the occasion of revelation of the "Verse of Perfection’, some
have insisted on the context of the verse and denied the event of Ghadir Khumm.
However, it is very important to pay attention to the fact that the 'Verse of
Perfection’ has explained two different things: One is related to the prohibition of
forbidden meats and the other issue is related to the completion of religion and
the despair of the infidels [over the religion], which based on several pieces of

evidence, was revealed completely independent of the context of the verse:

1. The narrations, which explain the occasion of revelation [of the verse] of the
two schools of thought are all focusing on the revelation of the expression " Today
I have perfected your religion for you', but not the sentences before and after it,

which are about the rulings on carrion. This is the greatest evidence to establish

! Muhammad Jarir Tabari, Jami’ al-Bayan fi Tafsir al-Qur’an, vol. 6, p. 54.
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that this expression has nothing to do with the context of the verse, but was

revealed independently.

2. According to all the Shia and some Sunni narrations, this part of the verse
"Today | have perfected your religion for you' was revealed after Ali ibn Abi Talib
was appointed as the leader and guardian of the Muslim Ummah in Ghadir

Khumm.

3. On this day: "Today", some important events happened, such as the despair of
every faithless from Islam, the perfection of the religion, the completion of the
divine blessings and God's satisfaction with Islam as an eternal norm and divine
religion. And all these features have nothing to do with the prohibition of meat,

but it is directly related to divine leadership and the Islamic system.

4. In the context of the verse, the prohibition of carrion, pork, blood and other

things is discussed: "You are prohibited carrion, blood, the flesh of swine, and what
has been offered to other than Allah, and the animal strangled or beaten to death, and
that which dies by falling or is gored to death, and that which is mangled by a beast of
prey—barring that which you may purify —and what is sacrificed on stone altars [to
idols], and that you should divide by raffling with arrows. All that is transgression?."

However, the same prohibitions have been discussed in some other Qur’anic
Chapters before the revelation of this verse. For instance, it is stated in Qur’an 2
[Surah Al-Bagarah] thus:
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He has forbidden you only carrion, blood, the flesh of the swine, and that which has been
offered to other than Allah. But should someone be compelled, without being rebellious or

transgressive, there shall be no sin upon him. Indeed Allah is all-forgiving, all-merciful?.

1. Qur’an5: 3.
2 Qur’an 2: 173.
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Likewise, the prohibition of these items is explained in the Qur’an 6 [Surah al-
An’am] thus:
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Say, ‘I do not find in what has been revealed to me that anyone be forbidden to eat anything

except carrion or spilt blood, or the flesh of swine—for that is indeed unclean—or an impiety
offered to other than Allah.’ (Qur’an 6: 145)

Also in Qur’an 16 [Surah al-Nahl]:

0. G20
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He has forbidden you only carrion, blood, the flesh of swine, and that which has been offered
to other than Allah. But if someone is compelled [to eat any of that], without being rebellious
or aggressive, indeed Allah is all-forgiving, all-merciful®.

Therefore, the context of these verses does not point to the ‘Verse of Perfection’,

as this verse was revealed independently.
The Intended Meaning of ""al-Yawm'" in the Verse

In the Qur’anic exegetical sources of the two schools of thought, some
possibilities have been raised about the meaning of the term ""al-Yawm" in the
‘Verse of Perfection'. This particular day has four prominent features: It is the day
when the infidels despair of the religion of Islam, the day when the religion is
perfected, the day when the blessings are completed, and the day of God's
satisfaction with the religion of Islam. It is based on these features and the
exegetical perspectives of the Qur’anic exegetes and scholars [of the two schools
of thought] that we shall study this issue. Which day is this important and fateful
day that is superior to other days? Various opinions have been raised in this

regard:

1 Qur’an 16: 115.
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1. The day of the Prophetic mission (Bi’that)

Some Qur’anic exegetes have considered the meaning of *‘al-Yawm® [in the
verse] to be the day of the declaration of the Prophetic mission. These Qur’anic
exegetes do not accept the meaning of "this day" for ""al-Yawm?!". It should be
noted that the day of the declaration of the Prophetic mission [Bi’that] was the
beginning of the blessing, not its completion. The context of the verses also

negates this possibility.

On the day of the declaration of the Prophetic mission, the infidels had not
despaired, but the attacks and pressures of the opponents just started. In addition
to this, how is it possible that Islam has been perfected at its advent when the
obligatory injunctions have not yet been revealed to the people? This view is not

In any way acceptable and it is incompatible with reason and textual evidence.
2. Before the Conquest of Mecca

Fakhr al-Din Razi, one of the famous Sunni Qur’anic exegetes, writes: We
mentioned that the most correct opinion is that the Chapter [Surah Ma’idah] was

revealed before the conquest of Mecca.

No narration affirms this viewpoint of Razi. In addition, the context of the verses
shows that the day of the conquest of Mecca was not the day of the completion
of blessings and the perfection of the religion. On the contrary, the Qur’an 5
[Surah Ma’idah], which has numerous jurisprudential rulings, was revealed after

the conquest of Mecca.

Ustadh Muhsin Qira‘ati writes in this regard: "The Almighty God, in the matter
of changing the Qibla, says thus: The changing of the Qibla is made so that I will
complete My blessings upon you in the future. That is, your independence and

facing the Ka’aba are the basis for the completion of blessings in the future: ""So

!, Murteza Mutahhari, Imamat wa Rahbari, p. 123.
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that I may complete My blessing on you'"". This incident took place in Medina in the
second year of Hijrah. In the eighth year of the Hijrah, God also said during the
conquest of Mecca thus: ""And He complete His blessing upon you?", that is, this
triumph [over the idolaters] is an avenue for God to complete His blessing on you
in the future. As we can see in both verses, "the completion of blessing" is
expressed using the present tense, which is an indication that it will happen in the
future. However, verse 3 of Qur’an 5 [Surah Al-Ma’idah], which was revealed
during the return from the Farewell Pilgrimage in the tenth year of Hijrah and

after the introduction of an infallible leader in Ghadir Khumm, says thus: "Today
I have perfected your religion for you, and | have completed My blessing upon you, and

I have approved Islam as your religion.” That is, | have completed my blessing upon

you today.

It is noteworthy and accurate to say that, God considered the turning of the people
to the Qibla as the first step towards the completion of blessings, conquering of
Mecca as another step, while the appointment and introduction of a divine leader
is the last step towards the completion of the blessings. It is necessary to
remember that during the determination of the Qibla and likewise, the
determination of a divine leader, He [God] stated: "'So do not fear them, but fear
Me' because there is a possibility of resistance, confrontation, making excuses,

and spreading rumours in both cases®.
3. After the Conquest of Mecca

Fakhr al-Din Razi has also mentioned the opinion of the revelation of the verse
after the conquest of Mecca and considered this opinion to be more appropriate.
He writes from the statements of Mawardi thus: This verse was revealed after the

conquest of Mecca. After its revelation, the Prophet did not live for more than 60

1 Qur’an 2: 150.
2 Qur’an 12: 6
3 Muhsin Qira‘ati, Tafsir Niir, vol. 1, p. 231.
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days on earth, and he was constantly engaged in the glorification of God and the

seeking of forgiveness®.

This viewpoint is also incorrect because its peculiar day is not mentioned, even
though the verse mentions a specific day. According to this viewpoint, the
Messenger of God (peace be upon him and his household) lived only for sixty
days on earth after the revelation of this verse. However, based on the Shia
narrations, the Messenger of Allah (peace be upon him and his household) lived

for almost 70 days on earth after the revelation of the verse.
4. During the Conquest of Mecca

Some Sunni Qur’anic exegetes believe that the 'Verse of Perfection’ was revealed
on the day of the conquest of Mecca: "Mujahid reported that this verse was indeed

revealed on the day of the conquest of Mecca?".

According to the context of the 'Verse of Perfection’, this viewpoint also loses its
credibility, because for the conquest of Mecca, the expression: ""And He complete
His blessing upon you3" was used which means that, God will complete His blessing
in the future. However, the 'Verse of Perfection' discusses the completion of the

blessing and these two views are not compatible.
5. During the Revelation of Surah Tawbah

It has been narrated from Ibn Abbas that, the day of the revelation of the 'Verse
of Perfection' was the same day of the revelation of the Qur’an 9 [Surah Tawbah]:
“The polytheists and Muslims used to perform Hajj rites together. However, when
Qur’an 9 [Surah Tawbah] was revealed, the polytheists were exiled from the
Sacred House, and the Muslims performed Hajj rites, without the presence of any

of the polytheists in the Sacred House. That was therefore the completion of the

L. Fakhr al-Din Razi, Tafsir al-Kabir, vol. 32, p. 347.
2. Muhammad ibn Ahmad Qurtubi, Al-Jami’ li-Ahkam al-Qur’an, vol. 6, p. 61.
3 Qur’an 12: 6.
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blessing in His saying: "Today | have perfected your religion for you, and | have

completed My blessing upon you'"

The day of the revelation of the Qur’an 9 [Surah Tawbah] was important, but its
recitation unto the polytheists took place several days later. In addition, many
rulings were revealed after the revelation of the Chapter. Therefore, this

viewpoint is also unacceptable.
6. At Mina on the days of Tashrig?

Some Sunni Qur’anic exegetes have considered the revelation of the 'Verse of
Perfection' to be during the Farewell Pilgrimage in the 10th year of Hijrah at
Mina. Sawi writes: “On the authority of Ibn ‘Umar who said: This Chapter® was
revealed in Mina during the Farewell Pilgrimage. Thereafter, this verse: "Today |
have perfected your religion for you and | have completed My blessing upon you™ was
revealed. The Prophet, may God bless him, lived for eighty days on earth
thereafter. The 'Verse of Kalalah was revealed, and he lived on earth thereafter
for fifty days. Then the verse: ""And beware of a day in which you will be brought back

to Allah™ was revealed and he lived on earth thereafter for twenty-one days®.

This viewpoint is apparently attributed only to Ibn ‘Umar and no one else has a
similar view. In addition, this viewpoint does not mention any specific day, it
rather says that the verse was revealed in the days of Tashrig at Minna, whereas,

the verse discusses a special day and not several days.
7. A Period of time

Fakhr Razi also mentioned this viewpoint: It does not mean an exact day, so it
can be said that they [the infidels] did not despair a day or two before it. It is

. Jalal al-Din Suyuti, al-Durr al-Manthar, vol. 2, p. 258.

. The days of Tashriq are the 11th, 12th and 13th of Dhu al-Hijjah [Translator]

. That is, Surah al-Nasr [Qur’an 110].

. Qur’an 4: 12; 176 [Translator]

. Muhammad ibn ‘Ali Sawi, Hashiyat al-Saw1 ‘ala Tafsir al-Jalalayn, vol. 4, p. 443.
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rather an expression that is uttered outside the customs of the speakers of the
language. It means that there is no need for you now to flatter these infidels
because you have now become powerful and none of your enemies will aspire to
weaken your religion. This is similar to the Arabs’ saying: "Yesterday, | was
young but | have become old today." The term “Yesterday’ does not mean the day

before that day and ‘Today’ does not mean the present day you are in now.

Contrary to what is opined by Fakhr Razi that, a period is not intended in this
verse, just like the saying: "Yesterday, | was young but | have become old today"
a specific day is rather intended by the verse. In addition, according to the
linguistics, "Alif and Lam" is used [in this verse] to indicate a present situation.
The term ""al-Yawm'" [Today] is repeated twice in this verse while it refers to a
particular day in each of the two cases, not two different days. The Qur'an

describes this special day thus: "The faithless have despaired of your religion; "I
have perfected your religion for you''; "'l have completed My blessing upon you''; "'l have

approved Islam as your religion."

Since all these attributes are related to a certain day, they must be connected; in
such a way that the perfection of religion and the completion of blessings cause
the disbelievers to despair and the God’s satisfaction with the sovereignty of
Islam over the society. Therefore, this day with these unique features should be
considered a sensitive day and a turning point in the history of Islam in which a

special event happened on that day.
8. An Unknown Day

In some Qur’anic exegeses, it has been stated that the meaning of ""al-Yawm® in
this verse is an unknown day that only God knows: "This is not a day known to
the people?." It has also been reported by Ibn Abbas that the intended meaning of

L. Fakhr al-Din Razi, Tafsir al-Kabir, vol. 11, p. 287.
2 Muhammad ibn Jarir Tabar1, Jami’ al-Bayan fi Tafsir al-Qur’an, vol. 6, p. 54.
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"Today | have perfected your religion for you' is an unknown day, which no one
knows. "It is not a day that people are aware of it!." On the contrary, a specific

day [which is known] has been mentioned in this verse.
9. During the Farewell Pilgrimage

Some Sunni Qur’anic exegetes believe that Qur’an 5 [Surah al-Ma’idah] was
revealed during the Farewell Pilgrimage. They quoted the view of Rabi’ ibn Anas
in this regard, who said: "The Qur’an 5 [Surah al-Ma’idah] was revealed to the
Messenger of God (peace be upon him and his household) on his way during the

Farewell Pilgrimage."

They have also quoted Asma, the daughter of ‘Umays who said: "l performed
Hajj with the Messenger of God (peace be upon him and his household) during
that Hajj [i.e., the Farewell Pilgrimage], and on the way, Gabriel appeared to him
[the Prophet] while on the mount. The mount could not bear the weight of the
Qur’an [being revealed] to him, and it therefore knelt down. Thus, | came to him

and draped over him with a robe that was on me3."

Likewise, in this case, it is not yet clear which peculiar day is meant by the term
"al-Yawm' [in the verse]. This viewpoint covers a period ranging from after
leaving Medina until returning to it. This is contrary to the verse in which

"Today'" was a specific day.

10. On Monday at Medina
Some Sunni sources mentioned that the whole of the Qur’an 5 [Surah al-

Ma’idah], including the "Verse of Perfection’, was revealed in Medina. Qurtubi,
one of the Sunni Qur’anic exegetes, quoted this saying and then considered it

weak®. 1bn Abbas says: "Your Prophet (peace be upon him and his household)

. Ibid.

. Ibid.

. Ibid, p. 51.

. Ibn ‘Arabi, Ahkam al-Qur’an, vol. 2, p. 551.
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was born on Monday, left Mecca on Monday, entered Medina on Monday, and
the Qur’an 5 [Surah Al-Ma’idah] was revealed on a Monday "Today | have

perfected your religion for you' and his name was exalted on Monday*.

In this narration, Monday has a special significance because of the Prophet's birth,
his departure from Mecca, his arrival in Medina, the revelation of the Qur’an 5
[Surah Al-Ma’idah] and the 'Verse of Perfection’, the Prophet's death, and the

exaltation of his remembrance took place on this day.

Some other Qur’anic exegetes have said that the Qur’an 5 [Surah Al-Ma’idah]
was revealed in Medina, but they excluded the "Verse of Perfection’ and said that
it was revealed in Mecca. Baghawi said: Surah Al-Ma’idah is entirely Medinan
Chapter except for the expression: "Today I have perfected your religion for you."

Indeed it was revealed at Arafat, and it is one hundred and twenty verses.?"
11. The day of Arafah

Most of the Sunni Qur’anic exegetes considered "'al-Yawm' [in the verse] to
refer to the day of Arafah, and in this regard, they have relied on the sayings of
the second caliph. They have reported fourteen narrations from ‘Umar ibn
Khattab, one narration from Mu’awiyah ibn Abu Sufyan, one narration from

Samrah, four narrations from Ibn Abbas, and one narration from “Ali about this.
Narrations of ‘Umar Ibn Khattab

Fourteen narrations have been reported from the second Caliph about the
revelation of the 'Verse of Perfection' on the day or night of Arafah. All these
narrations have been reported through these four narrators: Abu ‘Umays Utbah,
Idris ibn Yazid, Sufyan and Mas'ar in the Sunnis Sihah [authentic books of

Hadith]. And each of them reported their narrations from Qays, who also quoted

1. Muhammad ibn Jarir Tabari, Jami’ al-Bayan fi Tafsir al-Qur’an, vol. 6, p. 54.
2 Husain Ibn Mas‘id Baghawi, Mu‘alim al-Tanzil fi Tafsir al-Qur’an, vol. 2, p. 5.
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Tarig, and he reported from ‘Umar ibn Khattab!. All these narrations are the

Caliph's response to a question about the time and place of revelation of the verse.

For instance, Ka'b said: If this verse had been revealed to any other nation, they
would have considered the day on which it was revealed a holiday on which they
would gather. ‘Umar said: "Which verse, O Ka’b?" He replied: "Today I have
perfected your religion for you. ‘Umar said: Indeed, | know the day and the place
it was revealed. It was revealed on Friday and the day of Arafah, and both of

them, to God be glory are a holiday [Eid] for us?.

The narrations reported from the second Caliph about the revelation of the "Verse
of Perfection' on the day of Arafah have serious scientific controversies, which

include:

1. The contradiction in terms of the time of the revelation of the verse: Some of
these narrations have declared the revelation of the verse to be on the eve of

Friday while others considered it to be on the daytime of Friday.

2. The contradiction in terms of the place of revelation of the verse: Some of these
narrations consider the place of revelation of the verse to be Arafat Square and
others consider it to be on Mount Arafah. He said: ‘Umar ibn Al-Khattab said
that it was revealed to the Prophet (peace be upon him and his household), while
he was standing on a mountain on the day of Arafat®. Of course, there is no

mountain in Arafah Square other than the Mount of Rahmah.

3. The narrations transmitted by ‘Umar ibn al-Khattab, which the majority of
Sunnis accepted because its narrator was the second caliph, also have a problem

in terms of its narrator. In these narrations, Abu Aliyah, an unknown person from

!, ¢f. Lugman Hakimi, TuruqShanasi Riwayat ‘ Arafah, Hamraha ba naqd wa barrest (Nigai riwayi bi sha’n wa
makan nuzil ayat Ikmal), Tulii’ Journal, No. 32, 1389, p. 147.

2 Jalal al-Din Suyiti, al-Durr al-Manthir, vol. 2, p. 258.

3. lhid.
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among the People of the Book, said: They were with ‘Umar when this verse was
mentioned, and a man from among the People of the Book said: If we had known
the day this verse was revealed, we would have taken it as a holiday [Eid]. ‘Umar
said, Praise be to God, Who has made it a holiday for us. The second day it was
revealed was on the day of Arafah. The second day was the Day of Sacrifice.
Thus, religion was perfected for us and we knew that religion thereafter would be

on the declinel.

According to another narration, the questioner was Ka'b. He said, "If this verse
had been revealed to other nations, they would have considered the day on which
it was revealed to them as a holiday [Eid] in which they would gather. ‘Umar
said: What verse, O Ka'b? He replied: "Today I have perfected your religion for you."
‘Umar therefore said, "I know the day and the place it was revealed. It was
revealed on a Friday and a day of Arafah and both of them, to God be the glory,
are a holiday [Eid] for us?. "

In another narration, Tariq ibn Shihab, a Jew was the questioner who asked
‘Umar. Tariqg ibn Shihab said: A group of Jews said to ‘Umar, You recite a verse
in your Book, which if it had been revealed to us, the Jews, we would have taken

that day of its revelation as a holiday. He [*Umar] said: Which verse? He replied:
"Today | have perfected your religion for you and completed My blessing upon you."

‘Umar said: By God, | really know the day on which it was revealed to the
Messenger of God (peace be upon him and his household) and the time. It was
revealed to the Messenger of God (peace be upon him and his household) on the

eve of Arafah, on a Friday?.

4. The most important point in these narrations is the neglect of the reason for the

revelation of the verse. The inquiry of those Jews and Christians and their surprise

L Jalal al-Din Suyiiti, al-Durr al-Manthiir, vol. 2, p. 258.
2 1bid.
3 Ibid, p. 258.
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was because of this fact that the 'Verse of Perfection’ gave the greatest glad tidings
to the Islamic Ummah and by repeating the term "al-Yawm"', it pointed out to
the greatness of that day. It has drawn everyone's attention to it and announced
the perfection of the religion, the completion of God's blessings and His

satisfaction with the religion of Islam, but Muslims are unaware of such a day!

5. Such narrations conflict with the narrations that recount the time, place and
reason of the revelation of the verse to be about Ghadir. There is no difference of
opinion in the verses and narrations of Ghadir, as everyone considers the
revelation of the verse to be after the proclamation of the guardianship [Wilayah]
in Ghadir Khumm Square while the reason for its revelation was to declare the
guardianship [Wilayah] of Ali.

6. The theme of the narrations of Ghadir is consistent with the theme of the 'Verse
of Perfection'. The verse says that the infidels have despaired with the Muslim
religion because a person who was similar to the Prophet (PBUHH) in terms of
piety and management has been chosen as the Prophet’s successor. Therefore, the
religion was perfected and the outward and inward blessings were completed on
the Muslims and God is satisfied with the religion of Islam until the Day of

Resurrection and the religion got its rightful guardian.

If the narrations of [the revelation of the verse at] Arafah are accepted, then, no
justification can be found for the content of the verse, and no connection can be

seen between the content of the verse and the narrations.
The Narration of Mu’awiyah ibn Abi Sufyan

There is also a narration related to this from Mu’awiyah ibn Abi Sufyan: ‘Amr
ibn Qays Al-Sakunt said that he heard Mu’awiyah ibn Abi Sufyan on the pulpit
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reciting this verse: "Today I have perfected your religion for you' until he completed

it and said: "It was revealed on the day of Arafat, on a Friday®."

The Mu’awiyah’s narration conflicts with the narrations of Ghadir and
consequently loses its validity. Mu’awiyah himself claimed the caliphate and was
the one who initiated and promoted the innovation of cursing Imam Ali (PBUH)
among the people. Therefore, was it expected of him to report the narration of

Ghadir?! Because of this, Mu’awiyah’s narration has no value before the Shia.
The Narration of Samra

Samra is quoted to have said: This verse, ""Today I have perfected your religion for
you" was revealed to the Messenger of God, peace be upon him and [and his

household] while he was at Arafah?.

Haythami has rejected and considered the narration of Samrah weak because of
the presence of ‘Umar Ibn Musa ibn Wajih in the chains of its narrators®. Samra
was one of the staunch enemies of Imam Ali. He had a special skill in altering the
occasion of revelation of the verses and distorting them. After receiving an
exorbitant amount of money, he distorted the narration and changed the occasion
of revelation of the verse "And among the people is he who sells his soul seeking the

pleasure of Allah** from Imam Ali to Ibn Muljam!®

Because of this, the narration of Samrah is invalid, as it cannot withstand the
narrations that considered the reason for the revelation of the verse to be Ghadir

Khumm.

1, Jalal al-Din al-Suyiiti, al-Durr al-Manthiir, vol. 2, p. 258.

2 Jalal al-Din al-Suyiiti, al-Durr al-Manthiir, vol. 2, p. 258.

3, cf. Lugman Hakimi, TuruqShanast Riwayat ‘ Arafah, Hamraha ba naqd wa barresT (Nigai riwdyi bi sha’n wa
makan nuzil ayat Ikmal), Tult’ Journal, No. 32, 1389, p. 159.

4. Qur’an 2: 207 [Translator].

5 lbn Abi al-Hadid, Sharh Nahj al-Balagha, vol. 1, p. 361.
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The Narration of 1bn Abbas

Many contradictory narrations have been reported from Ibn Abbas, he says in a
narration: When the Prophet (PBUHH) was standing at the Arafah, Gabriel
descended upon him with the verse, "Today | have perfected your religion for you'
while he was raising his hand, and the Muslims were supplicating to God and
said: "These are the lawful and unlawful things for you™ and no injunction
concerning "the lawful and unlawful™ did not reveal after this. "1 have completed
My blessing upon you', S0 no polytheist will be allowed to perform Hajj rites with
you, and "I was satisfied", that is, "l have chosen Islam as your religion." The
Messenger of God, (peace be upon him [and his household]) was alive for eighty-

one days after the revelation of this verse, then God took him to Himself!.

In this narration, it has rejected the revelation of any injunction concerning lawful
and unlawful things after the revelation of the verse. The Prophet (PBUHH) did
not live on earth more than 80 nights, 81 days or 82 days after the revelation of

the verse.

Another narration has been reported from Ibn Abbas thus: He recited this verse:
""Today I have perfected your religion for you' and a Jew said, "If this verse had been
revealed to us, we would have taken that day as a holiday." Ibn Abbas said, “It

was revealed on two Eid days, on Friday, the day of Arafah?.”

In another narration of lbn Abbas, the day of the revelation of the verse is
introduced to on Monday instead of Friday, he says: Your Prophet (peace be upon
him and his household) was born on a Monday, left Mecca on a Monday, and

entered Medina on a Monday, and Surah Al-Ma’idah was revealed to him on a

L. Jalal al-Din al-Suyiiti, al-Durr al-Manthiir, vol. 2, p. 257.
2 lbid, vol. 2, p. 257.

143



Monday: "Today I have perfected your religion for you", and his remembrance was

exalted on a Monday".

Other narrations have been reported from Ibn Abbas, in which he considered the
day of the revelation of the "Verse of Perfection' as the day of the revelation of
the Qur’an 9 [Surah Tawbah]: The polytheists and Muslims used to perform Hajj
rites together, but when the Qur’an 9 [Surah Tawbah] was revealed, the
polytheists were exiled from the Sacred House, and the Muslims performed Hajj,
without the presence of any of the polytheists. Thus, that was the completion of

the blessing in His saying, "Today | have perfected your religion for you and

completed My blessing upon you?."

Another report has been attributed to Ibn Abbas, which says that the meaning of
""al-Yawm"" in the verse ""Today | have perfected your religion for you' is an unknown

day, which no one knows: "It is not a known day that people know about it"2.

Now that the verse has spoken about a specific day. Four contradictory narrations
have been reported only from Ibn Abbas about the revelation of the 'Verse of
Perfection’, which cannot be summed up in any way as they are in sharp

contradiction with each other.

12. The eve of Arafah

According to the report of Suyiiti, he said that many hadith scholars have quoted
the narrations that considered the revelation of the verse to be on the eve of
Arafah.

Al-Humaydi, Ahmad, Abd ibn Hamid, Al-Bukhari, Muslim, Al-Tirmidhi, Al-
Nasa’i, Ibn Jarir, Ibn Al-Mundhir, Ibn Hibban, and Al-Bayhaqi narrated in his

!, Muhammad ibn Jarir Tabari, Jami’ al-Bayan fi Tafsir al-Qur’an, vol. 6, p. 54.
2 Jalal al-Din al-Suyiiti, al-Durr al-Manthdir, vol. 2, p. 258.
3 . Muhammad ibn Jarir Tabari, Jami’ al-Bayan fi Tafsir al-Qur’an, vol. 6, p. 54.
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Sunan on the authority of Tarig Ibn Shihab, who said: A Jew said to ‘Umar: You
recite a verse in your Book [Holy Qur’an] that if it were to be revealed to us, the
Jews, we would have taken the day [of its revelation] as a holiday [Eid]. He
[‘Umar] said: Which verse? He replied: "Today I have perfected your religion for
you and completed My blessing upon you.”™ ‘Umar said; “By God, I know the day on
which it was revealed to the Messenger of God, and the time in which it was

revealed to him. It was the eve of Arafah on a Friday®.

TabarT reported from Tariq Ibn Shihab thus: “A Jew said to ‘Umar: If we, the
Jews had known when this verse: "Today | have perfected your religion for you, and
I have completed My blessing upon you, and | have approved Islam as your religion' was
revealed, we would have taken that day as a holiday [Eid]. ‘Umar said: Indeed, |
know the day and time on which it was revealed, and where the Messenger of
God (PBUHH) was when it was revealed. It was revealed on the eve of Friday

while we were with the Messenger of God in Arafah?.

In some Sunni sources, a narration attributed to Imam Ali (peace be upon him) is
also quoted, as Suyuti writes: "lbn Jarir and 1bn Mardawiyah narrated on the
authority of Ali, who was reported to have said: This verse *Today I have perfected
your religion for you' was revealed to the Messenger of God, while he was standing

on the eve of Arafah3."

This report is invalid because it is stated in some narrations that Hazrat Ali (peace

be upon him) argued for his caliphate using the "Verse of Perfection'.

L. Jalal al-Din al-Suyiiti, al-Durr al-Manthiir, vol. 2, p. 258.
2 Muhammad ibn Jarir Tabar1, Jami’ al-Bayan fi Tafsir al-Qur’an, vol. 6, p. 54.
3 Jalal al-Din al-Suyiiti, al-Durr al-Manthdir, vol. 2, p. 258.
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13. Now

Some Sunni Qur’anic exegetes have taken the "‘al-Yawm™ [in the verse] as the
equivalent of "now". Qurtubi writes: The second opinion is that it means the
present time because the Arabs use the term "Today" in the meaning of the present

time "now"?.

14. On the Eid of Adha?

According to a report from ‘Antarah, the "Verse of Perfection' was revealed on the
day of the greatest Hajj [i.e. Eid al-Adha]. When the verse "Today I have perfected
your religion for you' was revealed, that was the day of the greatest Hajj, ‘Umar
cried, and the Prophet, peace be upon him, said to him: *What makes you cry?"
He replied: "What made me cry is how we are advancing in our religion until
when it will be completed, for nothing will ever be completed without a decrease,

so the Prophet said: “You have spoken the truth."”
15. The Day of its Revelation

Ibn Abbas and Sadi say: ""al-Yawm"' [in the verse] was the day this verse *Today
I have perfected your religion for you' was revealed. That is the duties, the Sunnahs,
the limits, the jurisprudential rulings, the lawful and the unlawful things have
been perfected. And after this verse, no injunction on the lawful and the unlawful

things and any of the obligatory duties has been revealed®.

This narration does not mention any specific day, and conclusively, it considers
the day of the revelation of the verse as the day of perfection of the religion and
specifies that no injunction about the lawful and the unlawful things was revealed

thereafter and nothing else was revealed about the obligatory duties.

L Ibn 'Arabi, Ahkam al-Qur’an, vol. 2, p. 551.
2 The tenth of Dhu al-Hijjah [The Translator]
3 . Ahmad ibn Muhammad Tha‘labi, Al-Kashf wa al-Bayan ‘an Tafsir al-Qur’an, vol. 4, p. 16.
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16. The day of Ghadir

According to the Shia narrations and some of the Sunnis, the meaning of *‘al-
Yawm™ in the 'Verse of Perfection' is the day of Ghadir Khumm. In the Sunni
sources, the second viewpoint about the occasion of revelation of the "Verse of
Perfection' is its revelation on the 18th day of Dhu al-Hijjah, that is, the day of
Ghadir Khumm, when the Messenger of God (peace be upon him and his
household) said the famous hadith "Whoever | am his master, Ali is also his
master” in Ghadir Square. At the same time, Gabriel came with the "Verse of

Perfection'.

In some Sunni sources, Abu Hurayrah has reported it through seven different
channels, Abu Saeed Khudri through eight ways, and Zayd ibn Argam through
one way'. Suyiti reported from Abu Saeed Khudri to have said: When the
Messenger of God, peace be upon him and his household, appointed Ali on the
day of Ghadir Khumm to a position of guardianship [Wilayah], Gabriel

descended upon him with this verse: "Today I have perfected your religion for you?"

Suyitt also narrated from Abu Hurayrah this narration, in which he was reported
to have said: When it was the day of Ghadir Khumm, which was the eighteenth
day of Dhu al-Hijjah, the Prophet, peace be upon him and his household, said,

“Whoever I am his master, then Ali is his master,” so God revealed, "Today I have

perfected your religion for yous."

In another narration, it is said that Damara narrated with his chain of transmission
on the authority of Abu Hurayrah, who said: When the Messenger of God (peace
be upon him and his household) held the hand of Ali (may God honour his face),

he said: "Whoever | am his master, then Ali is his master." God Almighty

! cf. Lugman Hakimi, TuruqShanast Riwayat ‘Arafah, Hamraha ba naqd wa barrest (Nigai riwayi bi sha’n wa
makan nuzil ayat Ikmal), TulG’ Journal, No. 32, 1389, p. 34.

2 Jalal al-Din al-Suyiiti, al-Durr al-Manthdir, vol. 2, p. 259.

3. lhid.
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therefore revealed: "Today | have perfected your religion for you." Then Abu
Hurayrah said: It was the day of Ghadir Khumm, and whoever fasts on the
eighteenth of Dhu al-Hijjah, God Almighty will record for him [the rewards of]
the fast of sixty months. This is a very objectionable narration, and it is considered
fabricated hadith in the book "Al-Bidayah wa al-Nihayah*."

There is another narration from Abu Hurayrah where he said: Whoever fasts on
the eighteenth of Dhu al-Hijjah, God will record for him the fast of sixty months,
and it is the day of Ghadir Khumm, when the Messenger of God, may God bless
him and grant him peace, took Ali ibn Abi Talib by the hand and said: "Am | not
the master of the believers?" They said: Yes, O Messenger of God. Thereafter, he
took Ali ibn Abi Talib by the hand and said: "Whoever | am his master, then Ali
Is his master. Umar ibn Al-Khattab said to him: Congratulations,
Congratulations O son of Ibn Abi Talib, you have become my master and the

master of every Muslim! Then God, the Most High, revealed: "Today I have

perfected your religion for you?."

It is also reported from Abu Saeed Khudri in another narration that he said:
"When this verse was revealed to the Messenger of God (peace be upon him and
his household), he said: Allah is great for the perfection of the religion,
completion of the blessing, and the Lord’s satisfaction with my message and the
guardianship of Ali Ibn Abi Talib after me. Then he said: "Whoever | am his
master, then Ali is his master. O God, befriend whoever befriends him, be hostile
to whoever is hostile to him, support whoever supports him and abandon whoever

abandons him3."

Haskani, a Sunni Qur’anic exegete, has also reported a narration from Ibn Abbas,

in which the 'Verse of Perfection' was considered to be revealed in honour of

! Saeed Hawi, Al-Asas fi al-Tafsir, vol. 3, p. 1473.
2, Hakim Haskani, Shawa'id al-Tanzil li-Qawa'id al-Tafdil, vol. 1, p. 200.
3 ibid.
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Hazrat Ali: 'Ata’ reported on the authority of Saeed, and from Ibn Abbas, who
was reported to have said: While the Prophet, peace be upon him and his
household, was in Mecca during the Hajj season, he turned to Ali and said:
Congratulations to you, O father of Hasan. God has indeed revealed to me a clear,
unambiguous verse in which my name and yours are mentioned equally, and that

verse is: "Today | have perfected your religion for you®."

This category of narrations, which considers the proclamation of the guardianship
[Wilayah] of Hazrat Ali on the day of Ghadir Khumm as the reason for the
revelation of the verse is in perfect agreement with the context of the 'Verse of
Perfection’, and the Shia Qur’anic exegetes are also unanimously agreed on the

correctness of this reason of revelation.
The Intended Meaning of ‘Perfection of Religion’

There are two main viewpoints among the Qur’anic exegetes of the two schools

of thought on the intended meaning of "perfection of religion™ in the verse:
First Viewpoint: The Perfection of Religious Rulings

This viewpoint is accepted by most Sunni Qur’anic exegetes. They believe that
this verse was revealed on the day of Arafah and according to the context of the
verses, it prohibits the consumption of unlawful meats. According to the majority
of the Sunni Qur’anic exegetes, several Qur'anic verses were revealed after the
revelation of this verse. Furthermore, the rulings on usury, a deceased without
neither parents nor offspring [Kalalah] and other jurisprudential rulings were also

believed to be revealed after the revelation of this verse?.

Thus, this viewpoint is incorrect, because many of the religious rulings have not

yet been revealed and the religion has not yet been perfected for it to address such

L. ibid, p. 208.
2. Ahmad ibn Muhammad Qurtubi, Al-Jami' li-Ahkam al-Qur'an, vol. 6, p. 62.
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an issue. In addition, this issue has been addressed under the discussion about the

context of the verse.
Second Viewpoint: The Perfection of Religion under the leadership of Ali

The Shias unanimously agree with this viewpoint, and some Sunni narrations
have also affirmed this viewpoint and presented their arguments that the
perfection of the religion refers to the day of declaration of the leadership of Imam
Ali in Ghadir Khumm.

The Great Eid

The viewpoint of the Sunnis and the Shias on the festivity [Eid] of the day of the
revelation of the 'Verse of Perfection' is the same, and the narrations of both

schools of thought have mentioned this day as a day of festivity [Eid].

Many Shia narrations have mentioned this day as "the greatest Eid" [i.e., Eid
Allah Al-Akbar]. In the Sunni narrations, the day of the revelation of the "Verse
of Perfection’ is also referred to as a day of festivity [Eid]. This perfection of
religion had a great impact on the audiences. According to some Sunni narrations,
even the Jews and the Christians sometimes expressed surprise at the indifference
of Muslims towards this day and the reason why they do not celebrate such a great
day and they claimed that, if this verse was revealed among them, they would

have indeed celebrated that day.

Tariq ibn Shihab said: A Jew said to ‘Umar, You recite a verse in your Book:
"Today | have perfected your religion for you and completed My blessing upon you.™ If
it had been revealed to us, the Jews, we would have taken that day as a holiday
[Eid]. ‘Umar said: Indeed, | know the day and the place at which it was revealed
and where the Messenger of God (PBUHH) was when it was revealed. It was

revealed on the day of Arafah while the Messenger of God (peace be upon him
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and his household) was on the Mount of Arafah. Sufyan said: | doubted whether

the day was Friday or not.

In his other narration, instead of Jews, a Jew is mentioned that he said: A Jew said

to ‘Umar: If we, the Jews, had known when this verse: *"Today | have perfected your
religion for you, and | have completed My blessing upon you, and | have approved Islam

as your religion" was revealed, we would have taken that day as a holiday. ‘Umar
said: Indeed, | know the day and the time on which it was revealed, and where
the Messenger of God was when it was revealed. It was revealed on the eve of
Friday while we were with the Messenger of God (PBUHH) at Arafat?.

Ka'b said: If this verse had been revealed to other nations, they would have
considered the day on which it was revealed to them as a holiday on which they
would gather [to celebrate it]. ‘Umar said: Which verse, O Ka'b? He replied:
"Today | have perfected your religion for you." ‘Umar said: Indeed, | know the day
the place at which it was revealed. It was revealed on Friday, the day of Arafah,

and both of them [the two days], glory be to God, are a holiday [Eid] for us®.

In this narration, the second Caliph, in response to Ka'b, informed that the
Muslims celebrated these two days. However, at the moment, we have Eid al-
Adha, but we do not have Eid of Arafah, and there is no evidence in Muslim

history to buttress that Muslims celebrated the day of Arafah [as Eid].

Ibn Jarir al-Tabar1 reported another narration from ‘Isa Ibn Haritha Al-Ansart
who said: We were sitting in the courtyard while a Christian said to us: O you
Muslim! A verse has been revealed to you that if it had been revealed to us, we

would have taken that day and that time as a day of festivity [Eid] for as long as

!, Muhammad ibn Jarir Tabari, Jami’ al-Bayan fi Tafsir al-Qur’an, vol. 6, p. 54.
2 Ibid.
3. Ibid.
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two people remain: "Today I have perfected your religion for you", but none of us

responded to him?.

The point worth noting in this narration is a Christian’s question to a group of
companions about the significance of this day and that, as long as their population
IS even two persons, they would continue to celebrate this day, but, surprisingly,
none of the Muslims responded to the Christian. From this, it can be seen that,
apart from the second Caliph, no one has the information on the day this verse
was revealed, and that was the reason why even the Jews expressed surprise at
the indifference of the Muslims towards this great day and said: "How did the

Arabs not preserve this day on which God perfected their religion for them?2"

From this kind of narration, the political dimension of Ghadir becomes more
obvious, as some people were hiding the event of Ghadir and the leadership of

Imam Ali (peace be upon him) from the very beginning.
The Last Revealed Verse

Regarding the last verse that was revealed to the Holy Prophet (peace be upon
him and his household), there is a difference of opinion among the Qur’anic
exegetes and the scholars of the Qur’anic sciences of the two schools of thought.

Bahrant writes:

Al-Sadi and Ibn Abbas said: Thereafter, the verse "There has certainly come to you
an apostle from among yourselves®* was revealed, and the Holy Prophet lived
thereafter for six months, and when he travelled for the Farewell Pilgrimage, it
was revealed to him on the road: "They ask you for a ruling. Say, ‘Allah gives you a

ruling concerning the kalalah>*"". Therefore, it was referred to as the summer verse.

. Muhammad Ibn Jarir al-TabarT, Jami’ al-Bayan f1 Tafstr al-Qur’an, vol. 6, p. 54.
. Ibid.

. Qur’an 9: 128 [The Translator].

. Qur’an 4: 176 [The Translator].
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Then it was revealed to him Today I have perfected your religion for you' while he was
standing at the Mount of Arafah. He lived thereafter for eighty-one days, and then
the verses of usury were revealed to him. Thereafter, **And beware of a day in which
you will be brought back to Allah'* which was the last verse that was revealed from

God, and he lived thereafter for twenty-one days?2.

Some scholars of the two schools of thought consider the last verse to be the
‘Verse of Perfection'. Yaqiib1 writes in his history concerning the Medinan verses
thus: The last verse that was revealed to the Messenger of God was "Today I have
perfected your religion for you' and it was revealed on the day that the Messenger
of God announced the guardianship [Wilayah] and leadership of Ali ibn Abi Talib
to the ears of everyone in Ghadir Khumm?. However, the narrations in the
exegetical sources do not accept this viewpoint, because it is one of the Shia’s

fundamental beliefs.

Some Sunni scholars believe that the verse "An asker asked for a punishment sure
to befall** was revealed after the declaration of Ghadir due to its rejection.
However, none of the Qur’anic exegetes of the two schools of thought even
mention that the last verse is ""An asker asked for a punishment sure to befall, which
none can avert from the faithless' even though, based on some Sunni narrations, the
verses "An asker asked for a punishment sure to befall, which none can avert from the
faithless™ were revealed after the declaration of the guardianship [Wilayah] of Ali

in Ghadir Khumm and its rejection by Harith ibn Nu'man Fahri®.

. Qur’an 2: 281 [The Translator].

. Hashim Bahrani, al-Burhan fT Tafsir al-Qur’an, vol. 1, p. 561.

. Ahmad Ibn Abi Yaqubi, Tarikh Yaqubi, vol. 3, p. 43.

. Qur’an 70: 1 [The Translator].

5 Muhammad ibn Ahmad Qurtiibi, al-Jami’ Ahkam al-Qur’an, vol. 18, p. 728 & 729; Muhammad Rashid Rida,
Tafstr al-Manar, vol. 6, p. 386; Muhammad 'Tmadi, Tafsir Abt al-Sa'td, vol. 6, p. 394; Ibn al-Sibaq Maliki, al-
Fusil al-Muhimah, p. 41; Ahmad ibn Muhammad Tha'labi, al-Kashf wa al-Bayan, vol. 10, p. 35 (with a slight
difference); Hakim Haskani, Shawaid al-Tanzil li-Qawaid al-Tafdil, vol. 2, p. 286.
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Some consider the 'Verse of Kalalah™ to be the last revealed verse, as it has been

reported from Bara’ ibn 'Azib: The last revealed verse of the Qur'an was ""They

ask you for a ruling. Say, ‘Allah gives you a ruling concerning the kalalah’?"".

Of course, some narrations of the two schools of thought emphasize that after the
revelation of the 'Verse of Perfection', no other verse concerning the lawful
[Halal] or the unlawful [Haram] things was revealed. There is no problem in
accepting such narrations; since the verse, "An asker asked for a punishment sure to
befall is about the rejection and punishment and there is no mention of the lawful

and the unlawful things.
Interpretation of the Verse

The infidels thought that after the death of the Messenger of God (peace be upon
him and his household), Islam would vanish and no trace of it would remain, but
when the guardianship [Wilayah] of Ali was announced in Ghadir Khumm, all
the enemies of Islam were disappointed and their plans about the future of Islam
came to naught. This verse at its beginning also talks about the despair of the
unbelievers: "Today the faithless have despaired of your religion3." God also raised
the issue of fear over the declaration of the guardianship [Wilayah] and made the
Prophet understand that this issue has many stubborn enemies and will cause fear
and panic: ""So do not fear them, but fear Me."" From this reference to the desperation
of the enemy, it is clear that the issue of guardianship is the most important pillar
and the guarantor of the survival of the religion, which made the infidels desperate
to stop the goals of the Prophetic mission. On this task, despite the machinations
of the enemies, you should not fear them, but God is the only one you should fear.

The enemies also realized the significance and value of this day. Therefore, it has

been reported from the Jewish scholars in many narrations that, if this verse were

1 Qur’an 4: 176.
2 Muhammad Ibn Jarir al-Tabar1, Jami’ al-Bayan fi Tafsir al-Qur’an, vol. 6, p. 52.
8 Qur’an 5: 3.
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to be revealed about them, they would have considered this day great and would
have made it a day of festivity [Eid]. On the authority of Ibn Abbas, he recited
this verse: "Today I have perfected your religion for you' and a Jew said: If this verse
had been revealed to us, we would have taken that day as a holiday. lbn Abbas

said: It was revealed on the day of two Eids, on Friday and the day of Arafah?.

In another narration, Dawid says | told 'Amir Sha'bi: The Jews say: How come
the Arabs did not preserve this day on which God perfected their religion for
them? 'Amir said: Why did they not preserve it? I said to him: What day was it?
He replied: On the day of Arafah. God revealed it on the Day of Arafah?,

Suyutt said: Al-Humaidi, Ahmad, Abd ibn Hamid, Al-Bukhari, Muslim, Al-
Tirmidhi, Al-Nasa’i, Ibn Jarir, Ibn Al-Mundhir, Ibn Habban, and Al-Bayhaqi
narrated in his Sunan on the authority of Tariq Ibn Shihab, who said: The Jews
said to ‘Umar: You recite a verse in your Book that if it were revealed to us, the
Jews, we would have taken that day a day of festivity [Eid]. He said: Which
verse? He replied: "Today I have perfected your religion for you and completed My
blessings upon you." ‘Umar said: By God, | know the day and the time in which it
was revealed to the Messenger of God, peace be upon him and his household. It

was revealed to him on the eve of Arafah on a Friday?®.

He also reported another narration in this regard: Ishaq ibn Rahawiyah narrated
in his Musnad and Abd ibn Hamid on the authority of Abu Al-'Aliyah, who said:
They were with ‘Umar and this verse was recited. A man from the People of the
Book said: If we had known on which day this verse was revealed, we would
have taken it as a day of festivity [Eid]. ‘Umar said: Praise be to God Who has
made it a day of festivity [Eid] for us. The second day it was revealed was the

1. Mahmiid ibn Abd Allah Aliis1, Riih al-Ma'ani fi Tafsir al-Qur’an al-'Azim, vol. 3, p. 361.
2 Jalal al-Din Suyiitt, Durr al-Manthiir, vol. 2, p. 258.
3 ibid.
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Day of Arafah, the second day was the Day of Sacrifice, and the religion was

perfected for us. We know that the religion will thereafter be in declinel.

On the interpretation of the term "al-Yawm'* [in the verse] according to the Sunni
Qur’anic exegeses, eleven contradictory viewpoints were quoted, but none of
them has a scientific basis, and only the viewpoint that considered this day as the

day of Ghadir Khumm seems to be correct.

Suyuti narrated from Abu Saeed Khudrt that he said: When the Messenger of
God, peace be upon him and his household, declared the guardianship of Ali on

the day of Ghadir Khumm, Gabriel descended upon him with this verse: "Today

| have perfected for you your religion?."

Suytitt has also reported the second narration from Abu Hurayrah, who said: "
When it was the day of Ghadir Khumm, which was the eighteenth day of Dhu al-
Hijjah, the Prophet (peace be upon him and his household) said: "Whoever | am

his master, then Ali is his master." God therefore revealed: "Today I have perfected

your religion for yous."

Four important things happened on the day of Ghadir Khumm:

1. The infidels and hypocrites despaired about the future of Islam, because
Ali was declared as the Waliyy of God, religious leader and the successor
of the Prophet, and a great blow was therefore inflicted on the infidels, who
were waiting for an opportunity to destroy Islam after the death of the
Prophet. A system without a leader is defenceless and has nothing to fear
about, and enemies are always hopeful to destroy it. Leadership is a system
that, if it is put in place, closes the path of being influenced and causes the

perfect movement of society towards the goal of creation.

L ibid.
2 _ibid, p. 259.
3 Jalal al-Din Suyiitt, Durr al-Manthiir, vol. 2, p. 259.
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2. Religion without a leader is incomplete and imperfect, and it is not efficient
for societal management. It was because of this that a lot of emphasis was
placed on the declaration of the leadership on the day of Ghadir Khumm
so that the religion would be freed from being imperfect. It is understood
from this, that religion and any system without a divine leader does not
have the power to confront and resist the tyrants. The leadership is the
system that speaks authoritatively in this resistance. If today, we separate
the leadership from this system, the religion will move towards decline
instead of perfection. If someone wants the supremacy of Islam, he must
follow and obey the divine leadership absolutely; otherwise, the desired
result will not be achieved. The cultural, political, social and economic
aspects of the religious system revolve around the leadership and the fate
of the society changes with the rotation of the leadership and this is where
the Ghadir displays its significance.

3. After the guardianship [Wilayah], there is no other great blessing of this
magnitude. In order to develop and be perfect, the Islamic society must
start to live under the shadow of guardianship [Wilayah], otherwise, it will
be a manifestation of an ingratitude to a blessing, which must expect the
downfall. If there is guardianship, the blessing is complete; otherwise, the
society will never enjoy the blessing of divine sovereignty.

4. God is not satisfied with just any system, He is rather satisfied with a
system where the guardianship [Wilayah] is the axis and center of it and
all its various dimensions are under the shadow of the guardianship
[Wilayah]. A guardianship [Wilayah] system is the desired divine system
since it has divine leadership, and such a system can move society toward
perfection. Islam existed before the declaration of the guardianship
[Wilayah] in Ghadir, but it was thereafter that God announced His
complete satisfaction with the religion of Islam. Without the appointment

of a divine leader [an Imam] and the institution of Imamate, the
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prophethood would not continue and the sending of the Prophets would be
useless. Therefore, the institution of Imamate is not separated from
religion; it is rather the basis of religion, which brings its commandments
from the rhetoric status to that of the action. Islam is presented as the most
acceptable system to God, because it has a righteous and divine leadership,
and this, by itself is a great social victory for the Islamic Ummah. Without
the Imamate, the religion is incomplete and undesirable, such a religion
does not have the strength to progress, and the adherents of such a religion

could not be victorious and defeat the tyrants on the battlefield.

The Verses of Surah al-Ma'arij

Among the Qur'anic verses that are directly related to Ghadir Khumm and the
issue of the guardianship [Wilayah] of the Commander of the Faithful, Hazrat Ali

(peace be upon him) are verses 1, 2 and 3 of the Qur’an 70 [Surah al-Ma'arij]:

"An asker asked for a punishment sure to befall, -which none can avert from the faithless-

from Allah, Lord of the lofty stations."

Some Sunni Qur’anic exegetes and scholars have narrated the story of Ghadir
Khumm and the guardianship of Ali under [the explanation of] these verses and

they have expressed many opinions about it.
The Occasion of Revelation of the Verse

Some Sunni Qur’anic exegetes have considered the first three verses of the
Qur’an 70 [Surah al-Ma'arij] to be revealed about Ghadir Khumm. These verses
were revealed after the declaration [of guardianship] at Ghadir Khumm, and the
reason for its revelation was the denial and refutation of Ghadir and the
guardianship of Ali by Harith ibn Nu'man Fahri. As the famous Sunni Qur’anic
exegete, Qurtubt writes in his Tafsir thus: The questioner here [in this verse] is
Al-Harith ibn Al-Nu’man Al-Fahri. This is because, when he heard what the
Prophet (peace be upon him and his household) said about Ali (may God be
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pleased with him): "Whoever | am his master, then Ali is his master." He rode his
camel and came until he put his camel to rest, then he said: O Muhammad, you
enjoined us on behalf of God to bear witness that, there is no god but Allah and
that you are the Messenger of God, so we accepted it from you. And to pray five
times daily, and we accepted that from you; to pay zakat on our wealth and we
accepted that from you; to fast every year in the month of Ramadan and we
accepted that from you, and to perform Hajj and we accepted that from you. Then
you were not satisfied with [all] these until you appointed your cousin over us. Is
this act from you or God?! Then the Prophet (peace be upon him and his
household) said: "By God, Whom there is no god but Him. It is from none except
from God." Then Al-Harith turned and said: Oh God, if what Muhammad said is
true, then rain stones from Heaven on us or bring upon us a painful punishment.
By God, he [Al- Harith] had not reached his camel until God rained stones upon

him, which killed him. The verse was therefore revealed: ""An asker asked for a

punishment sure to befall."

In the Sunni Qur’anic exegetical and narrative sources, nine Qur’anic verses (that
IS, verses 3, 55, 56 and 67 of the Qur’an 5 [Surah Ma'idah], verses 1, 2 and 3 of
the Qur’an 70 [Surah al-Ma'arij] and verses 7 and 8 of the Qur’an 94 [Surah
Inshirah]) are believed to focus specifically on Ghadir and the guardianship
[Wilayah] of Hazrat Ali ibn Abi Talib. Sunni scholars have brought these verses
with many narrations and in various ways. These sound hadiths have been
narrated from Ahl al-Bayt, the Companions and the Followers [Tabi‘un]. All
these narrations indicate the guardianship of Hazrat Ali and establish with great
emphasis the occasion of the revelation of the 'Verses of Guardianship' regarding

him.
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The Interpretation of the Verse

The issue of guardianship [Wilayah] is the most fateful issue of religion, which
God has perfectly and completely dealt with. In these three verses?, He has
revealed the fate of the deniers of guardianship, which even with the presence of
the Prophet of Mercy (PBUHH), a punishment has come down and destroyed
him. This happened even though God has informed in the Qur'an that the
punishment will not be sent down [upon the Prophet’s Ummah] due to the
presence of the Prophet in their midst and due to seeking of forgiveness by the

believers: ""But Allah will not punish them while you are in their midst, nor will Allah

punish them while they plead for forgiveness?."

The Noble Prophet (peace be upon him and his household) said: "My life is to
your advantage and likewise my death. They said: As for your life, O Messenger
of God, we understood that, but what about your death?” He said: As for my life,
God says: ""But Allah will not punish them while you are in their midst, nor will Allah
punish them while they plead for forgiveness™. As for my death, your deeds will be

presented before me, so | seek forgiveness for you3."

Our good and bad deeds are continuously presented before the Messenger of God
(peace be upon him and his household) and he always asks for forgiveness for us.
In this narration, the important point is that, after seeing our deeds, the Messenger
of God asks for our forgiveness in the Barzakh world, and from this, the life of
Barzakh and its operations become clearer. Many doubts of the opponents can be

answered with this narration.

In another narration, it is stated thus: My life is to your advantage and likewise,
my death. As for my life, you talk to me and | will talk to you. But as for my

death, your deeds will be presented to me on the eve of every Monday and

L Qur’an 70: 1-3 [The Translator].
2 Qur’an 8: 33
3 Muhammad Baqir Majlisi, Bihar al-Anwar, vol. 23, p. 349.
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Thursday. For whatever good deeds you did, | thanked God for them, but I

beseech God for your forgiveness for whatever bad deeds you did?.

Rejection of guardianship [Wilayah] is a very great sin that is punishable by death
in this world, so it becomes a source of lesson for everyone and other people do
not dare to reject it. These verses say that a questioner asked about a punishment
that will befall the disbelievers at any cost, that no one can avert it because it is
from God. In this verse, God has used the term "faithless" for the denier of the
guardianship. This is an indication of a war between God and the denier of the
guardianship [Wilayah]. The denier of guardianship [Wilayah] is actually at war
with God by rejecting the guardianship [Wilayah].

Harith ibn Nu’man has counted it as a favour upon the Prophet that he testified to
the Unity of God and prophethood, and performed the acts of worship such as the
ritual prayer, fasting, Hajj and zakat for the sake of the Prophet. He considered
the Holy Prophet (May God forbid) an ordinary person, whom the more he is
obeyed, the more he is indebted to him. This indicates that some companions did
not comprehend the status of Prophethood, those who believed that the religious
instructions were fabricated and presented by the Holy Prophet (peace be upon
him and his household). Such a notion is clearly observed in the narration related
to Harith. He, with utter disrespect in the sacred presence of the Holy Prophet
(peace be upon him and household) and with extreme doubt, said that the
appointment of the Commander of the Faithful to such a divine position on the
day of Ghadir Khumm was exclusively the act and desire of the Prophet himself.
In this narration, his enmity with the Commander of the Faithful is also obvious,
because he could no longer tolerate the leadership of Imam Ali, and he could say
that, if it is from God, he demands divine punishment over himself. In addition,

the Prophet's oath does not convince him either. Therefore, throughout history

L. ibid, vol. 17, p. 149.
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and after the Companions of the Elephant, Harith ibn Nu’man was the second

person on whom such a punishment has been sent down from Heaven.

It is obvious that the divine punishment was sent down on the deniers of Ali's
guardianship, and this guardianship [Wilayah] is the same as absolute caliphate
and leadership. Otherwise, if the guardianship [Wilayah] meant love, the
punishment would not have been sent down on its deniers. In addition, God has
considered the deniers of the guardianship [Wilayah] in this verse to be faithless,
while no one is considered faithless for denying a friendship. On the contrary, it
is only by rejecting the guardianship [Wilayah] that means "the one having more
authority"” and which is actually a divine office, that one will be caught in such a

torment.

Hakim Haskani has brought these kinds of narrations through different channels
such as Imam Ali, Imam Ali ibn Husain, Huzayfa ibn Yamani, Abu Hurayrah,
Ibn Abbas and Sa'ad ibn Abi Wagqgas. In addition, Imam Bagir and Imam Sadiq

(peace be upon them) are also seen in the chain of the narration.

Despite all these narrations and the emphasis of the Prophet (peace be upon him
and his household), some people have forged another meaning for the Arabic term
"Mawla". Among these people is the famous Sunni scholar, Abdul Karim Khatib,
who says under the [explanation of] the 'Verse of Guardianship' [Wilayah], after
quoting the hadith of Ghadir: "The term ‘Mawla’ here, means love and affection,
not caliphate!". The term ‘Mawla’ in the hadith of "Whoever | am his Mawla, Ali
is his Mawla" is taken to mean love and affection. Whereas, the love of Hazrat
Ali according to the Sunni and Shia narrations, is made obligatory in the "Verse
of Affection®.

. Abdul Karim Khatib, Tafsir al-Qur’an li al-Qur’an, vol. 3, p. 1125.
2 Qur’an 42: 23.
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The Caliphate is a dimension of guardianship [Wilayah], and the meaning of
guardianship is wider than that of the Caliphate as it encompasses all social and
other affairs. The verses of the Qur’an 70 [Surah Ma’arij] focus on people's
behaviour towards the issue of guardianship [Wilayah] and show that
guardianship is not a trivial issue; but is rather one of the most significant issue
of divine religion, which without its acceptance, salvation is impossible for

anyone.

The deniers of guardianship [Wilayah] will be punished in this world, so that it
can serve as a source of lesson to others and the people could realize that, the
acceptance of their good and righteous deeds also requires the acceptance of the
guardianship [Wilayah] of a divine Leader, but without recognizing, surrendering
and accepting this, all their efforts will be in vain. Without accepting the authority
of the divine leader, a person will be included among the deniers, and God
Almighty will not accept seemingly good actions from such a person. These
verses indicate how important the existence of a religious leader is in the fate of
people in society. The people of every society are in dire need of spiritual and
divine support, and that support is the leader of the society, who guides the fate
of people from misery to prosperity, and with wisdom and insight, causes the
evolution of the society and also causes positive changes in the society. It leads

society towards ideals and great divine goals.
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Summary

By studying the Sunni Qur’anic exegeses, it is found that there are hundreds of
Qur'anic verses that refer to the leadership of the Commander of the Faithful, Ali
ibn Abi Talib and specify the various attributes of His Eminence, and their
citation and analysis, therefore, require several volumes of books, which shows
the high value of the issue of Imamate. Without the issue of guardianship

[Wilayah] and imamate, society cannot progress.

Many things have been said about Ghadir and the guardianship [Wilayah] of
Imam Ali (peace be upon him). Nine Qur'anic verses are found in Sunni Qur’anic
exegeses about Ghadir Khumm. Based on the Sunni Qur’anic exegeses, it is
found that, before the declaration of guardianship [Wilayah] in Ghadir Khumm,
the 'Verse of Forsaking'* [Ayah of Tarik]; the 'Verse of Appointment? [Ayah of
Nasb] and the 'Verse of Proclamation® [Ayah of Iblagh] were revealed, and all
these verses are directly related to the issue of the guardianship [Wilayah] of Ali
and Ghadir Khumm, and the declaration of the guardianship [Wilayah] of Ali has

been emphasized in all these verses.

In the 'Verse of Forsaking' [Ayah of Tarik], the Prophet's fear in declaring the
guardianship [Wilayah] is discussed and that was due to the hypocrisy, denial and
accusation of the opponents. This fear was not personal, but a fear for society lest
the society and the people deviate from the divine leadership system. It is the
insight of the divine leader that shows those who have a vision of the future

threats to the system.

1 Qur’an11:12.
2 Qur’an 94: 7-8.
3 Qur’an 5: 67.
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The Messenger of God (peace be upon him and his household) did not forsake
the revelation at all, but he wanted to remove the veil from the faces so that
everyone would know what calamities would be inflicted upon Islam following
the declaration of the guardianship [Wilayah] and the incessant war that will
begin until the emergence of Imam Mahdi (may Allah hasten his reappearance).
According to some Sunni narrations, the 'Verse of Forsaking' [Ayah of Tarik] was
revealed in Arafah Square a week before Ghadir and it is related to the

guardianship [Wilayah] of Ali.

In addition, the "Verse of Appointment' [Ayah of Nasb] is a divine order to declare
guardianship [Wilayah] after performing Hajj rituals in a suitable place. In this
verse, the death of the Prophet (peace be upon him and his household) and the
need to introduce a successor by His Eminence are discussed. At the same time,
by using the expression "Fansab" [in the verse], the difficulty of the task has
clearly been indicated. This verse, just as the reason for the revelation of the
'‘Verse of Proclamation' was to emphasize the declaration of Ali's guardianship in

Ghadir Square.

The greatest message of the 'Verse of Proclamation' [Ayah of Iblagh] for the
Islamic and human society is that when the Prophet’s mission is endangered due
to the non-declaration of the guardianship [Wilayah] of Ali, then, there is no
excuse left for anyone to continue his work without accepting the guardianship
of Ali (peace be upon him). Without the guardianship of Ali, no deed of anyone
is favourably accepted, even if that person is a Prophet of God. This is because,
the scale for the evaluation of deeds after the declaration at Ghadir is the
guardianship [Wilayah] of the Commander of the Faithful, Ali ibn Abi Talib and
it is on this basis that the famous hadith "If people are united on the love of Ali,

God would not have created Hell*" finds it meaning.

! Muhammad Sadiq Tehrani, Al-Furgan fi Tafsir al-Qur’an bi al-Qur’an wa al-Sunnah, vol. 14, p. 257.
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According to the authentic narrations of the two schools of thought, the "Verse of
Perfection' was revealed after the declaration of the guardianship [Wilayah] of
Ali at Ghadir Khumm Square. Any opposite viewpoint, such as its revelation on
the eve or the day of Arafah, conflicts with one another in terms of the time, place
of revelation and its indication, and they are therefore unreliable. In the "Verse of
Perfection’, the most important impacts of the guardianship [Wilayah] of Ali have
been clarified, as how crucial this issue is, and with what effort it has been

communicated to the Muslim Ummah.

Three verses of the Qur’an 70 [Surah al-Ma’arij] give a special focus to the
people’s reaction to the issue of guardianship. These verses show that
guardianship is not a trivial matter, but it is rather one of the most important issues
of the divine religion, which without its acceptance, salvation is impossible for
anyone. The denier of the guardianship [Wilayah] will be tormented not only in
the hereafter but also in this world, so that it can serve as a lesson to others and
make the people realize that, the acceptance of their good and righteous deeds
also requires the acceptance of the guardianship [Wilayah] of a divine leader. And
without recognizing, submitting and accepting the guardianship [Wilayah], all

their efforts will be in vain.

Without accepting the guardianship [Wilayah] of Ali, man shall be categorized
among the deniers, and God will not accept his good deeds. These verses clearly
express the necessity and significance of the existence of a religious leader for a
society and likewise, the vital and decisive role a religious leader plays in the fate
of an individual, society and the nation as a whole. The people need spiritual and
divine support at every time and every place, and that support is the divine leader
of the society, the one who guides the fate of people from misery to prosperity.

These verses reveal the significance of the issue of the guardianship [Wilayah] to

everyone and with great emphasis; request the people to go along with the plans
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of this divine system because the people’s salvation lies in accepting this system

and acting according to its life-giving plans.

All the emphasis of the Holy Qur'an and the narrations is to keep Ghadir and the
issue of guardianship [Wilayah] alive. This is because, as long as [message of]
Ghadir is not alive, there will be no news of the pristine Islam. The spiritual
existence of Islam is attached to Ghadir. Islam exists with Ghadir, it is therefore
obligatory for everyone to understand the message of Ghadir and the guardianship
[Wilayah]. It was because of this that the Prophet (peace be upon him and his
household) after the declaration of the guardianship [Wilayah] of Ali, obliged
those present to convey the message of Ghadir to those who were absent, and
likewise, the fathers are obliged to transfer the spiritual legacy of Ghadir to their
offspring until the Day of Judgment. The heritage of Ghadir must be passed on to

the offspring and always kept alive in the hearts.

167



References

Holy Qur’an (With an English translation by Qara'i, Ali Quli (2005). The Qur'an (With a
phrase-by-phrase English translation). Second edition. London: Islamic College for
Advanced Studies (ICAS) Press.

Nahj al-Balagha

. 'Ajultin1 Jarahi, Isma'tl ibn Muhammad (1405A.H/1984). Kashf al-Khifa' wa Mazil al-Albas
‘amma Ishtahara Mina al-4hadith 'ala alsinat al-Nas. Beirut: al-Risalah Foundation

. Al-Juwayni, Ibrahim ibn Muhammad (1400AH/1979). Faraid al-Simtain F1 Fada'il al-
Murtada wa al-Batil Wa Sibtayn Wa al-Aimmah min Dhuriyatihim. Beirut: Al-Mahmtdi
Printing and Publishing Institute.

. Aliisi, Mahmud ibn Abdullah (n.d). Ruh al-Ma'ani Fi Tafsir al-Qur'an al-Azim Wa al-Saba’
al-Mathani. Tehran: Jahan Publications.

. Dhahabi Muhammad Ibn Ahmad (1413A.H/1992). Sir Al-'Alam al-Nubala. Beirut: al-
Risalah Foundation

. Fakhr Razi (1985).Tafsir al-Kabir. Beirut: Dar al-Fikr.

. FiruzAbadi, Muhammad ibn Ya'qub (1415AH/1994). Al-Qamiis al-Muhit. Beirut: Dar al-
Jil.

. Ghomari Hasani, Abdullah ibn Muhammad (1992). Argham al-Mubtada' al-Ghabiyy bi-
Jawazi al-Tawassul bi al-Nabiyy. Oman: Dar al-Imam al-Nawawi,

. Hakim Haskani, Ubaidullah ibn Abdullah (1974). Shawa'id al-Tanzil Li-Qawa'id al-Tafdil
fi al-Ayat al-Nazilat FT Ahl al-Bayt. Beirut: Al-Alami Foundation.

. Hakim Neishabtiri, Muhammad ibn Abdullah (1418 AH/1997). Al-Mustadrak ‘ala al-
Sahihayn. Beirut: Dar al-Ma'rifah.

10. Hakimi, Lugman (2010). Turuqg Shanasi Riwayat 'Arafe Hamra ba naqd wa Barresi (Nigai

Riwayi bi Sha’ni Nuzul Ayah Ikmal), Tuld' Journal, No. 32.

11. Hakimi, Lugman (2011). Turuqg Shanasi Riwayat Ghadir Khumm wa pasuh bi Shubuhat

(Nigai Riwayi bi Sha 'ni wa makani Nuzul Ayah Ikmal), Tul@' Journal, No. 36.

12. Haythami, Nur al-Din Ali ibn Abi-Bakr (1998). Majma' al-Zawa'id Wa Manba' al-Fawa'id.

Beirut: Dar al-Kitab al-Arabiyyah.
168



13.Hilli Hasan ibn Yusuf (1379SH/2000). Minhaj al-Karamah Fi Ma'rifat al-Imamah.
Mashhad: Tasoo'a Publication.

14.1bn 'Asakir, Ali Ibn Hasan Damashqi (1379/2000). Tarikh Madinat Damashq. Qom: Dalil
Publication.

15.1bn Hanbal, Ahmad ibn Muhammad (1990). Musnad al-Imam Ahmad ibn Hanbal. Beirut:
Dar Sadir.

16.Ibn Kathir Damashqi, Isma'il (1408 A.H/1987). Al-Bidayat Wa al-Nihayat. Beirut: Dar
Ihyah al-Turah al-Arabi.

17.1bn Kathir Damashqi, Isma'Tl (1987). Tafsir al-Qur'an al-Azim. Beirut: Dar al-Ma'rifah.

18.1bn Maghazili, Ali ibn Muhammad (2003). Manaqib Amir al-Mu'minin Ali ibn Abi Talib.
Annotator: Abu Abd al-Rahman Turki ibn Abdullah al-Wadaei. San'a: Dar al-Athar.

19.Ibn Mardawiyah, Ahmad Ibn Musa (1380 SH/2001). Al-Managib. Qom: Dar Dar al-Hadith

20. Ibn Sabbagh, Ali Ibn Muhammad Maliki (1998). Al-Fusiil Al-Muhimmah Fi Ma'rifah Ahwal
Al-Aimmah. Beirut: Al-A'lami Foundation for Publications.

21.'Imadi, Abt Mas'td Muhammad ibn Muhammad (1999). Irshad al-'Aql al-Salim ila Mazaya
al-Kitab al-Karim. Beirut: Dar al-Kitab al-l1Imiyyah.

22.Katani, Muhammad ibn Ja'far (n.d). Nazm al-Mutanathir Fi Riwayat al-Mutawatir. Cairo:
Dar al-Kutub al-Salafiyyah.

23.Khatib, Abdul al-Kartm (1424A.H/2003). Al-Tafsir al-Qur'an li al-Qur'an. Beirut: Dar al-
Fikr al-Arabi,

24.Kulayni, Muhammad ibn Ya'qub (1388AH/ 2009). Al-Kafi. Tehran: Dar al-Kutub al-
Islamiyyah.

25.Manawi, Abdul-Raif ibn Taj al-'Arifin (1994). Fayd al-Qadir Sharh al-Jami' al-Shagir.
Beirut: Dar al-Kutub al-1Imiyyah.

26.Maqarri Fayyumi, Ahmad ibn Muhammad (1414A.H/1993). Al-Misbah al-Munir Fi Gharib
al-Sharh al-Kabir li-Rafi'. Qom: Dar al-Hijrah.

27.Mazhari, Muhammad Thana' Allah (1412AH/1991). Al-Tafsir al-Mazhari. Pakistan:
Maktabah al-Rashidiyyah.

28. MubarakFuri, Muhammad AbdulRahman ibn AbdulRahim (1995). Tuhfat al-Ahwadhi bi-
Sharh Jami' al-Tirmidhi. Beirut: Dar al-Fikr.

29. Mutahhari, Murtada (1375SH/1996). Imamat Wa Rahbari. Qom: Sadra Publication.

169



30. Nasafi, Ali ibn Muhammad (2018). Madarik al-Tanzil Wa Haqa'iq al-Ta'wil. Beirut: Dar
Ibn Kathir.

31.Qari, Ali ibn Sultan Muhammad (1409 AH). Mirgat al-Mafatih Sharh Mishkat al-Masabih.
Beirut: Dar Thya' al-Turath al-Arabi.

32. Qummi Mashhadi, Mirza Muhammad (1411A.H/1990). Tafsir Kanz al-Daqa'iq wa Bahr al-
Ghara'ib. Tehran: The Printing and Publishing House of the Ministry of Culture and Islamic
Guidance.

33. Qurtubi, Muhammad ibn Ahmad (1952). Al-Jami' al-Ahkam al-Qur'an. Beirut: Dar Ihya'
al-Turath al-Arabi.

34.Raghib Isfahani, Husain ibn Muhammad (1393A.H/1973). Mu'jam Mufradat al-alfaz al-
Qur'an. Tehran: Maktabah al-Murtadawi.

35. Sa'tdi Mehr, Muhammad (1397SH/ 2014). Amiizish Kalam Islami. Qom: Taha Publication.

36. Suyiti, Jalal al-Din (1993). Al-Dur al-Manthir F1 al-Tafsir al-Mathur. Beirut: Dar al-Fikr

37.Tabarani, Sulaiman ibn Ahad (1415AH/1994). Al-Mu'jam al-Wusta. Cairo: Dar al-
Haramayn.

38.Tabarsi, Ahmad ibn Ali (1403 AH/1982). Al-Ihtijaj 'ala Ahli al-Lujaj. Mashhad: Al-
Murtadawi Publication.

39.Tha'alabi Neishabiiri, Ahmad ibn Ibrahim (2002). Al-Kashf wa al-Bayan Ft Tafsir al-
Qur'an. Beirut: Dar Ihyah al-Turah al-Arabi.

40. Wahidi Neishabtiri, Ali ibn Ahmad (1984). Asbab Nuzil al-Qur'an. Riyadh: Dar al-
Thagafat al-1slamiyyah.

170



Back Cover page

By studying the Sunni Qur’anic exegeses, it is found that there are hundreds of Qur'anic
verses that refer to the leadership of the Commander of the Faithful, Ali ibn Abi Talib and
specify the various attributes of His Eminence. The present work also tries to examine the
issue of Ghadir in the Qur'an, considering many references to the virtues of Ali (peace be

upon him) in the Sunni sources.

Based on the findings and arguments of this research in the Sunni Qur’anic exegeses, we find
out that before the declaration of the guardianship [Wilayah] in Ghadir, the "Verse of
Forsaking' [Ayah of Tarik]; the "Verse of Appointment' [Ayah of Nasb] and the 'Verse of
Proclamation' [Ayah of Iblagh] were revealed, and all these verses directly refer to the issue
of the guardianship [Wilayah] of Ali (peace be upon him) and Ghadir Khumm. These verses
reveal the significance of the issue of guardianship [Wilayah] to everyone so that they can

follow these divine commands.
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